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itt er, ‘I asked my friends to suggest a 
¢ They sent me thousands of suggestions, 
ghtful. ome titles were able to successfully 
hat isagreement has the potential to be 
Bd) Optimism and the idea that 
ans mded. Some titles suggested that 
human tendency that can be employed as a 
yement with Others, bringing new ideas and 
ese suge estions give me hope that the young 
make up ‘the Mext generation will be better 


this perennial human problem. 
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‘oday is challenged more by internal 
ernal thr eats. This internal discord stunts 
p ers productivity. Many governmental and 
ganizatic pen the Muslim world are rendered | 
isequenti ul. ; Some are mere political window 


exp! C ited as means to enforce the will o 


ons Hy ye the potential to be influential and 
h group “maintains its total and complete 
y as they y understand the value of disagreemet 
tin a pos tive way. If they can operate in such 


n: AD} By good things. 
so I could make a contribution to solving this 
ay a hi ‘revised and developed it further, 
s hel B, it will benefit those who read it and 
’ oa . many sincere efforts others have 


pack from my readers, either by e-mail or 
oa ny of the other means of contact given 
=) 1 am he enriched by people 

and criticism. Their inpt 
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contributes to my growth and helps me to improve my work, | 


thank everyone who takes the time to read what I have written, ag, 
I thank doubly those who take the trouble to provide me with the, 


comments and corrections. 


Salman al-Oadah 
Cape Town, South Africa 
22 May 2011 
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Heyy! 


ord “y nmall * is often translated as “community” 


ct, t his v vord appears in the Qur’an with numerous 
an. be “summarised into five general categories as 


% 
4 


ee 

fole-model: We find this meaning in the verse: 

=. Sle-model (wmmah), devoutly obedient to 
al Bprab al-Nahi: 120| 


with Ow most commentators on the Quran 
. Another interpretation of the verse is that 
€ act ommunity unto himself. This interpretation 
the P rophet’s Companion Ibn “Abbas, and by the 
a Jul ayr, as well as others. 


- 


C1 < 


rf: ie te clates the following conversation he hae 
snt Companion , Ibn Mas ud: 


ince said about his fellow Companio 
S indeed a role-model (#mmah), devouth 
to Rist , and true in faith.” 


| ae a, : ce ‘= | 

| When I heard th: at Said to myself: “Ibn Mas ud has made a 

Allah sad that Abraham ‘was indeed a role-model, 
itly ob edie | tee 


u dtu 1 al to me and said: “Do you know what an 
Do po know what it means to be devoutly 


| Jedliente 


All: la nows best.” 
| A iy 
id: “/ in umm is someone who teaches people what is 


xood. A d Feputly obedient person is one who obeys Allah 
and His Mes senger. This is Mu‘adh b. Jabal. He used to 


people what is good, and he used to obey Allah and 
iNitese “ng er.” | 
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A Single Community 


2. A specific historical period: We find this usage in th 
Qur'an in the verse: “But the man who had been released, one 0; i d others amiong the Companions and! Successors 
the two who had been in prison, and who now recalled after so lon, a Biiasity had once been united upon right 


a space of time (4mmah)...” |Surah Yusuf. 45] _. ten g — a Se biti wee) in 
‘Tait in mon vilish elements lured them 


: tly 
n, ie Allah sent prophets to humanity to warn them 
f glad ti i AC in JS. 


f 


We find this usage again in: “And if We were to withhold th; 
punishment from them until a stated period of time (amma), the 
would certainly say: “What prevents it?’ Now surely on the day wher 
it will come to them, it shall not be averted from them and thy 


which they scoffed at shall beset them.” [Sarah Hud: 8| — s. a ae itt Be ai hare main 
WE ; mn tne § Cc e uma as 


We can discern a strong connection between the idea of ar be rd te estec ever since Adam and Eve were driven from 
ummah as a nation and that of a specific historical timeframe, since ; Paradi efore, it t mig t be possible that the verse refers to the 
nation persists for a period of time and then comes to an end. \\ : 
Allah says: “To every nation (wmmah) is a term appointed: whe 


‘ 


rive 2 th is some thought. We know that even among 


ea 


») eh ae majority of people during those first ten 
peer to every single person. And Allah knows best. 


their term is reached, not an hour can they cause delay...” |S wr oN 
Al raf. 34} a ey 
atin he Community up: on \ the Truth 
3. A way of thinking or a school of thought, whether | 
; ~ te ~- = Ila ave eX 
correct or misguided. Allah says: “Nay! They say: We found ou | $ 1 have been the best of communities brough 


rant skin “commanding good, forbidding evil, aie 
rah Al ‘Imran: 110] 


x the Muslims are the communi yx 
is to be found; those who are not & 
e, who do not simply fulfil their ows 
al) pamanity. to teach them, guide them, ane 

se. 


fathers on a path (wmmah), and surely we are guided 


footsteps.” [Sarah al-Zukhruf. 22-23] 


Though they were clearly misguided, they were steactas! 
their adherence to the ways of their forefathers. Theretore, | 
usage of the word wmmah is appropriate here. 


4. A faction or grouping of people, whether large or small. 
Allah says: “And when he arrived at the watering place in Macyar 
he found there a group (#mmah) of men watering their t 


[Sarah al-Qasas. 23} 


We also find: “Every time a new group (#mma/) enters th: 


law 


= 
bas said: “They are the people who emigrated | 
fr ger fi ‘om Mecca to Madinah.” 


rp jointed out: “Had Allah wished, he could have s 


my | a ou are the best \f communities...’ Instead, he said: “You have Bi 
it Curses its sibling group that went before, until they all follow eac ow a | a 
en ee sie | the best of com munities... > This shows that the verse 1s speai 
other therein.” [Sarah al-A ‘raf. 38} 3 
ticularly abor Ee ‘Prophet’s Companions and those who follow 
Most of the time, the word wmwmah is used for a large group 0 theirexample? 


me 
i ys 


people. Other words are more commonly employed in Arabic to 
fl ae na: also said ; “This verse refers to the first of us and not to 
smaller groupings. ees 


if 
- 
Ld 


5. People united by a common fai iS |] usage | | 
P y on faith. This is the usag: e ‘this interpretation on the verse’s use of the past tense 


most commonly found in the Qur’an, like where it says: “Human aa a4 
Reais hes y | Pee ah Human verbaaiinn Muslin ms, at the beginning, were as the verse descHil 
ingle community (wmah), an sent Messengers wi 2. ra 
ty ( ), ah’ sent Messens them te They ‘commanded what was right and forbade what 
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glad tidings and warnings...” [Sarah al-Bagarab: 213) wrong | ey ne stre 1p : of their faith. As for Muslims who : 
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these duties or come together on a basis other than faith, th: 
not proper witnesses for humanity and the verse does not app 
them. It is wrong to think that the honour of being the | 


communities comes from merely identifying with Islam. It is no 
ascribed status that the community inherits from its historic: 


background. 


Qatadah relates that (Umar saw some people behaving 
during the Hajj pilgrimage. He recited the verse: “You hay: 
the best of communities brought forth for humankind... 
said: “If you wish to be part of this community, then ful: 
condition Allah has placed on it.” [Tafser al-Taban (5/072)| 


He meant that they must command good and forbid ev 
being united in faith. 

We should realize that even during the Prophet’s lifetin 
Companions read the verse in the past tense: “You /ave (ee | 


of communities...” They understood from it that the pa: 
referred to Allah’s prior knowledge of their state as a comm 


It is likely that Umar’s understanding is not really base: 
past tense verb, but rather on another group of verses alto 
“And those foremost in faith will be foremost in the Heres 
large number of people from the earliest times and a | 
those of later times. ” [Sarah al-Wagi'ah: 10-14] 


In any case, the condition that “Umar points out 
qualifier for anyone wishing to be counted among th« 
communities: ~...commanding good, forbidding evil, and b 
in Allah.” | 


Unity Despite Differences 


“This community (4#mah) of yours is a single commu: 
I am your Lord, so worship me.” [Sarah al-Anbiya’ 92) 


In this verse, Allah articulates one of the most import: 
principles of Islam: that all Muslims should be united by «! 
of brotherhood and love. Allah commands this in decisive | 
there can be no reservations about it. This is further empha 
the verse being repeated almost verbatim in Sarah a/-Mu’ 


A Single Community 


Wl | transcends all boundaries. It applies to all 


Ant Wa, the very next verse reads: “But Boy, cut 
ion up among lem. yet to Us they shall all return.” [Sarah 
)3) This ‘refers to the dissention and enmity that beset 
ho f nad previously been given the scripture. It is a 
Muslim community not to go down the same path. 


al icin yn, the Quran relates the stories of various 
Moses, Aaron and Jesus, and concludes by saying: 
nunity Sai rah) of yours is a single community, and I am 
‘be Gox od-fearing. ” Here, the Qur’an confirms that the 

unity i : 5 one and not many. Then the next verse reads: 
it th reir pe pion up among them, each group rejoicing in 
e that was with them.” [Sarah a-Mu’minan: 53) 


, by oA Ing reference to scripture, explains how thé 
7 lopec d among the various Jewish and Christian sects. : 
OS 1s ed on Specific aspects of their faith, rejoicing if 
‘0 th = exclusion of other equally important [Of 
ott her sects. 


erses ; mer ation the crucial phrase “But they cut 
among t em ...”. It is interesting that the words chos 
‘thos se describing cutting up a piece of cloth or a 
mC Jothin igs It is as if the complete faith is a raiment that 
one 10 dons it. This image is reinforced elsewhere 
re we read: “But the raiment of righteousness; 


rab al-A ‘raf: 26] 


_ who were given the previous scriptures took the 
ne of contention and rent it to shreds. Each sect 
went away W. wih ai ferent scrap of it, equivalent to having a sleeve 
ora on Orayhem; The only people who were successful were 
those ) steered Pies: of the dissention and kept their religion 
ole with all of its Principles, essential teachings, and moral values 


cP, 
i 


Sdissention which caused the people of the past to rip their 
shrec s was partly the result of intellectualising religious 
matters with a a sound basis. People are not immune to ft 
influence of per rsonal desires in their intellectual pursuits. They ca 


« 


w. 
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easily be misled by a desire to vindicate a personal understanding 
even in the face of contrary evidence. These verses warn against (hy 
selective bias that can lead us astray in the pursuit of knowlecy 


Selective bias can cause us to take from the scriptures only ) 


Supports our views and ignore anything to the contrary. It ca 
Operate more subtly, causing us to overemphasise certain matter 


and neglect others. 


Allah explains how the Jews and Christians cut up their relig 
by focusing on different aspects of the scripture. This describes |) 


intellectual basis of their division. What each group focused on 


essentially true in and of itself. It had its basis in the scriptur 


However, their understanding was distorted by bias, with 
group rejoicing in the part of the scripture that was with them 


This verse is eloquent in describing the psychological dynan 
of the problem. Each group drew its strength and identity from th: 


religious teachings it overemphasised. This compelled the gr 
engage in even greater exaggerations to assert its legitin 
emphasise its superiority to others. 


As a consequence of these dynamics, the Jews and Chris 


gradually ceased to be able to identify with their broader 1 
communities, and instead identified more and more stron. 
whatever particular sect they belonged to. 


It is important to understand that these verses 
condemning disapreement, since there are legitimate differ 
understanding that do not contradict with the essential: 
The Companions of Prophet Muhammad and those who c: 


them disagreed quite a lot. Likewise, the early scholars of Islan 


including the great jurists who founded the four schools o! | 
Law, had many legitimate disagreements. 


The sects that these verses are referring to did not 
internal cohesion and group identity on the clear essenta’: 
but rather on particular issues they overemphasised. In | 
they had to ignore or marginalise other equally importan! 
their religion. Their group loyalty was not founded 
work, but rather on conformity with their exclusive 
focus. Every proup did the same thing, and the religious « 
was broken up into rival sects, each belittling the teach 
others. The fact that each group held to something of the | 
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i, Mi A\ Single Community 
uy 
argur ments on the scripture, made it all the easier for 


Oypetsist in their self-deception. Sectarian loyalty, in this way, 
‘genuine 1 eupious identity. 


an ir portant lesson for us. Allah has warned the 
na nui aber of ways not to become like the people who 
en the ea ier Scriptures. We are told not to allow our hearts 
lik mo S had become. Allah says: “Is it not high time 
it the believers ’ hearts should be humble for the remembrance of 
\llah and the Tr uth which has been revealed (to them), and that 
cottons pees some like those who were given the scripture 


x whom long ages passed and their hearts grew 
Hadid: 16} 


: a the Muslims not behave the way they had 
yehaved in the nae of religious knowledge, saying: “You 
eive »being unified, but their hears are divided. This ig 
they are < 1 peopl bereft of sense.” [Surah al-Hashr. 14} 


e of: Migsention afflicts those whose faith has be 
Islan | prohibits dissention. It also afflicts the 
ve gro wn weak, since reason dictates that 
communiy ‘should remain united, bear theif 


Barer together to achieve spiritual and world 


" nem a iS 


tan | 


The Q Qur'an | nd Sunnah come with teachings that distin 
the Muslims and provide them with a distinct identity. 
vee li eos factices and traditions that are uniquely their Oy 
is is desire ble since it strengthens a Muslim’s religious identity: 


- 
¢ 


- However, r, it is mot desirable for some Muslims to sé 
ves af part from their fellow Muslims. Islam does not call for 
laviour xcept in two circumstances. The first circumstance® 
Sp pect to those Muslims who are openly deviant and) 
p date n tein sinful behaviour publicly. It is necessary fon other 
Mus slims aa... ce themselves from those sinful Muslims ¢ 
wanton cc nduct. ‘The second circumstance is when cert 
teachings of Isla n 1 are being generally neglected by the pi 
desirable in that case to put those teachings into practice a 
them ¥ vith in the e } Muslim community. | 


.y - 
& 

> 
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As for deliberately acting differently than everyone cls 
matters that are not part of the Prophet's 
certain Islamic practices in order to create a distinction bet 
Muslims on that basis, this is the type of fame-seeking that | 


prohibits. It can lead to divisions in society which are difticul 


Sunnah, OF Crappy ratit 


repair. Prophet Muhammad said: “Whoever dresses himselt in | 


garments of fame and ostentation, Allah will dress him 
garments of shame on the Day of Judgement.” [Saman Abi 1) 
(4029) and Sanan Ibn Majah (3606, 3607)| 


The Pious Predecessors disliked ostentation, even in n 
having a basis in Islamic teachings, but which are not well-kno 
strongly supported by the religious texts. They preferred to 
accordance with the practices of the general public as mu 


possible and disliked behaving in ways that set them apart. |) 


tried to avoid anything that would make them seem conce' 


give people the impression that they had a holier-than-thou atutud 


They also wanted to avoid doing things that could sow dis: 
within society. 
This attitude has been related from many of thi 


scholars of Islam. Yahya b. Ma in describes the renowned | 
Ahmad b Hanbal as follows: 


Ive never known anyone like Ahmad b. Hanbal. \\. 
in his company for fifty years and never once did |x 
himself over us for any act of piety or goodness. || 
hated to dress ostentatiously. He used to say: “Bk 
those whom Allah allows to go unremembered.” 


Some Muslims are preoccupied with their particula: 
and group identities to the detriment of their loyalty to t 
community as a whole. This causes them to exag 
importance of certain Islam teachings or give prefere: 
well-accepted opinions, by which they deliberate] 
themselves apart from their fellow Muslims. 


This is simply a form of ostentation, a way to assert | 
eminence over others. Such conduct should not be con! 
doing a good deed publicly in order to set an example for 0’ 
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lat is just a form of encouragement. There are many 
Seton setting a good example which do not require 


ispicuously different from the broader community. 


at 
“Ti fe 


fi if 
ia 
its that Muslims Have Over One Another 
Ss - 
Seestapished the bonds of brotherhood between the 
fesetopnet stressed this relationship on many occasions 
ikeqeabout the rights a Muslim has on other Muslims. 


rights be broadly described as follows: 


4 } 
b,. " 
the eart 

ers to ‘the love and affection that Muslims must have 
ther. fuslims should avoid beings suspicious, and they 
bour mopmalice towards others in their hearts. They 
2 ir 1 each other’s } joys and sorrows. When they learn of 
good fortune, it is an Occasion to rejoice. Likewise, hey 
el the pain of Muslims anywhere in the world w ho he 
stricken by tragedy. Muslims should feel the pal 
is struck & down in the road, when women ate 5 
cour tr Fis attacked of hit with a natural disast 


ving heart cannot help but feel this pain. Inde 


1in whe. n any human being, regardless of their faith 


yusioce orm isfortune. 
isseriet and commiseration is the least of our obli 


‘ 
wnosare suffering. Allah has not commanded 
rier. Bawevcr, such grief is the fuel that motivates 


—_ 


ager) Sharmad (peace be upon him) said: “The bel 
we and compassion for each other, are like @ 
bodysib one part of it feels pain, the whole body responds to it 
wakefulnes. sa : nd fever.” |Sahih al-Bukhari (6011) and Sahih Mi 


f 


ne qual lities of love, mercy and compassion i 
neaning. There are various ways to understand ait 
A r} ~ 
be ween them. 
“a 


he 
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It might be understood that the difference between thes 
feelings ate related to the state of the one who experiences them 


Love is an emotion felt in the heart for the other person. || 


* 
i 


constant under changing circumstances. Mercy and compassion, }y 


contrast, are felt towards the other person at times when that other 


person is in a state of weakness. 


Alternatively, it might be said that we feel love for our fami) 


and friends, mercy for others whom we are able to help, » 
compassion for those whose misfortunes are beyond our capaci 


to help, people whom we can only reach out to with our hearts. |; 


this case, there are three levels of feeling. The most particular is tha 


of love. Mercy comes next, and compassion is the third in inte: 


These are just two of the possible ways of distinguishing betweu 
. the feelings of love, mercy, and compassion. 


2. Rights on the Tongue 
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This includes returning the greeting of peace when someb 
greets you. You should pray for Allah’s mercy upon someone w! 
sneezes. You should praise someone who does something deservi 
of Praise. You should teach those who are ignorant. You 


enjoin what is right and forbid what is wrong. You must beseech 


Allah for them in your prayers. You should speak words o! 
friendship, and encouragement to one another. 


These are all outward expressions of the feelings that you must 
ih 


cultivate in your heart. Supplication is not a minor thing. All 


might remove some affliction that the Muslims are facing on 


account of your prayer. Allah commands us in the Quran t\ 


Him and tells us that He will answer our prayers. “Beseech Me in 
prayer. I will answer you.” [Sarah Ghajir. 60} 
The Prophet (peace be upon him) said: “Sup icp 


worship.” |Swnan al-Tirmidhi (2969) and Sunan Abi Dawud | 
_ If nothing comes out of all these feelings and good words | 


strong sense of belonging to the Muslim community, then tha 


would be enough. A person cannot rightly claim to belong to ¢ 


‘ 


community and fail to share in any aspect of life with its othe! 


members, neither feeling joy at their success or sadnes: 
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eri") 
d Da 


ne ee aese inner feelings need to be expressed by 
fade away in our hearts. 


Proph t said: “A good word is a form of charity.” 
ask for mo more than a word of support or 
Sometimes a little commiseration is all they need. 
sting By with words is a miser for sure. The least we 

< the truth publicly and offer prayers for our 
Awe * are alone. 


speal 


media and the virtual world of the Internet give us 
inities to make a difference with our words and to 
Reet t lic Opinion. It may be that an idea that 
sion, r fon a website, or on Facebook, may 
an ¢ fect on the policies of governments, 
eto: ts humanitarian NGOs. 


the charity and Zakah that are due of us. Ita 
, clothing the naked, and fulfilling all 
Gras imposed upon the wealth of 


~ = 
i- ,2 rx) « 
Ti? - leit 
: = erat 
4 
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ah sa id “A ad in their wealth, the beggar and the neeé 
on Yd | [Sura al-Dhariyat 19] 


lz oe emind us that there are rights on money othe 
ribed Z akat tax. There are times of hardship, pover 
1eed when Pose who enjoy affluence must spend t 


dort and assist their brothers and sisters in need. 
is 

al “a { 

endowment 1 is probably the most endurt ng 


Spend in charity, especially it is organized 
managed judic a Men conducted with transparency withif 
organizational frarr nework, Endowments are effective ways 
provide finan: aie Ipport for current and future projects. They cag 

fovide the means to train and mobilize future generations to 
roductive and independent members of society, restoring their | 
yes $0 that each of the 1.5 billion people who make 
1 Muslir Bees palition can make a positive contribution to” 


VI ng an | 
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4. Rights on the Body 


These include the rights others have on you to defend ¢ 
when they are oppressed, secure their release when they cap 
provide relief for them when they are in desperation, and giv: 
them all possible material assistance to fulfil their needs. 


How the Muslim Community Became Divided 


Anyone who studies the history of the Muslims — or loo 


the present state of the Muslim world — can readily see that | 


great community is divided within itself in many differen: 

Some of these divisions are natural and understandable, 

others are false and reprehensible. Then there are divisions » 
may be acceptable in principle, but which have in many ins! 
become exaggerated to the point where they jeopardise \| 
unity and the sense of brotherhood that believers are supp 

share. 


The following are some of the most evident of these d 
factors: 


1. Ideological and Juristic Schools of Thought 


It is not a problem to merely identify with a particula: 
of thought. This can constitute part of an individual’s px 
identity, like the educational institution where someone st 
the particular approach someone takes to resolving diffic 
matters of Islamic Law for his or her personal 
observances. The leading Islamic scholars of the past hav 
a good example of how people can disagree academicall\ 
jeopardising their ties of friendship and love. 


Identifying with a particular school of thought onl 
problematic if it develops into chauvinism and partisan 
weakens one’s identification with the Muslim communi! 
whole. When it goes so far that the opinions expressed 
school of thought are given preference over the Qu 
Sunnah, then it becomes truly reprehensible. Throughou 
history, there were many times when the school of though: 
followed became the basis of religious identity. When the 
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danafi” of “I am a Maliki’ or “I am a Shafi’ or “I am a 
ye -choi ag the names of their schools’ founders, they forgot 
was $ not an all-embracing identity, and that the only person 
is Oblipated to follow in religion is Prophet Muhammad 
| got to the point where scholars seriously discussed 

idher ats of the different legal schools could marry one 


' 
’ 


us truth is not the monopoly of any school of thought 
This cannot en be said for the four canonical schools of thought 
pether & The totality and breadth of Islam cannot be 
withir the narrow confines of these schools. History 
au examples of people thinking beyond them. There 
| who called to abandoning the schools of thought or 
<d 1 inst chauvinism to any one of them. There are also 
lume ‘ous examples of leading scholars within each of the schools 
vho ¢ iticised adherence to their school’s recorded rulings 
"evidence and reasoned arguments. 


For ins oa mce; the Maliki scholar al-Mundhir b. Sa id z 
aI “y am clear of those who, when I ask for theigg or 
That i is what | Malik or Ashhab or Sahnun said.’ Wher 
om ene) from the Qur’an, they say I am quarrel 
quote them the words of the Prophet, they say Ma 
ee to be correct.” 


i 


The c chauvinism he complained about was not exel 
, Maliki schc ool of law. We read in one treatise on Hanafi] 
‘Every stat fement in the sacred texts that contradic 
Janafi) ) schi ool of law is a text that has either been abr 
een righ j te-interpreted. ” (Usal al-Sarakhsi| 


Likewi ise, in a Shafi i treatise on legal theory we can fe 
dec are that it is the duty of all Muslims and believing people 
: r reaches Of the east and west to adopt the Shafi‘ school 6 
Bs u wk 1, al-Ibhaj fi Sharh al-Minhab) 


We must certainly respect the four schools of law. oe 
p vic wided the context for the study of Islamic Law throughou 
fuslim world for more than ten centuries. In particular, the 
sch ‘holars whose teachings provided the foundation of tho 

das aifah, Malik, al-Shafi'l, and Ahmad b. Haab 


poe TN \bii F 
deservi wing of the unanimous recognition they ha 
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4. Rights on the Body 


These include the rights others have on you to defend | 
when they are oppressed, secure their release when they cap; 
provide relief for them when they are in desperation, and piy 


them all possible material assistance to fulfil their needs. 


How the Muslim Community Became Divided 


Anyone who studies the history of the Muslims — or look 
the present state of the Muslim world — can readily see tha 


great community is divided within itself in many differen 
Some of these divisions are natural and understandab| 
others are false and reprehensible. Then there are divisions» 
may be acceptable in principle, but which have in many ins! 
become exaggerated to the point where they jeopardise \\ 
unity and the sense of brotherhood that believers are supp 
share. 


The following are some of the most evident of these | 
factors: 


1. Ideological and Juristic Schools of Thought 


It is not a problem to merely identify with a particula 
of thought. This can constitute part of an individual's 
identity, like the educational institution where someone : 
the particular approach someone takes to resolving diff: 
matters of Islamic Law for his or her personal 
observances. The leading Islamic scholars of the past hav 
a good example of how people can disagree academica! 
jeopardising their ties of friendship and love. 


Identifying with a particular school of thought onl 
problematic if it develops into chauvinism and partisans! 
weakens one’s identification with the Muslim commu: 
whole. When it goes so far that the opinions express: 
school of thought are given preference over the Qui 
Sunnah, then it becomes truly reprehensible. Througho 
history, there were many times when the school of thous 
followed became the basis of religious identity. When th 
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arn | Hana & of “Tam a Maliki’ or “I am a Shafir’ or “I am a 
Tanbalt”, echoing the names of their schools’ founders, aes forgot 
nat this w ras not an all-embracing identity, and that the only person 
4 Muslimmis obligated to follow in religion is Prophet Muhammad 

Mmselteitepob to the point where scholars seriously discussed 
Wwhetheradherents of the different legal schools could marry one 
anothe ar! Be 


=i 


Religiou s truth is not the monopoly of any school of thought. 
is cannot even be said for the four canonical schools of thought 
kentopetner, Ihe totality and breadth of Islam cannot be 
containe: d wl hi the matrow confines of these schools. History 
vives US many y examples of people thinking beyond them. There 
were sch olars who called to abandoning the schools of thought or 
who warned against chauvinism to any one of them. There are also 
ny umerous examples Of leading scholars within each of the schools 
who critici rised adherence to their school’s recorded rulings insté 


of evid ence z and reasoned arguments. 


, - 


~ For in Stance, the Maliki scholar al-Mundhir b. Sa‘id al-Ba 
d clare ed: ‘ tL "am clear of those who, when I ask for their proof 

hat is whi it Malik or Ashhab or Sahnin said.’ When [im 
something from the Qur'an, they say I am quarrelsomé 
¢ them ‘the words of Ehe Prophet, they say Malik didj 
.: SI ion to be correct.” 


“The ct auvinism he complained about was not exclusive 
kischool of law. We read in one treatise on Hanafi lega 
“Ey ery statement in the sacred texts that contradi 
anafi) school of law is a text that has either been abrogat 
been righ ty re-interpreted. ” (Usual al-Sarakhsi| 


vise, in a Shafi i treatise on legal theory we can read 
t rat it is the duty of all Muslims and believing people 

reaches Of the east and west to adopt the Shafi i school of | a 
al- Sublet. ab-lbhg fi Sharh al-Minhab\ 


We Must certainly respect the four schools of law. They } 1a 
provi vided the context for the study of Islamic Law throughe it tk 
Firsica rat for more than ten centuries. In partic ia 
schol: Ribose teachings provided the foundation of t 
- Aba Hanifah, Malik, al-Shafi i, and Ahmad b. Ha ian 


deserving of the unanimous recognition they have 


at 


AA 
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leading scholars in the field. At the same time, we should never |e c eM usaylimah’s followers openly said to him: “I bear 

our identification with any of these schools of law cause us to turn, | -ss that yc are a liar and that Muhammad is telling the truth, 

blind eye to the correctness of other opinions, especially when uta liar f ee Be tabs of Rabi is better to me than an honest man 

comes to the vital questions of our own day and time. We shoul: om Mudar.” Tc od: Ys there are Arab nationalists who say regarding 

never let our preference for a particular school of law interfere wt} , Ba’: th Nat ions 1 Socialist party: “I believe in the Ba’ath Party as 

how we relate to other people. Lord with hout | partner, and in the Arab race as my only religion.” 
anaes of the primary objectives of many nationalists was to 

| Mitenc of Islamic tendencies in the Arab world. 


2. Race, Ethnicity and National Identity 


People are naturally comfortable with others who share 1) 
cultural norms. The tendency to identify with one’s peopl 
nation is something Allah has placed in human nature and [le | 


t wrong for the Arabs to find dignity in their lineage and 
y were blessed to have the Prophet Muhammad 
idito have the Qur’an revealed in their language. It 
or any Muslim to despise the Arabs as a whole. 


7 == 

~ 
n: 5 

- 


f« 


made it a reason for people to get to know each other. Allah ha ; 5a = ath fo . lineage must stay within appropriate 
also told us that the superiority one person might have over another imits Identificatic on with one’s ethnic group should never be 
is based on a person’s character, moral fibre, and piety, not race ot apled with : arrogat ice Or a sense of superiority over other people. 
ethnicity. On the Day of Judgment, our ethnic ongins will mear ‘ 0 ra should it ‘to isolationism or shunning interaction with 


nothing. Allah says: “And when the trumpet is blown, on 1) ; acy fferen Piricitics 
there will be no kinship among them, nor will they ask of o + .- | , | 
another.” [Sarah al-Mu’miniun: 101] 4 ine history of Islam pas made by people Of diverse ethnt 
ckeroundss Grom the earliest times there were Kurds, Persia 
Islam is a religion for everyone. It is not only for Arabs or urks. India ns, Berbers, Seetherseoho made a vital contribug 
people from a particular corner of the world. It is no : are Muslims of all ethnicities, and there is no pre 
patticular race or sub-set of humanity, like the so-called e0 ple maintaining their ethnic identities. Th 
Asiatic” races, and it does not sanction racism. It just hap identify themselves accordingly and use this identific 
the majority of Islam’s adherents are in Africa and Asia. Iver inspir ition to € cel in ways that benefit all humanity. E 
people around the world are embracing Islam. They come fron is wrong , for h ; ic identity to become the basis for 
Europe, Africa, Australia, and the Americans. They do not do s0 envision a sepal ate future for themselves apart from f 
for material motives or political gain, but because they ar humanity a 


'' 
sh. 
convinced of Islam’s truth and are drawn to the purnn af : 
simplicity of its message . : influenced by their governments and | 70 


policy into taki ing @ stance for or against other peoples 
Dr. Jamal Hamdan, in 1990, estimated the total Musir and 


jua \si-official mews media in many countries playa 
population at over 500 million, roughly one-seventh of the in b ringing abc > out ethnic polarization and creating straineé ; 
on Earth. He also predicted that the Muslim population 6 tween Vi rious ethnic groups within a country, and SC 
tapidly grow to one-fifth of the world’s population. His predi : 


aie 


it Py 


\ 


~y 
Cc 
Ss | 


ven bety ver n families and individuals. 
came true. If anything, his estimate was low. 3 
ything, ayer: we nd that broader identities endure, though 9 


_ Racism and tribalism are old sicknesses that flare up time an ney Te\ eal emselves in times when one country or fe 
again. In Prophet Muhammad’s time, some Arabs chose to follo\ a t witl a crisis or stricken by natural disasters. At these in 
the false prophet Musaylimah because he came from their tr! people from around the world coming together to giv 
rather than follow Muhammad, who descended from th: nih port to those who are suffering. 


* 
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Muslims must never permit themselves to make slurs or | 


about any ethnic group, race, or region of the world. We mus! 
negative generalizations and stereotypes, like accusations 


certain people are stingy, cowardly, racist, haughty, or depra 


There is good and bad in everyone. 


There is the famous saying: “Love for one’s country is a p 


faith.” Though this is falsely attributed to the Prophet, 


express a natural tendency that human being have, and one tha 
inspire loyalty and noble actions. We find in the Qur'an and Su 
expressions showing favour to the cities of Mecca and Macir 
and to the lands of Arabia, Yemen, Syria, and Egypt, among ot! 


Those who claim that national pride 1s akin to ido 
taking things too far. National pride, in and of itself, | 
natural and praiseworthy. It is good for the people of a co 
work together for their upliftment and do so in ways 
appropriate to their particular needs and secure the welfa1 
citizens. Indeed, they can set a good example for others | 
so. National identity is part of a person’s individual ident 
not in any way negate a person’s identifying as a Muslim, o1 
of his or her fellow human beings. Allah says: “And He cr 
world for everyone.” [S#rah al-Kahman: 10} 


Islam did not come to sever ties. Instead, it came to 
tights of neighbours. Allah says: “(Show) kindness un\ 
and unto near kindred, and orphans, and the needy, anc 
neighbour who is of kin (unto you) and the neighbour w! 
kin” [Sarah al-Nisa’: 36} 


3. Groups, Factions, and Political Movements 


Allah calls upon us as human beings to work togethe 
are supposed to cooperate in wholesome endeavours to 
best results. We are called upon to enjoin one another to 
patience while working for our mutual benefit. Consequ 
correct for people with common goals and objective 
their efforts so they can work more effectively. 
corporations do. What matters is that their goals and 
ethical, legitimate and good. These objectives might | 
matters of worldly benefit or simply shared interests. It is p 
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mpeople to Organize themselves in this way, and it often 
Bevan important factor in the success of their efforts. 
@viour strengthens social institutions and cements 
1 nal relati onships. It empowers different sectors of society 
so that they cz fan protect their interests without causing harm to 


by 
! 
, 


others 
Therefore, Wwe must have a balanced attitude about group 
iffiliation and political party membership. As long as it relates to 
that which is g Z00 dar and permissible, then it is no different that when 
someone identifie: with a@ particular school of Islamic Law or ethnic 
gg out € cx viting bigotry. On the other hand, if it relates to 
something s or unethical, or threatens social cohesion, then it is 
yronprandewc orthy “Se censure. 


Wersnouldsnot summarily judge people on the basis of their 
: Mbership. We should not call them deviants or erroneous 
oly because | e" Yate affiliated with a certain group or cooper 
ipimsome Of its activities. We should certainly 
attitudes or dislike of a group cause us to ty 
destroy that gro Ip, ignore its legitimate concerns, Of SUSE 
accomplishments. This is the attitude that you are “eithey vi 

inst us”, and oe 


t 
. ’ 
eo 


2 to be judged on their personal merits af 
th say 5: A who are in the heavens and the Earth 
Deneti ficent as ‘a servant. Certainly He has a cog 


knowlec a of hem and He has accounted for them 
one of them wi come unto Him singly and alonej 


Resurrection.” [Sarah Maryan. 92-93} 


No iindivic Ae bears the sin of another. Everye 
for theif own actions. A good and upright person might 
grou p that has a lot of shortcomings, while a bad or 
persor might belong to a respectable group. 


Str = ae 


‘The best Of people are those who speak honestly 
good things, ‘who avoid gossip and rumours, and whe 
desire to purs ue or expose the faults of others. 


There @ are factions whose group identi is 
being gin ¢ Opposition to someone else. They busy 


How to Disagree 


Muslims must never permit themselves to make slurs 01 
about any ethnic group, race, or region of the world. We must 


negative generalizations and stereotypes, like accusations thal 


cettain people are stingy, cowardly, racist, haughty, or depra 
There is good and bad in everyone. 


There is the famous saying: “Love for one’s country is a pai 


faith.” Though this is falsely attributed to the Prophet, it ¢ 


express a natural tendency that human being have, and one thai 


inspire loyalty and noble actions. We find in the Qur’an and Sunn 
expressions showing favour to the cities of Mecca and Madi 
and to the lands of Arabia, Yemen, Syria, and Egypt, among other: 


Those who claim that national pride is akin to ido 
taking things too far. National pride, in and of itself, is so 
natural and praiseworthy. It is good for the people of a 
work together for their upliftment and do so in wa 
appropriate to their particular needs and secure the weltai 
Tea Indeed, they can set a good example for others | 


o. National identity is part of a person’s individual identity. |' 
not in any way negate a person’s identifying as a Michi. or W! 
of his or her fellow human beings. Allah says: “And He created | 


world for everyone.” [|S#rah al-Kahman: \0| 


Islam did not come to sever ties. Instead, it came to 
rights of neighbours. Allah says: “(Show) kindness un\ 
and unto near kindred, and orphans, and the needy, anc 
neighbour who is of kin (unto you) and the neighbour w' 
kin” [S#rah al-Nisa’? 36] 


3. Groups, Factions, and Political Movements 


Allah calls upon us as human beings to work together. P 
are Supposed to cooperate in wholesome endeavours t: 
best results. We are called upon to enjoin one another | 
patience while working for our mutual benefit. Conse: 
correct for people with common goals and objectiv 
their efforts so they can work more effective 
corporations do. What matters is that their goals and 
ethical, legitimate and good. These objectives mig! 


matters of worldly benefit or simply shared interests. It is perfec’ 
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natural for pec ple tO Organize themselves in this way, and it often 
pry to Be hin mportant factor in the success of their efforts. 
Such h behay jour ‘strengthens social institutions and cements 
interpe or sonal relationships. It empowers different sectors of society 
so that they Cé an >rotect their interests without causing harm to 


others >, Ma | 


’ 

‘1 

- om 
yc 
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aft th 
Therefore, v we must have a balanced attitude about group 
affilic ator aa pc litical party membership. As long as it relates to 
at which is good ‘and permissible, then it is no different that when 
someone antic : 2s with a@ particular school of Islamic Law or ethnic 


sroup Wit ote iibiting bigotry. On the other hand, if it relates to 
son mething sinful or Sumethical, or threatens social cohesion, then it is 
wWro n¢ ar: in ols VU worthy of censure. 


x e she yuld dao Summiarily judge people on the basis of their 
mwe should not call them deviants or erroneous 
aus se | icy Wate affiliated with a certain group or cooper 
with ths hab rot Dimsome Of its activities. We should certainly 
allow pout jess ona attitudes or dislike of a group cause us to ty 
destroy hat ¢ group, ignore its legitimate concerns, Of SUSDE 
accc omplish ament: . This i is the attitude that you are “either WI 


« i) 
against us”, , and itis wrong. 


Bis ple are to be judged on their personal merits asi 
ah says: oy | who are in the heavens and the Earth wal 
the Beneficent as a servant. Certainly He has a com 
knowl edge of them and He has accounted for them all 
one oO f them will come unto Him singly and alone, on 


Resu rect on.” : Surah Maryanr. 92-93} 


ont gece, elt 


indiv vidual bears the sin of another. Everyone 
for their 7 wn ‘actions. A good and upright person might 
group that I fas a lot of shortcomings, while a bad or igs 
person n might belong to a respectable group. 


ne be t of people are those who speak honestly a 
poole ings, who avoid gossip and rumours, and whol 
desire to pu rsue or expose the faults of others. wa 


The are factions whose group identity is 
being 1 io ati to someone else. They busy 
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exposing the (presumed) faults of their enemies, 
to their own development or to that of society as a whole. 


and pay no 1 


Groups and factions are not uniform in their member 


They are loci of convergent opinion, and, like the commu 


large, contain those who are just and those who are unjust, vir 


people as well as sinners. The fierce disagreements that tal 
between Muslim groups squander their energies, compro: 
their writings, their media production, their policies, 
interpersonal relations. 


Other communities, by contrast, have learned to accomn 
disagreement, and they succeed in channelling their differen 
positive action. For instance, the extreme right-wing anc 
patties in the Israeli Knesset have become part of the 
society. They participate in the government or in th 
opposition, and they contribute to the development ot! 
policy. The state has managed to accommodate the full spec! 
political opinion, and uses their isolation in the region 
advantage to foster unity. 


Likewise, the European Union has achieved a united | 


and a standardised tariff policy. They engage in full-scak 
and political cooperation and work together for thei 
security. They develop strategic plans for their mutual progr 
shared ambitions. At the same time, the autonomy of each 
and the will of its people are fully respected, and they arc 
voice in developing their shared programs and projects. 


In America, we see a very sensible circulation 0! 
between the Democratic and Republican parties. This 1s car 
with considerable goodwill between the American peopl 
election results are announced. No one holds a grudy 
anyone else on account of their vote. They have strong an 
established democratic institutions, which in spit 
shortcomings, are capable of compensating for the 
mistakes and missteps of policymakers, as well as triump! 
the crises and challenges that the country faces, includin 
serious as the September 11 atrocities and Hurricane Kat: 


These are nations which have succeeded in developin 
policies and systems for governing their differences, draw: 
theit experience, history, practical knowledge, and accu 


20 


' A Single Community 


Mislar mic world deserves to be guided by all of these 

withir r ‘its own historical legacy as well as from the 

of other nations, in consideration of the moderate 

pthe Quran and the concern that our Prophet had for 
his community 75 \ puciiare. 


We have a tip : ht to dream that the Muslim world, with all of its 


expe "1ENCE 


reaching” 


-countri¢ sthnicities, and ideological currents, can unite upon its 
common interests, ‘or at least draw closer together. It may seem to 
be a distant dreat im, but Allah is capable of all things. Are we 
prepared to acce ot ‘that people will have various identities and 
affiliations, and work against bigotry, racism, selfishness, and 


; 
factional mes This is the challenge we must be prepared to 
nee It is certair y a difficult one, but it is far from insurmountable. 
‘Tf we rel Micon A lah, we will find He is enough for us. As we say in 
each 1 and eve ry one of our prayers: “You alone we worship, and 
Your help 2 lone we seek.” [Sarah al-Fatihah: 5} 


. ‘er 7) 
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Disagreement is Natural 


Allah has made the existence of differences a reality of \if 
Even parents and their children differ, though the children are the; 
parents’ immediate descendants, and were raised by them from 
infancy. They differ in their outlook on life, their personalities, the, 
temperaments, and even their physical appearances. In fact, sexu 
reproduction and the exchange of the parents’ genetic material thy 
it entails guarantees that children will be different. 


Allah says: “And from among His signs is the creation of th 
heavens and the Earth and the differences in your colours ap 
tongues.” [Sarah al-Rum. 22) 


The differences between people’s complexions is one of | 
most obvious of differences. Our various colours are a sign 
Allah’s creative power, and a manifestation of His wisdom. At th 
same time, skin colour has proven to be a trial for many who | 
used this superficial difference as a criterion for judging others 


As for the differences in our tongues, there are a number 0 


possible interpretations. This can be understood to refer to our 


vatious languages. It can also be understood to refer to th 
differences in people’s vocal qualities and speaking skills. It can als 
refer to the content of people’s discourse, whether pleasant 
abusive, optimistic or despondent, ethical or wanton. 


This verse appears in Sarah a/-Kum, the chapter of the Qura 


entitled “Romans”. This chapter opens with a discussion about tht 
most virulent manifestation of human differences: war, particular! 


the war which was raging at the time between the world’s two grea 


A 


powers: Byzantine Rome and the Persian Empire. This discussior 


then opens up into a broader examination of the differences 


between the fortunes of nations and a promise that the \lus 
who were at that time weak and downtrodden ~— will have a brighte 
future: “And on that day the believers will rejoice with Allah’ 
help.” [Sarah al-Ram: 4-5] 

This is immediately followed by a description o! 
civilizations have their time of ascendency and weakness, and ho’ 
the balance of power shifts over historical time: “Do they 1 | 


= 
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rth, and “Observe what was the end of those who 
P= those who had been superior to them in 
al Ri ‘ad 


a . . 
t one lopment comes to its most poignant 


dressing the different fates that await people in the 
at th e ti me when the hour shall come, at that time 
n¢ sepa % ated one from the other.” [Sarah al-Ram. 14| 


xample ‘of difference, the Qur’an counterpoints 
inity wi h the variety and changes that exist in His 
us geplics “even to the subject of time. Allah says: 
slory be | 0 Allah when you enter upon the night and 


L 


in the morning And praise be to Him in the 


ne iter th; and at nightfall, and when you find 
idday.” (Sarah al-Rumr 17-18} 


wing Bi fo< us On time is a thematic treatment of place, 

r dation of life and death, which is concluded 
1e Ve ety that exists within the human species: 
gns as that He created you from dust; and then,- 
ire Bam a beings scattered (far and wide)! [Sarah al 


i 


' 
Abt 
“A 


‘ 
“9 


10Ve:! $ to 2 focus on the differences within the hug 


" ; 


most ; ati timate level: “And among His Signs i 
ated for you m ate ; from among yourselves, that you 
ee ae th em, and He has put love and met 
your hearts.” [Sarah al-Riimr: 21] 


The vers es prog at ess from the heaves and the Earth. 2) 
ariety that cane in Creation, and arrives in a very 
manner to the sweetness of human intimacy. There i 
reatment of the heavens and Earth on the one .. 
complem pee tionship between a man and woman 
context of marri age on the other, highlighting what both™ 
relate hips entz of stability and creative potential. . 


— 


It is in this « fontext that the discussion arrives at the differer 
between people’s colours and tongues, and then moves on to” 
alt eration of the S night and the day, through other manifestati¢ 
of the differe nc es within Creation, culminating in praising the 
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people for whom this great variety becomes an affirmation of fait! 


in the oneness and wisdom of their Creator. 


Throughout S#rah al-Rum, the 


theme of 


disagreement and dissention in how people should relate to the 


Lord: “Turn back to Him in repentance , and fear Him. Fstablis ; 


“ditterence” |; 


regular prayers, and be not among those who join gods with Alla’ 


those who split up their religion, and become mere sects, each parr 


rejoicing in that which is with itself!” [Surah al-Rumr. 31-32) 


oe 


This chapter of the Qur’an mobilizes an impressive range | 


examples — even invoking the stages of the human life from infa 


through adulthood to old age — to achieve its rhetorical aim. | 
affirms that change and variation are part of the divine plan i 
Creation, and that these phenomena ultimately attest to the unit 


and absolute wisdom of the Creator. 


Though disagreement is natural to the human conditor 
people are clearly discomfited by it. How often have we hearc thes 
plaintive questions: When will people stop disagreeing with caci 


other? How long will they persist in disagreeing on this | 
thatr 


The answer is: Disagreement will remain part of life unt! Alai 


inherits the Earth and everyone on it. We should not nurture 


hope that people will come to some global consensus. It 1s Allah 


wisdom that disagreements and differences exist in this world 


alternative, absolute uniformity, would not only be tresome, bu 


completely unrewarding for human life. Allah tells us: “.. 
will not cease to disagree.” [S#rah Hud: 118] This verse te! 


disagreement is something Allah has decreed for our world. It! 


reality of life, and an inexorable part of human nature. 


Can Disagreement Ever be Dispelled? 


10 


If you think that greater access to knowledge, or educatio: 


Stronger faith, or plain honesty will bring an end to disag: 


greatest religious scholars, and the most 
individuals, disagreeing among themselves. 
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think again. You will find the most knowledgeable of people, | 


Sincere. unbiase 


ate 


Creation is employed purposefully to affirm monotheism a 
establish faith, and in an eloquent rhetorical turn, to negay 


Disagreement 1s Natural 


S disagreement that Prophet Muhammad’s 
nad iach “each other. Even during the Prophet's 
were disputes. On one occasion, a feud erupted 
ween the inhabita its of two adjacent neighbourhoods in 
adinat nhabitec Beary me clan of Banu “Amr b. “Awf. The Prophet 
peace be upon him ‘spent so much time brokering a reconciliation 


between them tha he was delayed in going to the the 
congregational pr ayer ¢ nd Abu Bakr led the prayer instead. [Sahib al- 
Bukhari’ (684) and Sabib Muslim (421)] 


At the time of the Baropher’s death, the Muslims experienced 
their first great con ntroversy, disagreeing about who should lead 
h ar mhabitants of Madinah nominated Sad 
aes together in the assembly room of Banu 
rds, he Companions agreed to appoint Abu Bakr 
Binalimas, after learning about the Prophet’s 
t Bc on to lead them should be from the tribe of 


i 


ty Ue pa 


wars of apostasy broke out in Arabia during # 
ther e was considerable disagreement regardi 
perm! ssible to fight against all of the breakamal re 
s or only those ‘tribes which openly denounced | 
Abu Bakr was resolved to fight nn 
tribes, < nd was ultimately able to persuade the 


ng Companic ons 5 , including ‘Umar, that his policy was & 
ucc — in uniting the Muslims in the cause 


‘This was the C2 se eievith a number of crises and challet 
the Muslim commur ity faced during the era of the Companion 
first, they disagree ed and then, usually in major issues, Ri . 

imately me toa tive at a consensus. As for disagreements € 
legal matters ; nd the finer points of religious knowledge whet : 
there is no ¢ es. evidence, those disagreements persisted. 
If disagre ement wa ‘normal for the best generation of Muslims, 


how ¢ -an it nc ot be e the 1e case for those who came after them? 
a 


I Even if: we Cc é ncede, for argument’s sake, that sincerity coupled 
with greater religi Dus knowledge will lead to the resOluuGay of 
disé vreements, this ; only assures us that disagreements will pe € 
rise! People, 1 taken 1 as a whole, will always be subject to inet 
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knowledge and to outright ignorance. There will always be thos 


who are weak of understanding, or insincere, or biased. Pro 
Muhammad told us: “Each generation will be better than th 
that comes after it, until the day you return to your Lord.” | 


Bukhari (7068)| 


At the same time, some people have a predilectio 
controversy, relishing disagreement for its own sake, 
whether or not there is a legitimate basis for it. This is not the ng! 


attitude to have. Disagreements cause tension and should not by 


sought after or capitalised upon for trivial reasons. When son 
has a disagreement with a classmate, co-worker, relay 


neighbour on some matter, consider how often it leads to a | 
or to their estrangement. 


People can become part of a controversy simply by quo 


Opinion of this person and the disagreement of that person. |! 


can become preoccupied with some minor point of deba' 


expense of more serious and relevant matters that desc: 
attention. 


There is a story about the great jurist and legal scholar Ahn 
b. Hanbal which illustrates this point nicely: 


A young man named Abu ja far Ahmad b. Habban al-Vat 


approached Ahmad b. Hanbal and asked him: © 
perform ritual ablutions with limestone-saturated \ 


Ahmad replied: “I dislike this practice.” 

The young man then asked: “Can I perform 
ablutions with the runoff water from soaking beans: 
Again, Ahmad replied: “I dislike this practice.” 
The young man then asked: “Can | perforn 
ablutions with water infused with safflower? 

Yet again, Ahmad replied: “I dislike this practice. 
At this point, the student got up to leave. Ahm 
tugged on his shirt to bid him to stay. Then hi 
young man: Do you know the supplication you 
when you enter the mosque?” 
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a} a} Tr e 1 nained silent. 


er Ahmac asked: “Do you know the supplication you 


y w fen you leave the mosque?” Again, the young 

cO ‘ld nc swer, 

meyy 

Mimnac isaid: “Go and learn these things.” 
" ‘i ’ 


, A 


howed | is understanding of interpersonal dealings by 
ering all of the young man’s questions before doing 


Thes questions were all about uncertain matters 
Dpimion was sure to be correct. 
ible religious teachings. 


3] 


They were not 


a uma ad answer Was quite telling. He chose his words 
ig dislike this practice.” This humility is 
it aft Siothet * great jurists way of answering, Abu Hanifah, 

“Thi $ is my opinion. It is the best | can come up 


ivone co n¢ os something better, | will give up thi 
hat bet fone.” 


Finally. Mima used a very tactful and indirect approag 
explain to the young man that it is wrong for a novice St 
relivion to be preocen eupied with controversial trivialities. “hi 
\hmad id waitec 1 for t he young man to finish with all of his® 
then gently tuggec This shirt when he showed his feadineaa t 

ked young man relevant questions about the suppl 
ded to be a ware Of. When the young man could not af 

d did not sc Bld him. He just told the man that needed 
and learn these > things - In this gentlest of ways, Ahmad wags 
telling the 1 young man: “Do not pursue controversif 
conter uel is ues. You are not qualified for that. Busy yoursél 


the ti me be ng witl h practical matters that will help you praca 
religion, un’ til you teach the level of an advanced student.” 


One of the indispensable skills a scholar or student® 


knowle dge Must have is to be able to gauge the proper value 
things, to know w rat j is important and what is trivial. 


It is as the C Q ran says: “And for all things Allah has appo 
a due proportion.” [S#rah al-Talag: 3) ; 
_ ae 
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Coping with What is Less than Ideal ag | 
pms ] f we study the present day in careful detail with reference to 


Prophet Muhammad said: “You will follow in the way; « & the 1 nany ae reports that talk about future times, we will 
those who came before you, inch by inch, yard by yard, so thai | notice things bout the state of the world that escape other people’s 
if they were to go into a lizard’s burrow, you would follow thy, & attention. The Pt ophet only spoke about the future so that later 
into it.” generations woulc be forewarned and avoid the pitfalls that awaited 


: YR 
His Companions asked him: “Do you mean the |, them. aN 


mh) 
Christians?” We need to Understand the difference between what Allah 
He teplied: “Who else2” [Sahih al-Bukhari (7320 decrees to happe n in the word and what He has prescribes for us to 
Muslim (2669)} do ¥ when it happ ns. They are two different things. This is why a 
believermmevers uses Allah’s decree as an excuse to avoid 
Here the Prophet is foretelling how Muslims will start actin J responsibility oO! sto)be hieedless of the wrongdoing that goes on in 
contrary to Islamic teachings more and more as time go the world. We kr 20W that the Prophet meant to warn us against that 


informing his followers of this, he makes that event wrongdoing, : and thi § will make us all the more steadfast. 


difficult for the people who will live to witness it, and | Therefore, t he Prophet's foretelling of these events has a two- 
them to cope with. They will understand what maoe to fold benefit. On he one hand, it gives us fortitude in the face of 
therefore suffer less from stress and anxiety. They will, adv rsity. Weldomnot grow despondent or feel the need to retreat 
act sensibly and properly gauge how much they can exp¢ fon he world a idlits people. We will, instead, see the best in 
people. They will appreciate the fact that they do no | people arounc d us wrecopnise the situation for what it is, and worksite 


} 


; : . ‘1r oUt w 
Prophet's time. This does not mean that they wil | make things bette .On the other hand, we will be able to avoid t 


falsehood going on around them, but rather that they : nitfalls that the Beople have stumbled into, because we have 
and patient in the way they work to correct things, an | forewarned. This : as why the Prophet promised such a great 


upon an idealistic vision that is out of touch with reali for hose who re able to hold fast to the true path 


Moreover, they will recognise that what they ar¢ comm nity be ecomes corrupted. 


accurately foretold by the Prophet and is therefore a This provi Jes. a further, crucial lesson for those whom 
prophethood. Allah says: “When the believers saw the contederat engage ins ee the betterment of society. We eal 
forces (assembled against them), they said: “This ts tha importa ant t is to lunderstand the world around us, with | 
and His Messenger promised us. What Allah and 1 political “ean mic, and social realities on the local, regio al 
told us is true’ It only confirmed them in their fai global levels. If we attempt to institute hasty reforms Withou 
submission.” [Sarah al-Ahzab:. 22) | propetly consideting the people’s culture, level of understandiimg 
“" tolerance | or ‘change, we are going to make a mess of things 

Furthermore, we Wwill make an unfair assessment of the peoples 
recalled: “When one of those things happened, I would assuming that t they are simply hostile and governed by base self-§ 
after having forgotten all about it, just like when you sce the fac interest ‘and fi ito see the considerable goodness that they have 
someone you have forgotten about, you immediate! within them, Tn fhirn, we will become unjust in the way we treat 
that person is.” ' them, This is \ why Sensitivity to the circumstances and culture of the 
people is ins Baeble from the task of calling them to what is night 


Prophet Muhammad used to inform his secretar 
b. al-Yaman, of the tribulations that were to come. H) 


Hudhayfah would say on those occasions: “My dea: 


spoken truly.” Other Companions had similar experience: Speaking ‘to his Companions about the difficult days fi 


a face, Prophet Muhammad said: “Those wis 
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for good in those times will have the reward of fifty peop 


the same work.” 


They said: “Do you mean they will get the blessings | 


people from their time, or the blessings of fifty of us.” 


He answered: “I mean they will get the blessings o! 
you.” [S#nan a-Tirmidhi (3058), Sunan Abi Dawud (4341), 


Ibn Majah (4014)] 


Likewise, he said: “There will come a time wh 
steadfast in faith will be as difficult as holding a burning c: 


hand.” [Sunan al-lirmidhi (66)| 


Here the Prophet is encouraging patience and for 
those who live in a time when most people will be actin 


to what is right. This is the most that can be hoped fron 


Personalities differ, and many people find it very difficul) 


aloof to what is going on around them while remain 


engaged in society. 


This is why, when the Prophet was asked what kind 


are better, he replied: “The believers who strive with 


and wealth for the sake of Allah.” Then, when they ask 
was next in rank, he answered: “Those who withdraw [fr 
to worship their Lord, and eschew their people’s wic! 


[Sahih al-Bukhari (2786) and Sahih Mushm (1888)| 


Here, the Prophet gives preference to those wh 
their persons and their wealth for Allah’s sake 
engaging in society: calling people to the trut! 
knowledge, helping the poor and indigent, and redressi 


Then, for those whose hearts cannot cope 
circumstances, the next best thing for them to do 
distance and protect themselves. This does not mean | 
themselves off from society completely. They are no! 
leave off congregational prayer in the mosque, or plac 
ot family gatherings that they must attend to maintain | 
kinship, or live without friends. What it means is that | 
from superfluous activities which will expose them un: 
sin and distress. 


In this context, the Prophet said: “Soon there wil 


when the people’s state will become confused and en 
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the worstofsthem) will endure, their affairs and trusts will be 


— —_——- 


indistir suishable, like > this.” and he interlaced the his fingers of his 


cwo hands 
peel i 
ThesPeoplewasked him: “What should we do when that 
happens?” co 
P 5 oud 
de"answerea:| Hold firmly to what you know, eschew what is 
condemnable, ; ane closely With one another (on the truth), and 
avoid the general mas ses.” [Musnad Ahmad (7063)| 


ee 


Belaten: 


yzah expedition is the classic example of a 
)the Companions on a matter of Islamic 
c - Propt et M igen had sent a number of Companions to 
the Jani Qt urayz: ah ettlement on the outskirts of Madinah. and 
ordered: “No c ne s ould pray the afternoon prayer until after they 
reach Banu Qura ly zah. (Sahih al-Bukhari (2692) and Sahih Mushm 
2605) a 

I 1e settlemen ; Was not all that far from Madinah, lyims 
approximately/at the Outskirts of the city. It would not diffi : 
people to reach it in a reasonably short time. Howevenuem 
people were bei sing sent on the expedition and they wouldiiay 
make | es eparat ions Which could lead to some people being de 
Not ever fone WOL iid | arrive at the same time. 


df 


is won sions understood different things from E 
Prophet’s command Some of them took his words literally % 
resolved not to pray aie afternoon prayer until their arrival, evemm 
it meant d elaying the prayer until after the timeframe for offeringait 
had ¢ ap bsed) thers interpreted the Prophet’s words as indicati o 
the haste in wh hich he wanted them to undertake the expedition. 
What | ne mea vas that they should hurry up and get to Banu 
Quray Zé shin time le to Offer the afternoon prayer there, and not stop 


on the wa y. H - did not intend for them to neglect offering the 
afterno : n pray | 


ron time. 
t his is th e ‘most well-known example of the Compania 
disagreeing Of 1 the meaning of a prophetic statement during t& 


Prophet’ ots | time. It is important because the Prophet begga am¢e 
aware hie disagreement, and it was a matter that had practical 
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for good in those times will have the reward of fifty peo 


the same work.” 


They said: ~Do you mean they will get the blessin; 


people from their time, or the blessings of fifty of us.” 


He answered: “I mean they will get the blessings 
you.” |Swnan al-Tirmidhi (3058), Sunan Abi Dawid (4341 
[bn Majah (4014)| 


Likewise, he said: “There will come a time 
steadfast in faith will be as difficult as holding a burning : 
hand.” |Sunan al-Tirmidhi (66)| 


Here the Prophet is encouraging patience and f 


those who live in a time when most people will be actin: 
to what is right. This is the most that can be hoped from 


Personalities differ, and many people find it very ditficu 
aloof to what is going on around them while remai 
engaged 1n society. 

This is why, when the Prophet was asked what ki 
are better, he replied: “The believers who strive with 
and wealth for the sake of Allah.” Then, when they as! 
was next in rank, he answered: “Those who withdraw 


to worship their Lord, and eschew i people’s wicl 


(Sahih al-Bukhari (2786) and Sahih Mushm (1888)| 


Here; the Prophet gives preference to those wh 
their persons and their wealth for Allah’s sakc 
engaging in society: calling people to the trut 
knowledge, helping the poor and indigent, and redres: 

Then, for those whose hearts cannot cop: 
circumstances, the next best thing for them to d 
distance and protect themselves. This does not mea: 
themselves off from society completely. They are not 
leave off congregational prayer in the mosque, or pla: 
Or family gatherings that they must attend to maintain | 
kinship, or live without friends. What it means is that ' 
from superfluous activities which will expose them u: 
sin and distress. 


In this context, the Prophet said: “Soon there wil! 
when the people’s state will become confused and ce; 
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the worst of F them il endure, their affairs and trusts will be 
indisting tisha able, like this.” and he interlaced the his fingers of his 
two hands. on 


ft 
. ‘ 


asked him: “What should we do when that 
ze 
a 


happer 
He ans vered: : “Hold firmly to what you know, eschew what is 


conden inable, ‘s tick closely With one another (on the truth), and 
avoid the general mas sses.” [Musnad Ahmad (7063)| 


a Ny 


Between § : Scripture & ¢ Intent 


he Banu Quray yah expedition is the classic example of a 
diss greement Pes, mM the Companions on a matter of Islamic 
practice ad had sent a number of Companions to 
the Ba ni C Ou ure ay Ze ah settlement on the outskirts of Madinah. and 
ordered; “Ne ne 1ould pray the afternoon prayer until after they 
reach Be no Ou ah.” (Sahih al-Bukhari (2692) and Sahih Mushimy 
(2605)] aia 
he settlement Was mot all that far from Madinah, lying 
approximatelysat the Outskirts of the city. It would not difficulefe 
peoplestosmeach) it in a reasonably short time. Howevemiim 
people were be! ing sent on the expedition and they would’ 
make preparatior , which could lead to some people being aan 
Not ey eryone w 4 ild arrive at the same time. 


~ 
ANS 


At} 


ne Compa: ions understood different things from “tie 
Prophet's _commar in Some of them took his words literally 
resolved no tO Dray the afternoon prayer until their arrival, even 
it meantidels yi ne z the prayet until after the timeframe for attencail it 
had el Ap 3 oO he ers interpreted the Prophet’ Ss words as indicating 
the haste which he wanted them to undertake the expedition. 
What he 1 meant was that they should hurry up and get to Banu 
Qura) zah in time ito offer the afternoon prayer there, and not stop 
on the way. He ‘did not intend for them to neglect offering the 


afternoget D ayer | “on time. 

This! is” fhe most well-known example of the Compania 
disagreeing on the meaning of a prophetic statement during t& 
Prophet's lifetime. It is important because the Prophet becé ame 
aware of their disagreement, and it was a matter that had pratt 
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implications for Islamic worship. Nevertheless, the Prophc 


declared either group to be right or wrong. 


It might be Said that this is the foundation O] 
fundamental difference that exists between Islamic lcga 


with respect to interpreting the scripture. It is possible to ci 
many schools of Islamic Law into two general catego: 


literalist school and the purposive school. 


The literalist school endeavours to take scriptural 
on their face value. Matters of religious belief and prax: 


based upon what the texts explicitly state. Those who adhe: 
approach do not dismiss the wisdom and rationales 1! 


behind the various scriptural injunctions, nor do thc 
those injunctions seek to ensure humanity’s wellbeing an 
people from harm: They are willing to apply the genera 
specified in the scriptures to new situations by way of : 
the basis of the rationales for which those rulings were : 
the scriptures. Historically, there were some scholars wh: 
literalist approach to its logical conclusions, denying th« 
finding rationales for legal rulings and thereby categorica 
the use of analogous reasoning to derive laws. However, | 
few in number, the most famous of them being Ibn |}! 
Dawud al-Zahiri. 


As for the purposive school, they focus their invest: 
the purposes of Islamic Law and the rationales behind | 
while being respectful of the scriptural evidence and bei 
not to contradict the sacred texts. They pay particular: 
why the texts say what they say, and apply this unde: 
cases Of apparent contradictions between the texts, or w! 
a matter of clear human welfare which is better served b 
somewhat weaker textual evidence or a less obvious 
interpretation. They also show a greater concern for th: 
context has on meaning. The application of this appro: 
the formulation of general legal axioms as well a: 
principles for addressing political, economic, and social « 
also allows for creative responses to new and comple) 
which do not have a clear precedent in the sacred texts. 
the relevance of particular established legal rulings may | 
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Thesestwo approaches are what divides the famous schools of 
Islamic Law, though many individual jurists of the various schools 
combine between them in practice. 


As for the Gompanions, they were known to exercise juristic 
discretion when faced with new problems and difficulties. They 
were willing to apply the meaning of different texts to different 
situations, or to leave acting upon the restricted indication of a 
single text favour Of a general axiom derived from the cumulative 
me “2a mumber of other texts. Only the most erudite, 
insightful, and Sincere Of jurists can use such an approach. The 
second ( liph of Islam, Umar b. al-Khattab, was particularly noted 
for it. We see itvin how he exempted thieves from capital 
punishment during the year of famine. how he stopped using the 
general 7 welfare fund to give grants to people whose hearts were 
being won over toulsiam, and how he did away with the punishment 
of exile for people found guilty of tornication. These are but a few 
examples of his approach to major issues of public pe ICY. 


Determining Who is Right and Wrong 
There is another good example of a disagreement between 


Companions about a practical matter of Islamic worship, but ome in 
which the Prophet identified who was right. 


These two Companions were travelling on an errand the 
Prophet had Sent them on. It was time for prayer, and they had 10 
water for ritual ablutions, SO they made dry ablutions inste:; ad, < and | 
offered their prayers. This is due to the injunction in the Qur’an: “1p 
you are ill Of ON a journey, or any of you has answered the call omm 
Nature, OF yOu have been in sexual contact with women, and you™ 
find no water, then perform dry ablutions with clean earth ” [Sarah 


al-Ma ‘dah: 6} 


After praying, the two of them continued on their journey. 
Aftetaswhiles they Came upon a source of water. The time for the 
Drayersmagenot yet expired, and they disagreed about what the) 
should: do, One of them decided to perform ablutions and offer his 
prayenwoversagain. Ihe other decided that the prayer he had 
performed was valid and should not be repeated. 


How to Disagree’ mi ui sie i | f Disagreement 1s Natural 
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implications for Islamic Benin: Nevertheless, the Prophet neve; These Bee proaches are what divides the famous schools of 
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with respect 10 i Bispace “e the scripture. It is possible to dvi , et on when nt faced With new problems and difficulties. They 
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n an nes good example of a disagreement between tw 
ab out a practical matter of Islamic worship, but on 


yer 
Aad ‘ophe vas right. 
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lamic c La y and the rationales behind tt : _ These vO. Companions were travelling on an errand 

of lf he sx evidence and Bein caret ophetl laaisent them on. It was time for prayer, and they had 
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When they returned from their journey, 
Prophet and told him about what they had done. 
turned to the one who had repeated his prayer and said: *) 
the blessings for your prayer twice over.” Then he turned t 


who did not repeat his prayer, and said: “You ha: 


ascertained the proper practice, and your prayer obliga 


fulfilled.” [Swan Abi Dawud (338) and Sunan al-Nasa’ (| 
We should take a lesson from how gently the Proph« 


these two people, affirming them both in their disagrecn 
their exercise of judgment, and not rebuking either of then 

two people were brought before many students of Isla 
today, we would hear a different tone altogether. We can 
their answers. One of them would certainly say: “How 

think you could offer the same exact obligatory prayer twi 
day? That is patently false! Allah has prescribed fiv« 
) prayers a day, not six.” Then he would go on listing all th: 
_ consequences that are implicit in what he had done. 


if } 


4 


We 


_ 


the wen! 
The 


4 


What did the Prophet say to the man who repeated 


» “You have the blessings for your prayer twice over. 
_ tumed to the other man and confirmed that he was riz 


“Similar disagreements have come up between Is! 


ate vetse On its own, like it is for other in 


verse. have ever turned to the others and accused then 


e 
' 

fall 

se S 


F ty rejecting a verse of the Qur’ an, nor have they said that 
ony | one who omits this verse is unacceptable. In turn, no! 
_ scholars ever turned to the others and said: “How dar 


A. 
. 

a 

‘ 


7 


feats Ce bt has a slight weakness in its chain of transmission 
—— Daraqutni narrate it with a gap in its chain of transmission, and th 


)t0 be the more likely chain of transmission for the hadith. Rete: 


> 
tf A 
ie 


aes 
ST 


i) ; 


ai al-Marim (3/1221) 


_ scholars of later generations, and we find their -_. es 
he _ other to have been amicable. One of these is whether * 
i Ns of Allah, the Gracious, the Merciful” is a verse of Sz 
ora se 
Qur'an. This question is important with regard to relig 
Since this Opening chapter of the Qur'an is read in cv 
Prayer. MNNeévertheless, none of the scholars who uphold | 
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additional verse tc a chapter of the Qur’an which is not a part of 


it?” They ‘its recognised that this disagreement is reasonable, and 
that there 1s ro om or more than one opinion. 

Theteare so many other examples like this one, like how and 
when a prayer r shoulc | be shortened, or how long a journey must be 


before it is perm itted for a traveller to shorten the prayer, or 
whether a person 1 must pray both the ‘Id prayer and the Jumu’ah 
prayer if “Id falls on a Friday. Today, we have newer questions, like 
when a person s ould offer the night prayer in the summer near the 
—— where thes in never sets. 


= 


ding Bie stor of the Banu Qurayzah expedition, we can 

rve that e Prophet never identified which group of 
Companions we! fe “tight. This is why Muslim legal scholars have 
been debating the ‘issue ever since. Some of them support hose 
who- stop ped on the way and offered their afternoon prayer 
time. They argue e that these Companions succeeded in praying 
time as well as in hurrying to their destination, obeying both) the 
gener comma “A tO pray on time as well as the intent Of th 


LE 


§ 
re" ¥ 


Prophet’s speci Fic ‘command to hurry to their destination. © 


“A 
Oth ner juris ts argue that those who postponed their pra 
correct, becat use they obeyed the Prophet’s specific insteueee on to 
the letter. Thi S disagreement is as old as Islam and is just as tone 
today as it ever was, but it is not a problem for anyone. 


Pethaps th § is why the Prophet refrained from telling uSswho 
was f ght H wanted to establish that disagreements of this kind/are 
an accep ti and unavoidable part of life, and that it is not alwa 
necessary wo! | know for certain who is right and who is wrong. 

) Tu 
Example ‘the Companions’ Disagreement 

It is well established that ‘Umar did not regard dry ablutions as 
a valid form of ritual purification for a traveller in a state of major 
ritual impurity. He believed that a person in this state had to refrain 
from offering formal prays until performing a full ritual bath with 
water, even if the person has to wait ten years to find enough w er. 
He was not alone among the Prophet's leading Companions in 
thinking this way. Ibn Mas ud also held this view. 


“Va 
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The rest of the Companions disagreed strongly with 
opinion. They had good reason to do so, for it says in the Qui 


“If you are ill or on a journey, or any of you has answered | 
of nature, or you have been in sexual contact with women, 3 
find no water, then perform dry ablutions with clean earth.’ 


al-Nisa’: 43 and Sarah al-Ma‘tdah: 6) 


This verse lists the causes for minor ritual impurin 


require ablutions with water, as well as the cause for major mi 


impurity — sexual relations — which requires a full ritual bat! 
states that dry ablutions are a substitute for all of thes 
occurrences when water is unavailable. 


Ibn Mas ud saw things differently. He saw the conces: 
dry ablutions as applying only to cases of minor ritual im 
Furthermore, he argued: “If we allow this concession 
people, it is likely that they will make dry ablutions 
bathing whenever the find that the water is too cold.” 


Not only is his opinion at variance to the apparent m 
the Quranic verse, it is also contrary to the Prophet's est 
Sunnah. Ultimately, it became a point of unanimou 
consensus that, in the absence of water, dry ablutions can be ' 
lieu of a ritual bath. 


The important thing here is that the vast majo 
Companions did not accept Umar’s view, in spite of h 
the great respect that he commanded. Indeed, the second | 
Islam was sO awe-inspiting among his peers, that th 
sometimes refrain from voicing their contrary opinions. |b 
disagreed with Umar on a point relating to the laws of | 
but he never voiced his disagreement while Umar was 
asked about this, Ibm Abbas said: “Umar comman 
respect, and I respected him.” Ibn Abbas did not, howeve 
‘Umar’s position. 

Indeed; we can see how the Companions were able | 
this kind of disagreement from two angles. On the on 
did not accept or adopt a weak opinion. On the other, | 
losé respect for a knowledgeable and qualified pers 
because that person expressed a weak opinion. Someon: 
known for sincerity, understanding and extensive knowled 
not be derided for an occasional weak viewpoint. | 


36 


Disagreement ts Natural 


rived at their opinion through the exercise of 
ind due diligence, and not on the basis of a 


ia 
xample of disagreement among the Companions 
h al-Fitr, the donation of food that is given to the 
of the r nonth of fasting. Abu Sa‘id al-Khudri gives 


int: 


bi 


’ 
‘ 


al 


en Allah’s Messenger was alive, we used to pay 
L-Fitr on behalf of every member of our household, 
nd old. d, free and slave, as four double-handfuls of 
ite: dimilk, barley, dates, or raisins. We continued do 
ur afi (the Caliph) Mu awiyah came to perform 
and ‘addressed the people from the pulpit] 
h at two ) double handfuls as assessed in Samarra 
=quals Sj o ir four-handful measure of dates.” | 


Thereaf ial the people adopted this practice. As fot 
vill c a nue le f aying it the old way for the rest Of 
: bart (1508) and Sahih Mushm (985)| 
ii. 


Mu awiyah’s opinion was adopted by a number of Cont 
and Successors, as well as some of the leading jurists. It 
back: attributed to ‘the four rightly-guided Caliphs, and ey 
as | ifitw ere a sté tement of the Prophet. 


third exar aple is Mu awiyah’s opinion regarding 
ee ‘the Qur’an’s mandatory, prescribed shares 
f ctw sen Muslims and their non-Muslim relatives. M6s 
schola S § orks : t this kind of inheritance does not operate between 
people of differe nt religions, because Prophet Muhammad said: “A 
Muslim does not ‘inherit from an nonbeliever, and a nonbeliever 
does not inh rit from a Muslim,” [Sahih al-Bukhari (6764) and BY ahih 


Mushm (61g 


ah 


: As for inheritance stipulated freely as a bequest in a will, schol 
takes place between Muslims and non-Muslims. 


How to Disagree 


The rest of the Companions disagreed strongly with 
opinion. They had good reason to do so, for it says in the Qu 
“If you are ill or on a journey, or any of you has answered th 
of nature, or you have been in sexual contact with women, 


find no water, then perform dry ablutions with clean earth.” {Sn 


al-Nisa’* 43 and Sarah al-Ma ‘dab. 6] 


This verse lists the causes for minor ritual Impurity whi 


require ablutions with water, as well as the cause for majo: 
impurity — sexual relations — which requires a full ritual bath. |1 
States that dry ablutions are a substitute for all of thes 
occurrences when water is unavailable. 


Ibn Mas ud saw things differently. He saw the conces: 


dry ablutions as applying only to cases of minor ritual impuri 


Furthermore, he argued: “If we allow this concession 
people, it is likely that they will make dry ablutions inst 
bathing whenever the find that the water is too cold.” 


Not only is his opinion at variance to the apparent mear 
the Quranic verse, it is also contrary to the Prophet’s est 
Sunnah. Ultimately, it became a point of unanimou: 
consensus that, in the absence of water, dry ablutions can b« 
lieu of a ritual bath. 


The important thing here is that the vast major 
Companions did not accept Umar’s view, in spite of his s 
the great respect that he commanded. Indeed, the second | 
Islam was sO awe-inspiting among his peers, that 
sometimes refrain from voicing their contrary opinions. !hn 
disagreed with Umar on a point relating to the laws of in 


but he never voiced his disagreement while “Umar was alive. \\hi 


"Abbas said: “ Umar commar 
“Abbas did not. howe’ 


asked about this, Ibn 
respect, and I respected him.” Ibn 
‘Umar’s position. 

Indeed, we can see how the Companions were able 1 
this kind of disagreement from two angles. On the on 
did not accept or adopt a weak opinion. On the other, 1! 
lose respect for a knowledgeable and qualified pers 
because that person expressed a weak opinion. Some 
known for sincerity, understanding and extensive knowledy: 


not be derided for an occasional weak viewpoint. | 
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itrived at their opinion through the exercise of 
eful sh nd due diligence, and not on the basis of a 
whim. m~ 

Another example a disagreement among the Companions 
refers to Zakah Ns Fitr, th e donation of food that is given to the 
poor at th gnc onth of fasting. Abu Sa‘id al-Khudri gives 


the olloginee ccc unt: 


en Al Allal 1s Messenger was alive, we used to pay 
l-Fitr on 1 behalf of every member of our household, 
end old, free and slave, as four double-handfuls of 
dried milk, Be ciey, dates, or raisins. We continued do 
in atil the Caliph) Mu ’awiyah came to perform 
; and addressed the people from the pulpiti™ 


hat tv two double handfuls as assessed in Samarra 
Wu Isy your four-handful measure of dates.” 


4 


: 1 people adopted this practice. As for 
onin paying it the old way for the rest of 1 
al-Bn Rh hari (1508) and Sabrh Muskm (985) 


’ , - 
’ é 

, A 
avi 


a 
» pe 


Mu’awiyah 's Of a ion was adopted by a number of Compa 
and Succe | as some of the leading jurists. It as | k 
back-attribute d to th e four rightly-guided Caliphs, and even 
as ity vere a Sti aten ent of the Prophet. 


ssors, ‘ Ta Ww ce 
a Hh 


A third exarr mple is Mu awiyah’s opinion regarding 
imposition ( fithe, Qur’an’s mandatory, prescribed shares of 
inheritance between Muslims and their non-Muslim relatives.” Most 
scholars say that | this kind of inheritance does not operate between 
people of differ en ‘religions, because Prophet Muhammad said: “A 
Muslim does not inherit from an nonbeliever, and a nonbeliever 


does r ot inherit f : — a Muslim.” [Sahih a- Bukhari (6764) and Sabi 
Muslis gd Choe ae 


+ 


2 As for in 


ce stipulated freely as a bequest in a will, scholars agree tha 
takes ple 
*. 


1 Muslims and non-Muslims. 


How to Disagree 


Mu awiyah believed that Muslims should inherit automa‘ : 
from non-Muslim relatives according to the statutory share: | 
prescribed by Islamic Law. He argued that disallowing this kind of J 
inheritance might discourage some people from accepting |: 
because they would be afraid of being disinherited by th. 
Muslim relatives. They might at the very least postpone ac: 
Islam until after their parents died to ensure they would hav: 
to their parents’ estate. Therefore, Mu awiyah believed thai 

to encourage conversion, the person should be ensured 
stipulated share of inheritance from his or her parents. Som 
Successors adopted Mu awiyah’s view. 


Another ruling in which the Caliph Mu’awiyah disagreed with) | 
other Companions pertains to selling gold and silver jewellery to | 
preater weight of gold and silver bullion or coin. In | | 
commercial law, gold is not supposed to be traded for ¢ 
different weight, and sliver is not to be traded for sil) 
different weight, due to the usury that it entails. Mu awiyah | 

that this did not apply to the purchase of gold and silve: 

since value has been added to the commodity by it being crafted 
into jewellery. This opinion was adopted centuries late: 
eminent Hanbali jurists [bn Taymiyah and Ibn al-Qayyim., 


These are but a few of the legal questions about which the 
Companions differed after the death of Prophet Muh | 
fact, sometimes their disagreements involved matter: 
albeit only questions of secondary importance. Onc 
questions is whether Prophet Muhammad saw his Lord 
ascension into heaven. Most of the Companions held th 
he did not see Allah with his naked eyes. A few Cor 
including Ibn Abbas, believed that he did. This has contin 
a point of disagreement among Muslims. 


Another question of belief is whether a Muslim ts p 
the grave due to the wailing of family members. Um 
hadith to that effect. However, “A’ishah disagreed str 
‘Umar and explained that he had misheard the Prophe: 
cited the verse from the Qur'an which reads: “No soul ce: 
but against itself, and no bearer of burdens shall bear th: 
another.” [Sarah al-An amr. 104] 
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50 jected. to someone narrating that the Prophet 
ddr eat the meas Bune out to particular people and 


1 to true? 2, "She explained that he had really said: 
some to know that what I had been telling 
-n she r fected two verses from the Qur’an which 


yu hz ive 


: 


confirm that “ne 


ed cal ot hear what the living say to them: 
“Indeed, you cannot mak the dead hear you.” [Sarah al-Nam/: 80] 
and: “You cannot bring th aBOSe in the graves to hear.” [Sarah Fatir. 
22)" aig 


The ‘Companions 2 cepted the fact that they disagreed on these 

and 0 other similar : issues relat g to faith. There is nothing to indicate 
77. 

that they 1 vere troubl ed b y the existence of this disagreement. It was 
fine, ‘ig ng as their dif erences were founded in what Allah had 
reves ae and did 1 not tra asgress into unfounded innovations or 
dic ict the u nambiguous pronouncements of the Quran 
and au ge Sunnah. We never hear any Companion | censuring or 


thi¢e Hy contra: 


he 


rebuk: ng another for ‘pressing a different view. At the s $2 
if the ee on was weakly backed by evidence, we d olnotse | 
other Comp anions ado ting it, regardless 0 of the pre 5 tis Ze of the one 
who advocated it, € even if that person was | > iC Caliph. / 
other a ompanior a ‘did not adopt their views, ‘they ‘ never be slittle 
their status or oeng uate either. 


Aithe oug nN th le 


=the ~=<_ > — 


one’s ee 16 call blinds one to the uncertainties at exist, and 
this causes one to ) question the sincerity and motives of those who 
disagree, £ i> yi 


~ ae 


By h at the disagreements the Companions had with each — 
another, ealise that disagreement is inevitable. It is impossible 


to expect everyone to come to an agreement on every debatable 
issue. The reason I am emphasising this point so much is that one 
well- known Muslim scholar has been saying it is possible to get all 
Muslims to. agree on everything, even on secondary rulings of — F 
Islamic Law. It seems that he believes all we need ‘ou do is. te , 
determine the authenticity of all the Prophetic hadith, and throug ja a 


‘ x a 
wal if dah - 


How to Disagree 


doing so, then the whole Muslim community can be brough 


together in following those hadith which are proven to be authenti 


This is a vety strange claim to make. The fact that such an od 
statement was made by such a prominent and learned schol: 


shows us just how inevitable it is that we are going to disagre: 
this kind of thinking can come from one of the most eruc 
scholars of the day, what can we expect from those of 4 | 
stature? 


They disagree regarding the very conditions for determinin 
authenticity. They disagree about the conditions for verifyi 
qualifications of hadith narrators. The differ as to how and t 


have differing views as to how to identify hidden dete 
transmission and how to weigh various narrations against 


other. They vary in what kinds of gaps in transmission, if any, 
e willing to tolerate. These differences are likely to remain 


become united behind a single way of thinking. 
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extent various corroborating narrations strengthen each other. || 


| 


i} 
‘ 


Islamic scholars will never agree on which hadith are authenus 


the end of time, and they only relate to one aspect of determinin 
Islamic legal rulings. There is no way that all Muslims are going t 


S a Islamic Scholars 
iN x st 
t the head of the Muslim community when it 
of religi ous knowledge. Nevertheless, they have 
rith each other, just like everyone else. There are 
BES Zz disagree. These reasons are an important 
‘opic of research abc ae vhich h many treatises and books have been 
devote ed nd present. Some of the most illustrious thinkers 
have written on this topic, like Ibn Taymiyah, Ibn Sayyid al- 
Bat ilyaws ai a hab al-Dahlawi. In summary, the most 
nportan $C pe arly disagreement include the follows: 


: reof Cr itical Evidence 
t’s Sunn: al n clarifies and adds detail to the pene 
1 the ¢ Qur'an. However, the Sunnah is vast, ar 


lar to unaware of certain part of it 
> Pr ne or. ir < 
fr 


gee = 4 


>phets’ Companions 
- ¢ 
t om At Sa ‘id al- pert 


~ os v nae ee 


a ir 


“MAairiqgue arr 

toy Ti? wttt> 
' 

q™ 


=, 


ben | —— | ; 
people Oo 
IPs | 


sitting i int he company of the lo 
wh len A \ba M as came to me worried and flust 
1 wh hat was the matter. 


He a nswet red: “Umar (the Caliph) summoned me 
a nse i came to his door and called out the » 
peace pa > times. When he did not reply, I turned 
a t. Then ~Umar confronted me and asked me: Wt at 
ae nte ted you | form coming to me?’ I said: ‘1 did come, and 
I gre rected ‘ou at your door three times., but you did not 
_ answer me, so I left. This is because the Prophet said: If you 
Si Bi 2 permi. ission to enter three times and no one answers, then leave. 


Ca (oe 


int, Umar said to me: “You better bring proof of 
what you say, or I will have you punished.” ;, 


After hearing Aba Musa’s account, Ubayy bd Ka® 


“Indeed, the youngest in our company Vv 
- that he b na is spoken the truth.” 


” 
> 
eal 

“At this 2) 
ih 


v 
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~ J, « - - >? 9 cu ‘ 
Then I said; “I am the youngest of us all. The seconds th ning it demonstrates is that disagreement is 
Ubayy said; “Then you go.” So I went off with Abi Mis; acceptable when a new s ‘itu ation arises, especially among those who 
are competent and have ; sufficient knowledge. We see that the 


and testified to the veracity of what he had told LU: 


| Sahih al-Bukhari (2062, 6245) and Sahih Muslim (2153 senior Co mpanions from the emigrants of Mecca and those who 


poe La 
sheltered them in Mz dinah were unable to reach an agreement on 
the matter, but nc ne of th em censured anyone else because they 
isa blamed those who were ultimately shown to be wrong. 


I Né greed or bl: an 
s 


sé Qt aalified — people are allowed to exercise their 


There are cases where a great number of Companion: 


unaware of a particular text from the Sunnah. We should | 
2 - . . 44 
surprised that this would be so for those who came after them judgement atters of | Islamic feemerr eterna) direct textual 
al 1ce ss sno’ VW par, ) j 
. - " 4 


When a delegation including the Caliph “Umar approached J 
Damascus, they were informed that the city had been stricke: : “rn in their ir disagreement a difference in outlook. 
plague. They atgued about whether they should enter th | ( mere rions who favoured the exercise of faith 
‘Umar first consulted some of the senior Companions who hai J hrough patience and fo rtitude wanted to go forward. Those who 
emigrated from Mecca, but found that they could not com: 7» § had « Retiennee appreciati: on 1 of the Law and considerations of public 
agreement. Some said: “We have come this far, SO we sho we fare opted for turning _ back. This latter group were the more 
’ Others opined: “We have a lot of people and som: kno vledgeable, and they y were proven to be right. 


So frAS fall 
7 3 .¢ Tl © 18 


Prophets Companions in our company. We should not expose J —, 
P P + P a The great jur ist < a -Shafi'T once told his colleague 
them to the plague.” He then consulted the eminent Companions | _ 3 tien nah A = 
Val, all © se) ert C n a9 4 nM: . an T you eal q 
from Madinah, but they were just as divided in their opinion. | es .. i Jie ag 
é T wer gs authy entically yt lntediaee roy a0) 
Finally, he consulted those who accepted Islam after the conquest a 
) | it 9 | can retract my opini ion anced pt 


of Mecca, and they indicated that he should not enter the ci fou r ima hc one 1e schools of I : 
mams wh fo 1€q° 2 ) + 0! r [Siar Law, the otner tw 
iat lanifah ai a NGlie They vee allt wn for express. 


accepted their opinion. 5 
Aba Ubayd then asked Umar: “Commander ot the | ful. | an o sinion and » ol ak <j ng that opinion cor dit onal on wheth 
are we fleeing from Allah’s decree?” ertain ha dith suppor tin c > oF contradicting it wz auth -ntic 


‘Umar replied: “Yes, we are fleeing from Allah's decree | "i 


peing 4 Ab 


ea eh 


a # e 


towards Allah’s decree. y 2 Forgetting Critical Evidence 
Then “Abd al-Rahman b. ows who had been away oO | _A scholar may y have heard a relevant hadith but t hen en 

errand, stepped forward and said: “I know something rele\int | tp 

ig ae alanine i > ree B it. A’ishah- relates that, Bpon hearing a man reciting a chapter of the 

this matter. 1 hear ans Messenger say: you hear 7 Qua 1 late : at night, Allah’s ’s Messenger said: “May Allah havel merc 


on him! He has re om inded me of a verse that I had forgotten fromm 
that chapter of the Qur'an.” [Sahih al/-Bukhari (5038) and Sabik b 

Mush , 77 Its ) an ce 
This is an e Bape of a temporary lapse of memory, something 
that would | be recalled on its own sooner or later. Hae 


sometimes even the greatest scholars forgetiay pine of knowledge 


_ L . 
esp ec 1¢ ally in th 


has struck a land, do not enter it. If you are in a plac 
plague, then do not leave and try to escape it.” [Sa/v 
(5729) and Sahih Mushm (2219)| 


The hadith that Abd al-Rahman b. Awf related 
Prophet confirmed Umar’s opinion on the matter. This 


how the lack of knowledge regarding evidence trom the Si 
lead to scholarly disagreement. It also illustrates two principles o! altogether, Book: ; have been written on this matter, 


Islamic law. First, it shows us that matters of public weltar literature of hac ith narration, one of the mos 
ene - \ aaa - 


given thorough consideration. 


i. - we 
eee 
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: work of al-Suyuti entitled A Compendium of Those Who Nan : one shoul uc ve cae who is not in a state of purity.” [a/- 

Hadith Then Forgot Them. — Mawatta’ (1/15 9) ) ae io ih Ibn Hibban (6559)| 

| The hadith scholar Ibn al-Salah gives the example of a « Tiehaatey has’ een 1 deeme Aispund enoush to use as evidence 
transmission exhibiting this phenomenon: “So-and-so related to n due to the lar : number of corroborating lines of transmission that 
that 1 had TelateGaninaeterelwe have the case of a narral | ae eee 10 single bay of ee) eo defects? 
who had forgotten a hadith he used to narrate. Later, it got back t Furtherr Par - juri ss use this hadith to reinforce their 


him from one of his old students. Henceforth, he had to relate ' | intereeeeetct Bet pais elo the Qur’an that reads: “It is a noble 
prs’ i 


ee saying that he heard it from someone who had heard 11 [: an, in a protect ed Book; RAnetonehecit eave those who are 
him! B pure.’ igi al 71 
Another example of forgetfulness is what happened to | : ne ei 

eminent Companion Hudhayfah. He was leading the people 1 | eet pigs 7 Baan Be toy ene, te 

- ee | | w that it is p Dermitte d for a person in a state of minor ritual 
prayer standing on slightly elevated ground. Abu Mas ‘ud tugged on DUntOmOuch he Qur'an, because they did not regard the 
his has an Ai back from the Soa oe - com| adittaeiBene authentic. Rete cguence. they interpreta ' 
COST Vian Se eespoemomwacte RE was level with (he t of referring to the protected table 
worshippers who were following his prayer. After the prayer was | Qur’an in he 0 o be talking about the ro 

a yy i 


‘over, Abu’ Mas ud asked him: “Don’t you know that they used to 
| prohibit that?” He was referring to the prohibition of th« 
leading prayer from a higher position than the rows of worship he A ail: 
when there is no need to do so. eae i pe. 
ia Textual evic nce, with Beards to tet larity, can be dividec 
Hudhayfah replied: “Indeed I do. I remembered it the mon two ¢ ategories. Fi rst, there are texts thay are perfectly clear 
you tugged on my shirt.” dicate a specif Fic point, so that no other interpretatic 
unde erstanding i is possible. For instance, Allah 
inhe -ritance: “They receive half of what the wife le 
wife F has no chil dren.” [Surah al-Nisa’ 12] 


. 
. 
af 


3. Considering the Evidence to Be Invalid 


A scholar might be well aware of a particular hadith but @ This ver: se can only be understood in one =tammAIIEn 
determine that its chain of transmission is not sound. It is quit ina word “ha Bilindicates a quantity. about wien a: 
common for authorities on hadith to disagree whether a parucula ambiguity Bren, scholars agree that if a married woman + fice 
fatration is authentic or not. They disagree just as often as jurists Boag ae ve “behind no children to inherit from _ her, thentiver 


differ on legal rulings. Sometimes hadith scholars disagr« eme! husband inher ts Peipacher estate. 
back to different methodological principles in determinir 
authenticity. Some are known to be more strict than other: 


Then there. are texts whose language allows for more t : 
valid i interpreta station. A clear example from the Qur'an is the verse 


assessments. er s 
Ms’ ey 3 Dive rced women have a waiting period of three 1 menstrual cycle 
A well-known example of this kind of disagreement relatesto  & [Sia wh al-Ba agarab: - 228} _ 
. ae 
the question of whether a person who is not in a state of ritua ce). ee 
purification can touch the Qur’an. The leading jurists of the four & fs 


canonical schools of law agree that it is impermissible 
They base their ruling on the hadith where the Prophet sa 


How to Disagree 


This verse is clear that a divorced woman can only get m 


to someone else after three menstrual cycles (assuming sh¢ 
pregnant or past the age of menstruation, tor which othe: 
apply). However, the verse is unclear whether these cycle: 
be counted from the time of bleeding or the time in betw 
difference in understanding can affect exactly how much 


woman will have to wait. There is no decisive way to resol\: 


issue from a linguistic angle, since the wording applies 
possibilities equally, and there is no other textual eviden 
clarifies the verse’s intent. For this reason, the 
disagreed on the ruling to be derived from this verse, and 
have been equally divided on the issue ever since. 


| 


The same thing happens with the hadith. Indeed, most | 


evidence is Open to more than one interpretation. Ther 
scholar can be aware of a hadith and consider it 
understand it in a way that makes it inapplicable to the matte: 
investigation. 


5. Conflicting Evidence 


In some cases, the text in question is both authentic a: 
in what it means; however, it is in apparent contradicti 
another text. This situation engenders a 
disagreement, since a scholar might opt to disregard the ci 
implications of one text in favour of another which lh¢ 
determines to be stronger. Disagreements in law ari: 
scholars differ as to which text provides the more c 
evidence for the issue at hand. 


A good example for this kind of disagreement 1s th 
whether touching one’s private parts nullifies the stat 
purity. There are two contradictory hadith on this issue. [hx 


related from Bushrah bint Safwan that the Prophet said: “\\ | 


touches their private area must perform ritual ablutions.” 
Tirmidht (82), Sunan Abi Dawid (181) Sunan al-Nasai (\/:- 
Sunan lon Majah (479)| The meaning of this hadith is that t 
the private parts nullifies the state of ritual purity, requiring 
to perform ablutions before offering prayer. 
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d d hat h is related from Talg b. *Ali that a man asked 
bout whether people need to perform ablutions 
yrayer ice fier touching their private parts. The Prophet 
replied: “It a) ar t of yout body.” [Suan al-Tirmidhi (85), Sunan 
Abi Dawite It 32) S. yon a 1 al-Nasaz (1/101) and Sunan Ibn Majah (483)| 
Here, the Prophet isc iomparing the touching of the private area to 
ching any other bc dy part when it comes to its effect on ritual 


bal ut 

Ho had dith appear to give conflicting rulings on the 
cho ars nave had to determine what they mean. Some 
o| ve favor red the first hadith and ruled that touching the 
private a <3 nullifies a petson’s state of ritual purity, and others have 
given fe fence to the second hadith and decreed that touching the 


privat ° are has s no effect. 


+ jus ty ap 


TI ose. vho fav youred the first hadith ee that since e it goe 
against th e default assumption that a person r¢ : 

ritual purity ‘a is Providing a new tuling and re 
been th thing the Prophet said on q e matter. Th 
atemen nt ae have been something thes Prophe | 

was later ¢ abro ge ated. 


Other s holars have countered that the b b 
these t wo texts ts is to try and reconcile ther 
the Pre ophet s2 | dit was just a body part, h 
touching the : private area does not negate one” 
When: he said that one should make abludOne ; after tov 
was describ Nee was preferable to do, but 


obligati ion, 


the re: Gja« 
~~ . - 


hr 5 tz ate of rit ual 


chine | 
not imposing 
i LTA) : 


: = 


Still t 1 2 urd group of scholars found another way to reconcile 
the two hac ith by saying that touching the private are only nullifies 
one’s state of ritual purity if it induces erotic feeling oth 1erwise it is 
just li € touc oe any other part of the ee 


6, Varying Abilities r. 
Scholars differ i in their serene Thi s is tr true whether we a: 
talking about strength of characte inte ell “tu: al s streng h. Th 
are scholars who possess a sharp intellec 
c who also have the f a Al tor mrarient 


> }- ———~ es - o 
and aeep level of 
at a aa * = - 


How to Disagree Disagreements between Islamic Scholars 


exceptional circum st an ces need to be addressed by unique solutions 


criticism and speak their mind in the face of opposition. We sce t! 
whi 1 might no >€ appropriate under normal conditions. 


combination of qualities in Umar b. al-Khattab. Many narrato: 
have come down to us where he disagreed with other Companio: 
. oF | | ‘Tt is crucial to understand the underlying reason behind the 

on matters where he had a different understanding. He was blessed 3 1 

; . 3 ap rs propounc by Islamic Law, in order to know whether that 
with a keen mind and the strength of character to match 1 | 
reason is being realize d when the law is applied in a particular 
situation, It is also imp ortant to determine whether the conditions 
for im iple menting that rul: ng have all been met and that no factor is 


a nt that y vould < hibit its a 


There ate also those scholars who have sound opinion 
good ideas, but they keep what they think to themselves, | 
reprisal. They might make a bequest to have their 
published after they die, because they do not think they hav 


mmm a) 


strength of character to deal with the controversy and criticisn 
We . Madinah, See fe “went over to a corner, and urinated. The 
know that their views are going to create. | 
Companions were outragec by his behaviour and wanted to chastise 
him for it. They had good reason to be angry. The mosque was a 
sacred place and the man had gone inside and done something 


7. Different Levels of Knowledge F ; 
Pa tee ath: | : isp raceful They wanted to correct him for his wrongdoing. 
This'disparity in knowledge not only occurs between p However, the Proph« Be tood the level of that desert dweller’s 


_ but also within a single individual over the course of time. | understanding, “so he prevented the Companions from criticising 
why scholars often change their minds. As they acquit him Hee “ranellh €d to them to wait until the man had finished 
knowledge, it forces them to revise their opinions. We find | relj ring h imself, th hen instructed them to bring water and wash that 
be the case for nearly every major scholar. B = areac of the m pe - He then went to that man and explained to him 

It is also the case with the Prophet. Ibn Hajar and al-Nawaw, gently how he Pisupposed to behave in a mosque. 


hadith commentaries, discuss hadith narrations that | i A 
in their inca | : : ae | | This shows u how important it is to consider the k 
sant ae ete ae ten, ; e} — Tl of the individual ‘in the application of Islan ie Wawmuninie 
erence by saying OS O € tradivions 1s ares than a | | the ¢ contingent - factors, aieeuthe env ironments thatecar 
and the reason for the difference between them is that the Prophet di ie 
t Sé preeme ent regardi ing > the appropriate ruling 
acquired knowledge he did not possess before. | in 


Allah tells us in the Qur’an to offer the following supplica' a A Hu 


“Say: My Lord! Increase me in knowledge!” [Sarah TaHa: 114 
igo us Beholars are just like everybody ¢ ise. | 


Pa . a major ole in determining a person’s outlook and pers} 
8. Differing Circumstances people ‘have “idiosyncrasies, preferences, and biases. Eac 1 per 
has au ni que set of fears and desires, likes and dislikes. Some peor 
and the surrounding environment can effect one’s opinions. | have an optimistic, easygoing approach to life, while oth 
different circumstances require different solutions. A society wher pessin istic and view the world in a darker light. Some ie oe ire 
religious commitment is strong is not the same as one wher stern Ww le others are lenient. Some are reclusive while othe ‘Ss 


are spiritually weak. People living in poverty are not going | sociable, np | 
the same things as those who enjoy prosperity. What is req a of the great imams had a unique persor itv. 2 Mal 
times of war and instability can differ f: hz ded whe a ‘ in 

sae Hie ite ty c ; ffer from what is needed pleasure ‘the simple but good things in life. Ah mad b. 
peopie are ving In a state Of peace and security. | 5C | the other | Pant was very keen on self-suffic nee @VeD: 


There are many ways that cultural norms, general conc 
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7 jy. 3 “Fre 4 . * * 
ate and wore. He did not like depending on others for anythi wid 1 SCDO0ra! eae” Me e every effort to verify the facts, investigate all 


These factors are part of what made them the people thx Sh e all | ines of evidence. 
There is no blame on scholars for the personalities Allah has lar should keep in mind that other people are 


them. Yet, these differences inevitably affect their thinks going te ‘ollow his o he at opinion. A saying goes: “When a scholar 
contribute to disagreements in scholarly opinion. Islamic La : slips up, he "wort stumbles.” This is why it is imperative for 
broad enough to accommodate and engage with the full spect: scho lars to choose tk heir words carefully and be precise in what they 
of human experience and sentiment. This is why no scholar and | | sav, ‘Th 1ey shot he ¢ peak only after making a thorough investigation 


school of thought will ever be able to claim to represent Islan of the evidence. sia fh 
in its entirety. , 


Students of elGious ; knowledge can be taken by surprise with a 
question while giving -a lecture or speaking on air. They sometimes 


+ Th; y 


10. Self-Interest, Bigotry and Prejudice | find it too difficult t It to O say: “I don’t know.” This is in spite of the fact 
, | that there are apvendle Ss number of questions and it is impossible 
These factors cause disagreements which are reprehen: a ae 
| for anyone to have th € answers for them all at hand. Instead, they 
blameworthy. We must keep in mind that when the jp 4 S Tr 
. may. | try to es gee emba: fassment. In the absence of any evidence, 
question are knowledgeable and God-fearing, their differe: a: es 
: | sometimes they tal e the Strict approach, since they feel this Du 
fately ever based on self-interest. Certainly, the pre | _ a’ fel id ” 
| them on the safe side. They might couch their answer in indeeisi 
scholars, like the four imams, were able to keep themselv: de Thi yy i 
REE” 5 ae h p : | words. T. why y you hear statements like: “It is better toa 
uch things. Howeve , Can nappen On fare occasions thal ery iminre.a 
: BS PP | that.” or “It is mo re appropriate to consider it unlawful. + 


Someone with a reputation for religious knowledge and pic! | a 
fall victim to these faults. Bigotry has been a serious Thi S can Jeac ‘them into other difficulties. One e studen 
throughout Muslim history. It has caused great misery anc asked whe ther it was okay to leave off performance of th 
Gities and whole countries have fallen on account of it. |t ha prayer The stud nt being asked was both hasty and i emoti 


spurred on innumerable conflicts. he sai d: “N leg! ecting this prayer is misguidance Leaving 
observance is the type of thing that cast doubts on one’s cl 


People who have been blinded by bigotry or selt-inte: 3 
Be % Cit Th ld h is and make es one 's testimony in court invalid. Someone ¥ 
OF 1. e wou ave to engave i1n | ~ 
SEM oT. LN Sea oo the w ites prayer . Btoelay will be neglecting the five pl. rat 
introspection and interrogate their innermost motives to r _—. = 
tome row.” 


their affliction. Convinced of their own arguments 

righteousness of their cause, they inevitably perceive ever Much” or a or course, went beyond the questic he was 

to be self-motivated and biased. it asked. . After saying all this in public, this stuc ent did some 
eyed was relieved to find that the scholars of Kuta did 


These are the ten most common causes of disag: d the Mewithat the witr prayer is oblisatony: Hen eras 
among Muslim scholars. There are certainly other reas bea he opinion he adopted and promoted. 


tately does a disagreement occur without one of th: 
mentioned reasons having something to do with it. 


ae people are not so “fortunate”. In their haste to Se 
ay S etching that is extreme or that goes against the | b ng ng 
| s of the Muslims. If they had only hesitated, Lea oo 


° L 


Some Observations on Favouring One Opinion Over Anothe: hee to do what they initially set out tod ey; w 
call pe apie 10 to good deeds, instead of putting t Ives 


spot, — 


; 
uid 


I wish to offer some suggestions regarding the wa\ 
should be weighed and how people of knowledge should | 
themselves in matters wherein legal scholars differ. 
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ate and wore. He did not like depending on others fo: 
These factors are part of what made them the people the 
There is no blame on scholars for the personalities Allah h 
them. Yet, these differences inevitably affect their think: 
contribute to disagreements in scholarly opinion. Islami 
broad enough to accommodate and engage with the full 5 
of human experience and sentiment. This is why no schola: 
school of thought will ever be able to claim to represent Is|a 
in its entirety. 


10. Self-Interest, Bigotry and Prejudice 


These factors cause disagreements which are reprehen 
blameworthy. We must keep in mind that when the p 
question are knowledgeable and God-fearing, their differ 
farely ever based on self-interest. Certainly, the pr 
scholars, like the four imams, were able to keep themsc! 
Such things. However, it can happen on rare occasions | 
Someone with a teputation for religious knowledge and | 
fall victim to these faults. Bigotry has been a seriou: 
throughout Muslim history. It has caused great misery 
Cities and whole countries have fallen on account 0! 


spurred on innumerable conflicts. 


People who have been blinded by bigotry or self-in 
usually unaware of it. They would have to engage 1 
introspection and interrogate their innermost motives 
their affliction. Convinced of their own arguments 
righteousness of their cause, they inevitably perceive eve 
to be self-motivated and biased. 


These ate the ten most common causes of dis 
among Muslim scholars. There are certainly other rea 
tarely does a disagreement occur without one of ¢t 
mentioned reasons having something to do with It. 


Some Observations on Favouring One Opinion Over A: 


I wish to offer some suggestions regarding the wa 
should be weighed and how people of knowledge shou 
themselves in matters wherein legal scholars differ. 
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Disagreements between Islamic Scholars 
cholar apa ake every effort to verify the facts, investigate all 
nd pursue all lines of evidence. 

Fe Islamic = sch plat should keep in mind that other people are 
going to follow his: or her pao nt: A saying goes: “When a scholar 
slips up, ene “world stumbles.” This is why it ts imperative for 
scholars to choose - their words carefully and be precise in what they 
say. They should s] ‘Spea ‘only after making a thorough investigation 
of " ec VIC ae ; ence. ty , Urw 


S ‘udents of ‘religious is knowledge can be taken by surprise with a 
question while gtx ving a lecture or speaking on air. They sometimes 
find it too diffic ult tc ) Say: “I don’t know.” This is in spite of the fact 
that there are yg sndless number of questions and it is impossible 
for anyone pops s the answers for them all at hand. Instead, they 
try to escape embarrassment. In the absence of any evidence, 

times they | ke the strict approach, since they feel this puts 
1 the safe s ‘side e. They might couch their answer in indeqisive 
s. This is VW Why you hear statements like: “It is better to"ave 
that.’"Or ‘Ibis more appropriate to consider it unlawful.” 


This can le: ead them into other difficulties. One stu 
askec whether it it was okay to leave off performaaal of 
prayer. aX student being asked was both hasty andé 
he ; da “Neglecting this prayer is misguidance. tee 
f is he type of thing that cast doubts on one 
and makes « one ’s ‘testimony in court invalid. Someoaaa 10 
the witr prayer - today will be neglecting the five obliga 
tomor OW, phe 


fuch of this, or course, went beyond the questic¢ € 
initially asked. After saying all this in public, this student dis Ss 
research and ‘was relieved to find that the scholars of Ku 
indeed hold the view that the witr prayer is obligatory. Hence 


this became the opinion he adopted and promoted. 
Tae: | 
Some people are not so “fortunate’’. In their haste to anSwet 


they say something that is extreme or that goes against the bi 7 aiding 
consensus of the Muslims. If they had only hesitated, they would 
have been able to do what they initially set out to do, 3 whi ich is t 


call people to good deeds, instead of purring 1emselv 
spot. G 


How to Disagree 


Not all people in this situation answer with strict opinion: 
Some of them go the other way and volunteer lenient an: 
Their intention is to avoid subjecting the people to diff 
However, sometimes they end up advising people to do thin 
are clearly sinful in Islam. 


A scholar should always wait until thoroughly researching 
question before speaking. This includes referring to the opinions o} 
other scholars and critically engaging with their arguments. It |: 
important to address the public in a way that they will uncerstar 
Many of the people being spoken to have no background in |: 
Law, are unfamiliar with the legal terminology, and can 
appreciate the implications and subtle nuances in a scholar’s 
which would be understood by other scholars. When a : 
answets a question hastily, without being clear and precise, | 
result in a lot of unnecessary confusion. 


For instance, most Islamic scholars permit Muslims living ip 


non-Muslim countries to deposit their savings in interest! 
bank accounts. They also permit the Muslims to withdray 
interest and give it away in charity, rather than leaving it in the | 


for the bank to use in its own pursuits. However, many people wh 


hear this ruling do not understand that it is specific tor cer 
locations where circumstances necessitate that a person \ 


interest-bearing account. They do not appreciate that the purpo 


of withdrawing the interest is simply to get rid of it, not to bene! 
from it. Instead, you hear people saying: “:Sheikh So-and-5 


banking interest is lawful.” 


This is why students and scholars of Islamic Law need to t: 
extra pains to make themselves clear. They need to ex; 
circumstances under which the ruling applies and thos 
which it is inapplicable. 

Another bad tendency with 
knowledge is how easily they use the word “unbelief”. Thy 
feel this is a way to emphasise the seriousness of what 
Saying, Or a way to bully their listeners into compliance. |i | 
confronted about doing so, they explain that they are des: 
violation itself as unbelief, but not calling the perpetra' 
unbeliever. They forget that they are talking to the gene: 
and therefore to people who are unlikely to make the distinction 


some students of |: 
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2, A scholar should never g give preference to one opinion over another without 


The fact that there Schoey disagreement on a matter does 
not give someone Teen 0 pi and choose on a whim. There is 
ne level of e 3 eeanciin almost all questions of Islamic Law, 
ce of a second opinion is not evidence that all 
acc eptable. The only case where a scholar is 
ween two opinions is when the evidence and 


oth fare « ~ apaly: compelling. 


i} 


ist be a justification for favouring one 
This justification might be a verse of 
ra pri rincpl of jurisprudence. In some cases, it 
est realises the general welfare of the people. 
n the acc ence of other reasons, the fact that it isyth 
naj fy of scholars holds a lot of weight. a 
wh ere some scholars argue that a certain vie 
dla rly i consensus. Even if this proves not, to : 
overy yhelming! ly strong agreement about a part 
id reason nto consider it more favourably. 


There are people as like to shop among s chol 
choo ine \ its their fancy. This is wrong, be 
ching stake, teachings that are based ul 

n fr m “Nt n, and they are not to be subjec 
‘is why Allah says to His Messenger: 
set you (O Muhammad) on a clear roa 
commandme nt; so follow i it, and do not follow the’ whi 
whol have no kno gece” (Surah al-Jathiyah: 18] ’ 
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3. Unusual of pinio: + that conflict with clear textual evidence or Sthol 
consensus shoul d be avoided. " 


‘ sometime an opinion conflicts with the consensus of the 
Muslims. When ye talk about consensus, we mean that which has 
been este ablished | with certainty within the Muslim 
without any di penton, or that which has been rhe practice 
Mus ms in every age without exception. Near to t 
where > a large ‘number of scholars have ass¢ rted 
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exists On a matter and no objection can be found to thi 
the scholarly sources. 


The situation is not the same for less rigorou 
consensus. There are scholars who are known for t! 
declaring something to be a matter of consensus sim) 
they have never heard any disagreement about 11 
sufficient. You may be unaware of a dissenting opini 
does not mean it is nonexistent. This is why Ahmad b 
“Whoever claims there is consensus on somethi 
untruly. It may be that people have disagreed, but hx 
1th 

Then there are people who consider it consens' 
four schools of law agree on something, these being tl 
Abu Hanifah, Malik, al-Shafii, and Ahmad b. H 


untrue. There are many cases where these four iman 
something, but disagreed with many of their contempo 


Successors, or a number of the Prophet’s Companion 
that later scholars of these schools sometimes resort 
opinions. Hor instance, there are a number of c: 
Hanbali jurist Ibn Qudamah gives preference to th 
other scholars in his legal encyclopaedia a/-Mughni. 


; 


Once a scholar declares a certain opinion to 
consensus, other scholars follow suit in their works 
that dozens of authorities are claiming it so. Ho 
comparative research will reveal that they are all 
source for their claim. 


A good example of this is the question of 
similar alcoholic beverages are impure. There ts ce: 
that it is unlawful to consume such beverap 
intoxicate, but whether they are also impure 
strong scholarly debate. A number of scholars 
that wine is not an impure substance, due to 
textual evidence to establish its impurity. Mo: 
compelling evidence that it is a pure substance. | 
fact that it starts out pure before fermentation, s: 

to assume that its becoming an intoxicating bi 
State of purity. Then there is the fact that the P: 
people of Madinah to dispose of their wine by p: 
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streets. This was on the day that the verse was revealed declaring 
wine to be unlawful. Had it also been impure, he would not have 
commanded them to dispose of it in that manner. Moreover, the 
Prophet meyer instructed anyone to wash their clothes or their 
bodies if wine splashed on them, even after it had become unlawful 
to drink. 

The jurists al-Rabi and Dawud al-Zahiri said: ““Wine is a pure 
substance, even though it is unlawful to consume. It is the same as 
poison, whichis surely prohibited, though it is not an impurity.” 

The purity Of wine has also been related from the jurists al- 
Layth, al-Muzant; and some of the later jurists from Baghdad and 
Kairouan, In recent ages, a number of scholars have favoured this 
opinion, including al-Shawkani, al-San’ani, Muhammad Rashid 

Rida, al-Albani, and Ibn al- Uthaymin. 

A similar case is the question of whether blood that flows from 
a wound is pure. Like the previous question, there have been a great a 


number of scholars who assert that its impurity is a matter of 
consensus. Nevertheless, there have been a number of illustrious © 


jurists, past and present, who have held the view that it is pure: | 
Surely, the claim of consensus in this case is suspect. 


Be that as it may, there are cases where consensus is Certa > 
with regard to both Islamic beliefs and questions of law. These have 


to be respected. 
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4. A researcher can give preference to a certain point of view on the basis o of ee . 
sound evidence. Nevertheless, it 1s wrong to think that this is the one correct ~ Bi: 


ruling in accordance with the Ouran and Sunnah or that tt ts the only trie 
representation of how the Pious Predecessors thought on the tissue. 


Someone who chooses an opinion at variance with the view of 
al-Shafi'i, for instance, should pay heed to the fact that al-Shafii — 
favoured his view on the basis of the Qur’an and Sunnah as well. 
The same goes for Malik, Abu Hanifah, and Ahmad. Therefore, it 
shows a lack of legal understanding to say that the specific opinion 
you personally favour is the inevitable consequence of following the 
Qur'an and Sunnah. It is actually a bit conceited. You are fully 
within your rights to hold the opinion you do, based on the 
evidence you understand from the sacred texts. However, it is still 
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exists on a matter and no objection can be found to th 
the scholarly sources. 


The situation is not the same for less rigoro 
consensus. There ate scholars who are known for 
declaring something to be a matter of consensus sim| 
they have never heard any disagreement about it. | 
sufficient. You may be unaware of a dissenting opinio: 
does not mean it is nonexistent. This is why Ahmad b. [1 
“Whoever claims there is consensus on someth: 
untruly. It may be that people have disagreed, but hi 
it.” 

Then there are people who consider it consensus wv 
four schools of law agree on something, these being th: 
Abu Hanifah, Malik, al-Shafii, and Ahmad b. Ha: 
untrue. There are many cases where these four iman 
something, but disagreed with many of their contempo: 
Successors, or a number of the Prophet's Compan NS 
that later scholars of these schools sometimes resort t 
opinions. For instance, there are a number of cases 
Hanbali jurist [bn Qudamah gives preference to the ° 
other scholars in his legal encyclopaedia a/-Mughni. 


Once a scholar declares a certain opinion to b 


consensus, other scholars follow suit in their works 
that dozens of authorities are claiming it so. Ho 
comparative research will reveal that they are all r 
source for their claim. 


A good example of this is the question of 
similar alcoholic beverages are impure. There ts ce: 
that it is unlawful to consume such beverage 
intoxicate, but whether they are also impure is 
strong scholarly debate. A number of scholars hav 
that wine is not an impure substance, due to a lac! 
textual evidence to establish its impurity. Mo: 
compelling evidence that it is a pure substance. Fu 
fact that it starts out pure before fermentation, so th 


to assume that its becoming an intoxicating beve: | 


State of purity. Then there is the fact that the Pro) 
people of Madinah to dispose of their wine by pour! 
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streets. This was on the day that the verse was revealed declaring 
wine to be unlawful. Had it also been impure, he would not have 
commanded them to dispose of it in that manner. Moreover, the 
Prophet never instructed anyone to wash their clothes or their 
bodies if wine splashed on them, even after it had become unlawful 


to drink. 

The jurists al-Rabi and Dawud al-Zahiri said: “Wine is a pure 
substance, even though it is unlawful to consume. It is the same as 
poison, which is surely prohibited, though it is not an impurity. ” 


The purity of wine has also been related from the jurists al- 
Layth, al-Muzani, and some of the later jurists from Baghdad and 
Kairouan. In recent ages, a number of scholars have favoured this 
opinion, including al-Shawkani, al-San’ani, Muhammad Rashid 
Rida, al-Albani, and Ibn al-° Uthaymin. 


A similar case is the question of whether blood that flows from 
a wound is pure. Like the previous question, there have been a great” 
number of scholars who assert that its impurity is a matter of” 
consensus. Nevertheless, there have been a number of illustrious q 
jurists, past and present, who have held the view that it is pure. — 
Surely, the claim of consensus in this case is suspect. 


Be that as it may, there are cases where consensus is certain, a. 
with regard to both Islamic beliefs and questions of law. These pave “a 
to be respected. | as 


4, A researcher can give preference to a certain point of view on the basis of 
sound evidence. Nevertheless, it 1s wrong to think that this is the one correct 
ruling in accordance with the Our’an and Sunnab or that it is the onby true 
representation of how the Pious Predecessors thought on the issue. 


someone who chooses an opinion at variance with the view of 
al-Shafii, for instance, should pay heed to the fact that al-Shafii 
favoured his view on the basis of the Qur’an and Sunnah as well. 
The same goes for Malik, Abu Hanifah, and Ahmad. Therefore, it 
shows a lack of legal understanding to say that the specific opinion 
you personally favour is the inevitable consequence of following the 
Quran and Sunnah. It is actually a bit conceited. You are fully 
within your rights to hold the opinion you do, based on the 
evidence you understand from the sacred texts. However, it is sull 
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your personal understanding, and you may have ovei 
something in your reasoning, or failed to see some othe: 
the question due to your own inherent biases. 


There is a big difference between engaging in 1 
determine for yourself what the best opinion is on a qui 
doing so to accuse others of wrongdoing for coming t 
conclusions. It is wrong to insinuate that they are not foll 
Quran and Sunnah, or that they are not giving due respe 
sacred texts. Beware of ostentation and pride. 


The Prophet said: “No one will enter Paradisc¢ 
atom’s weight of pride in their heart.”’ 


A man said to him: “Some of us like to have bea 
and nice shoes.”’ 


The Prophet replied: “Allah is beautiful, and H: 
Pride is to disregard the truth and hold people in conten 
Mushm (91)| 


Specialists & Laypeople 


People need the religious scholars to guide then 
relating to Islamic teachings. Likewise, the scholar 
people for everything else. The gulf that exists in soc 
relisious scholars and the general public varies depe! 
social norms which govern that relationship and the 
religious scholars are perceived in the social milieu 
there are certain general points to consider. 


\ 
. 
‘ 


the Requisite Knowledge 


Allah says: “Do not pursue what you have no 
for surely the hearing, the sight, and the hear 
questioned..” [Sarah al-Isra’: 36] 


A person who does not know about somethin; 
as if he or she does, even if that person is high! 
specialized in some other branch of knowledge. Bei 
one field does not make a person capable of pursu 


1. It is Wrong to Delve into Matters of Disagreement withoul 


J J 


Disagreements between Islamic Scholars 
every otienel |. It i is related that Prophet Muhammad said: “From 
the exceller ce of a person's religion is to leave off what does not 
concern him. ae an al-Lirmidhi 2317) 


— ad 


and npc od issues, fone ily and mony experience are 
needed. Scholar 's need to understand how various opinions have 
been ¢ rived at 2 hd) what distinguishes one opinion from another, 
and they must > be conversant with the legal rationales and 
conditions und erlying Various rulings. This depth of knowledge 
does not come me q mickly or easily. 


Of course, all Muslims need to possess religious knowledge. 
They ne d to } now What is tequired of them to live according to 
the dictates of their faith in their daily lives. As for the broader 
scope of Islamic ic legal questions, especially those wherein poe 
policy ar at sta ke, this is the domain of specialists. Like any offer 
specialis: ition 1 yee cS of study and devotion are required tO gain 
mastery in the field. Society's need for specialised religious, scholars 
and j jurists ist 10 different than its need for doctors, admiipistrat 
media speciali sts, tand members of all other vocations. 


opinions are well-known and easy to discern, and wk 
evidence for everyone’s argument is obvious. The simplicit 

familiarity of these matters should not cause us to ae -restimate 
difficulties scholars wrestle with while engaging withyt | 
legal dimensions of today’s pressing issues, issues vec ich : 
seriously affect the lives of many people and even the policies 

countries. These questions need to be approached care ‘ully 1 t 
piven the long, nuanced consideration they deserve at thevha 


people who possess the requisite knowledge. 


It is a trust and a tremendous public responsibility t e) 
about such matters. Those who do so must not only be : religi i0 
but knowledgeable as well. Their religiousness ensures ac w 
avoid injustice and respect those who differ, Their knowledg: 
ensures they will not say something in ignorance, A warn 
about our tendency to take on trusts we are not ready 
“We did indeed offer the Trust to the Heavens - and the 
the mountains; but they refused to unde take it, t 
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thereof; but humanity undertook it. They were indeed 
foolish.” |S#rah al-Ahzab. 72) 

It is not enough to be honest and sincere, tho 
qualities are indispensable. The people who engage in s 
must possess the knowledge needed to ensure they do 
something contrary to the teachings of Islam. This |: 


rebukes those who speak with insufficient knowledge: “\! 


comes to them some matter touching public safety o1 
spread it abroad; and if they had referred it to the Me: 
those in authority among them, those among them who 
think out the matter would have known it.” |S#rah a/-\ 


In his seminal work on jurisprudence, a/-Kysala 
comments on this verse, saying: 


This is a degree of knowledge which the genera 
not possess. It is not even required of all specia 
those specialists who can attain it, it is their co 
that at least some of them acquire it. As long 
number of people do so, then others are not 
for not doing so, but those who acquire it hav: 
over those who neglect it. 


‘Umar, the illustrious Caliph, once lamented: “! 
werent so many people involved in this field.” 
him why he felt that way. He replied: “I fear that th« 
endlessly.” Umar was right. Contentious disput 
arguments usually result from everyone thinking 
best grasp on the truth on account of whatever 
they have. They fancy themselves experts in a field 
teally way in over their heads. 


2. It is Best to Err on the Side of Caution 


People find themselves confronted with 2 
opinions. On a single question, we will find som: 
Islamic duty. Someone else will say it is pr 
obligatory. A third will say it is merely an optional n 
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case, , there is no way to play it safe. Orhennice it is eee 
for a Ders on to D adopt a cautious attitude and adopt in his or her 
persons il religious life a practice that avoids the scholarly 


disagree m aa 


For instan mice, where there are people saying something is a 
religiou oblig Fation and others saying it is merely preferable or 
optional, the safe thing to do is adopt it in one’s personal practice 
without declaring to others anything about whether or not it is an 
inlet sikikewise, if some scholars say committing a certain thing 
Is a SiN \ vhile others Say that it is merely disliked, the safest thing to 
do is § mfr py cP abstain from it. This is according to the Prophet’s 
puidancemmersaid: Whoever is cautious to avoid dubious matters 
has safegu rded his faith and honour.” [Sahih a/-Bukhari (52) and 


Sahib Muslim (1599) 


A lot of people do not understand caution except in avoiding 


y do not realize that it also sometimes entails action It 
d 


just as bad to neglect one’s duties as it is to commit a musdee 


A number of things must be taken into consider 


that vehi only to someone’s own life decisioneaye 
something to be imposed on anyone else, even one’s spo 

nearest relatives and friends. To call others to if ev to put 
unnecessary burdens on them and to impose on people e more th 


what Islam requires of them. 


Secondly, there are some matters wherein it is noup 
play it Safe; like when scholarly opinion is divided _whethe 
something is Obligatory or forbidden in Islam. To follow one 
opinion means to commit a sin according to the other. An’ sample 
of this is whether one must recite Sarah a/-Fatithah in congrégavon 
prayer while following an imam who is reciting out loud. Some 
scholars argue that it is obligatory to do so since the oe 

“There is no prayer for one who does not recite the Fathab ‘2 


al-Bukhan (756) and Sahih Mushm (394)| a 


Other scholars assert that it is sinful to re 
the imam is reading the Qur’an out loud, bec 
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Qur’an: “When the Qur'an is being recited, listen to 11 
so perhaps you can receive mercy.” |S#rah al/-A ‘raf. 204 


evidence I Ido not know about, but I am responsible to my Lord to 
act upon whe lat my knowledge dictates.”” This is because Allah says: 
“Allah burdens No soul beyond the extent of its abilities.” [Sarah at 


Bagarab, 286 86) t z 


Ev ry sc holar has opinions that are unique, that are not shared 
by others . Thi Swas the case for the Companions, the leading jurists 
who fou nded he legal schools, their students, and other jurists up 
to the present day. Being alone in an opinion does not mean that 
opinion is wrong , Sometimes the passage of time and changing 
circumstances 1 veal that lone scholar’s opinion to be the right one. 
What 1 W ee ea rare point of view becomes the one advocated by 
here have been many cases like this, which those 


In this case, a person has to come to a decision. T’ 
may be arrived at through research or through co: 
people of knowledge about the evidence and argument 
the different points of view. It may also take the forn 
finding someone whose piety pleases you and whose ex) 
you trust and following their opinion on the matter. ‘Th: 
option available to a person who has no background 
Law. 


Finally, the approach of erring on the side of ca 
legal argument in its own right. This is because ther 
disagreement in many matters of Islamic Law. It 1 


~ 


aye S 
This is iy it 1S important not to blame scholars for th 


or 


policy for someone to abandon everything which 


have declared undesirable. There are many cases wher opinions 1 whold. We must assume the best about them, espe Farilc 
supports permissibility, and there is no reason why a p is they are ee knowledge and sound reputations Ve should 


be 


treat the matter as something permissible. | their opinions at least as well as we would 


Whenever someone truly determines that one 0) 
strongest, it is within their rights to adopt that opinio 
burdened to eschew everything that some scholars 
ay Ji ge | | Following an Opinion Blindly 
disliked or unlawful in Islam, especially when such « | aa 


| A person hears someone say: “This is lawful in Isl am” or ““This 
| is pee or “This 1 is disliked” or ““You must perform) this) act of 
| | worship in this manner.” If the person follows that ¢ opinic on without 
| 


compared to the opposing view. It would not be | 
that way. However, when both views are backed 
arguments and it is difficult to determine which on« 
when it becomes a viable option to adopt the 


approach. 


understanding the evidence and arguments for it, then) he on she 
following the speaker's opinion blindly. 


~~» 
° 


Often. this is what someone has to do. Most oceania do n 
have the background knowledge to look into the matter Eisai 
They do not have the qualifications to deduce legal meaningsuiromal 

It is wrong to assume that a scholar delibe: the sacred texts or deal with textual ambiguities. They need t to refer 
evidence of disregarded Islamic teachings. It migh to specialists. 


scholar was unaware of the evidence in question or o 3 Pie : - all 
4 1; : : The Hanbali jurist Ibn Qudamah says it is 
seemed more compelling, or the circumstan 
Dee . layperson’s school of thought is none other than that: 


3. Assume the Best about Those Who Disagree with ) 


« 
at) 


- a 
> 
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19Treed th at a 


of the sck ho. sla r 


articular application > evidence at hand. Mor 
a Kid fee OF a : SA . i ; ' he or she relies upon for legal knowledge. The zs ype erson_ must tak 
tna © scnolar ssessed kn ie . Ose WI! >. 
. Possesse PC ORe TIAL COS’ care in choosing the right scholar to follow. After that, the person” 
unaware of. ‘ Tore 
rf obedience to Allah is carried out in accot ie smith the <8 1 


When I disagree with a scholar, I find it best | | ' verdicts received. Therefore, it is critically 1 mportant t o follow a 
scholar may be the one who is right. He or shx : 7 


on a 


How to Disagree 


scholar possessing sound knowledge, a good reput 
religious integrity. 

All the same, we hear many later scholars like Ibn 
al-Shawkani, and Muhammad Rashid Rida criticising th« 
blind following. They are correct in their criticism of | 


but it is only relevant for people who are able to do othe: 


Indeed, some of the most vocal people to cri 


following today are themselves guilty of it. You 


abandoning the opinion of their school of thought, but in | 
are following the opinion of their own teacher, often 
number of opinions. They are not always aware that the 


following their mentor. They might even call others 
blind following and to adopt the teachings of thei 


and the same time, and with equal passion. They mistak: 


in their sheikh and their confidence in the sheikhs’ 


with actually knowing and understanding the evidence 11 


Moreover, there are many ways that blind relian 
plays out. It is not always a case of following a parti 
scholars opinion without understanding the ¢\ 
arguments for it. This just one type of blind relian 


virtually limitless other ways it can take place. People b' 


the norms of the society in which they live. They sta 
confines of what is familiar to them. They might follov 
individual, or a school of thought in general. It is eve: 
blindly follow yourself. 


The Caliph ‘Umar once gave a ruling in a matte! 
that contradicted an earlier pronouncement he had 
asked him: “O Commander of the Faithful, you 


something else about this.” 

He replied: “That is what I previously determu 
case. [his is my determination now.” |Musanna/ 
(19005) and Musannaf Ibn Abi Shaybah (31097)| *| 
blindly persist in his first opinion. He continued to 
matter and changed his point of view when new know! 
him. 

Relying blindly on others is a natural tendency. It « 
and go unnoticed by those who fall into it. Som« 
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manage tO av ial bli idly relying on a particular jurist or school of 
“thought i 1 matters ¢ f Islamic Law fall victim to it in other ways. For 
instanceysmanyestudents of Islamic knowledge who criticise the 
practice: ¢ Sfeadherence to a particular school of law or the blind 
- followin: ng of a sheikh do so by quoting the statements of scholars 
- who have criticised t' Ose practices in the past. They did not arrive 
on their own at theit opposition to blind reliance. They did not base 
their conclusic ons on the strength of arguments, nor did they 
- develor a deep p understanding of the ramifications of the stance 
- they have - take! “ 


ci World does not enjoy a level of religious education 
where everyone ca famebe scif-reliant in matters of Islamic Law. I do 
not b lieve Miisewiusever happen, especially with the increasing 
- diversi ty of circu Mistances that Muslims experience today and the 
frequency of - new developments, all of which introduces problems 
whose solutions are anything but clear. 


\t th the: ame time, itis good for Muslims to develop a positive 


consi towa rds critical thinking, and an awareness Of@RE 
value 0 of knov yledge and the benefits of objective researchaele 
does n not mean that they should act recklessly and § 

matters of F import ce without knowledge. Yet, hell n 

_ freed from the awe Of religious sheikhs and the weight@ 

tradition, while ile mai htaining a healthy respect for Islami ioe 
have in in this matter what “Umar said in one of his sermons 


4 é 
Y nA A 
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ees . ; 3 er 
The most critical question I leave unsettled for tho 


ag me is that of who inherits in the@ abse 


‘Py 


did so often enough that he abbed 1 me in the che 
finger and said: “The verse that was revealed in hee sur 
the last verse in Sarah al/-Nisa’, isn’t it enough for your 


i? 1 .) 
° Ld Pod 


‘ The verse Fads “They ask you (O Muhammad) for a legal deci 
directs (thus) about those who leave no descendants or ascendants a 
aman that d , leaving a sister but no child, she sha ha ave half the ir 
(such a deceased was) a woman, who left no chil r brot 
inheritance. If there are two sisters, they shall haye 
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arrive at. 


In this way, 
questions to be grasped by the peopl 


into practice if Islamic scholars and preachers make 
It does not mean that people will cease in their reliance 
in matters of Islamic Law, but it does mean that they v 


Bi something attainable in our day and age where 
communication are open, literacy is widespread, and 


become possible for people to educate themselves m 
before and to be able to engage directly with th 

Sunnah for themselves, not to mention their being a! 
the broader cultural awareness and nuanced thinkin 
deeper understanding. 


—— —_——_- — 


(between them). If there are brothers and sisters, (th 
having twice the share of the female. Thus Allah makes cl 


you err. And Allah has knowledge of all things.” |“) 


matter, I will do so with a ruling that those w! 
Quran and those who do not read the Qur’an co 


Indeed, as long as I live and have to give rull 


‘Umar illustrated the potential for |: 
e at large. He pre 
accessibility as a working principle, and it is indeed possi! 


do so with an appreciation of the underlying eviden 


houses of knowledge have been made available to eve: 


How to Disagree 


ees 


rie: 

Everyone Seems to be able to speak levelly about the etiquettes 
of dis eement in Islam. We can present the most beautiful 
theoriesicouched in the most eloquent verbiage. However, it seems 
that few of us are able to put these ideas into practice. Many of us 
expect others Movexhibit proper etiquettes when they disagree with 
us, but we fail to hold ourselves to the same standards. 


Werneed) to study the etiquettes of disagreement in earnest. 
This art needs to be taught in our schools and colleges and in oug 
mosques. Our youth should be given practical training in debatets@ 
that these etiquettes can become their habit and even an aspeqmon 
their piety. 


Yes, exhibiting such etiquettes is an act of devotion; since 
doing sowe obey Allah and put the Sunnah of our sents t 
practice. By practicing these etiquettes, we Caf makes the 
habit. Once they are properly inculcated, it will 
observe them at all times. 


rp 
~, 


te wwe ee ee 


This is something we all need to do. The muler needs thes 
etiquettes so he can uphold the rights of the populace} even) tho 
among them who disagree with him. The Prophe t uphel d the rig 
of all people of Madinah who were under his au ‘h O} rity, even t te 
among Madinah’s Jews who openly opposed hift n; indeed, ¢ e ven 
among the hypocrites. He was nquestionl vy - patient and 
forbearing with his followers. 


Scholars needs to observe the etiquettes of disag greement 
they can uphold the rights of their students and tr eat sells 
questions with respect. Their hearts need to be oper on to 
students so they can prepare them to ass f 
responsibilities. Teachers should never intimic e . their students i into 
submitting to their views, but should « eee to make > them 
strong, independent, and dignified. Rees rei 


Parents need to observe these etiqu EOE R Ts. with 
their children. They need to maintain a EtapGs oe love and 
atfection even when their children disagree with the em. . They must 
realize that the children of today will ee as dult: Ss of f tomor ‘OV 
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Indeed, as long as I live and have to give ruli 
matter, I will do so with a ruling that those wh 


Quran and those who do not read the Qur'an co 
arrive at. 
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In this way, Umar illustrated the potential for |: 


_- 


ae ~~ 


e It does not mean that people will cease in their relianc: 
in matters of Islamic Law, but it does mean that th« 

POA do so with an appreciation of the underlying evide 
as ) something attainable in our day and age where th 
communication are open, literacy is widespread, and 


become possible for people to educate themselves m 
before and to be able to engage directly with th« 
Sunnah for themselves, not to mention their being al 
the broader cultural awareness and nuanced thinku 
deeper understanding. 


(between them). If there are brothers and sister: 
having twice the share of the female. Thus Allah mak: 
you err. And Allah has knowledge of all things.”’ [S77 


Questions to be grasped by the people at large. He pre: 
accessibility as a working principle, and it is indeed possibi 
| into practice if Islamic scholars and preachers make an ¢! 


houses of knowledge have been made available to ever 
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Evens seems to be able to speak levelly about the etiquettes 
of disagreement in Islam. We can present the most beautiful 
theories Ci couched i in the most cloquent verbiage. However, it seems 
that few of us are able to put these ideas into practice, Many of us 


expect others to exhibit proper etiquettes when they disagree with 
us, but wale hold ourselves to the same standards. 


We ne to study the etiquettes of disagreement in earnest. 
This art ne to be taught 1 in our schools and colleges and in a 


mosques. Our youth Should be given practical training in debate 
that these etiquettes can become their habit and even an aspect 
their piety. . 

Yes, exhibiting Such etiquettes is an act of “Tee since 
doing so we Obey Allah and put the Sunnah off eects int 
practice. By practicing these etiquettes, we can uns becca: 
habit. Once they are properly inculcated, it will nopber diffica 
observe them at all times. 
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etiquettes so he can uphold the rights of the” apn sil ce. eV en the 
among them who disagree with him. The Propk 1S upheld « 


This is something we all need to do. The ruler needs | 


le 
—— , 


among Madinah’s Jews who Seti Opposeain him: riiacediad even 
among the hypocrites. He was 


unque stionably : patient a 
forbearing with his followers. 


Scholars needs to observe the etiquettes of disagreement 
they can uphold the rights of their students and) treat all} 
questions with respect. Their hearts need to be én en to thei 
students so they can prepare them to assu me their future 
responsibilities. Teachers should never ‘inti ae tance neieete jents into 
submitting to their views, but sho uld Saale to mal ake them 
strong, independent, and dinified ie ae Faye 


Parents need to observe these etic : 


affection even eter their children disa Fook wi ith them, They must 
realize that the children of today will be the adults 0 of tomorroy 


oe 


ee 
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Children cannot be a mere reflection of their parents. [a | @ A , : 7 
‘os | ae se 

a unique individual with his or her own thoughts and idea S| understan nding re tween yourself and others. The worst thing to do 

/ SG brea K off ties, terminate communication, and erect 


When we discuss the etiquettes of disagreement, ' i ‘aSUETGE nti able ao 
talk about the means of managing the disagreements that 1: : oe 
develop between us. We live in an era of opennes: | i 
that once held us back are gone. Likewise, we liv. | ee rring the ] Distinction between Topics and Personalities 
satellite e/a and the Internet. Censorship : . We have a p blem distinguishing between the topic we are 
mane LE longer effective, and the only solution left is to : discus ing and th he people with whom we are holding the discussion. 
among the people and address the issues with the fact: | Discuss z ions abc ut @ particular point of Re Atrenteacaare 
Public discourse today is full of contradictions. Op B ntor onal atts ks On the people involved with accusations being 


spreading and being circulated to an unprecedented di thrown: ig out rege rding their integrity and their personal lives. As a 
an atmosphere, it is not appropriate to simply dismiss | result manyetorums on the Internet have been reduced to venues 


others as foolish, no matter how shallow their argume: for : _ charact ter defamation, and scandal. 

r . re 4 e's f 
be. We must lend them a respectful ear and respond | ny to ‘further eeeoenuon and factionalism betweenm 
with ours. We must bring the appropriate medicin 1d 
diseases we encounter if we wish to cure the maladies tha’ emotion al atte Bichments have all the pre B iveryone supports) he 
The Internet, with its forums and social networks. views 7 and comme ents of those they like and rejects the sugge stion 
: ® of those they ¢ dislike, regardless of who has the bef idez 


an arena for open dialogue. In the Arabic language alo! 

now countless forums for the exchange of ideas. Untor' Moreov rT, the standard for liking someone and beingyeentident 
Internet is showing us how ill equipped we are to c with whatsthey say has no basis in knowledge or past exper rence 
with each another. It exposes how little we realize ab with their i dea s, but rather on the endorsement of some@GReNe! 


spectrum of thought Islam tolerates in matters 0! from th nero: 


matters of public concern. It also shows us our Dil: | ia 
matters in which all Muslims agree and the extent to | i e . 

arias : 3. Mean-Tem ered Dialogue 
allowed to disagree. These deficiencies on our part h 
negative consequences for Islamic discourse over 
These shortcomings include, but are not limited to 


The “tone a many of our discussions is wrong. Inappropriate 
language - abounds, Curses and vulgarities have replaced ci | 
disco se. Mz Ly great scholars, like al-Ghazali, al-Shatibi, and Ibn 
Taymiya i, ch: ye pointed out that if arguments were won with the 


~~ 


1. You are Either with Me or Against Me ) loudest” voice a ma the harshest words, then fools would be the best 
feivadoperthis attitude, it means that if I detect debaters. Argu: ments are best won by presenting evidence with 
respecum andis obriety. As we all know, an empty truck is alw ays more 


point of disagreement between us — that you are not ‘eae th 4 
Sas | noisy and rackety c ¢ 
— then I want to have nothing to do with you. In thi ya ety On the road than one that is full of goods. 


become enemies overnight. 


It has been related from Jesus that he said: | 
against me, then you ate with me.” This is the way of | here too much hyperbole 1 in our _ discussions. We 
way all people should treat each other. The wise app: Be ¢ rated 
people over to your line of thinking, to builc B during a en do we hear someone say that 2 superaaae 


- 


h,} 
: fa 


How to Disagree . % i How to Disagree 


definitive article has been written on the matter of discussi | of his or her f ligious belief. Some people even beseech Allah to 
puts the case to rest? When and if we manage to get ho protect them from éver deviating from their point of view. 

article, we find that instead of it being a work of sul | Ae 
probity supported by evidence, it 18 a vacuous pap : 
vindictive words directed at those who disagree with the a se 7. ye jed Certivude 
is unfortunate that so many people seem to consider thi fay Tool 
paper's strength, 
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nany ‘people are convinced of their infallibility. They 
refuse to entertain the notion that their ideas just might be wrong 
and that s¢ eopeone e else might just possibly be right. 


5. Empty Debate | In atters of Islamic Law, certainty is limited to those clearly 

Sy Ute | ‘ase 

This is where people continue to restate their o identified asp 's of revelation that are not open to any degree of 
erpreeteeeand to matters in which the unanimous consensus of 


without listening and responding to the arguments of t! ine a b blished. If Musli 1 
- | e ms has en established. Vlusums cou on 
debating with. One young lady admitted to me that 7 ae OC y 


like this. She described it as if she had been locked in understat d t nis concept, it would solve a lot of problems. 
where everyone could see her, but she could not Unfort inately, ‘in the heat of debate, people who othenwise™ 
they could not hear her. This is because she would « understi ind thi : is. distinction begin speaking as if aa are 
matters about which she was already convinced, an propous ding on the essential tenets of faith, even if their opiniones 


based on not ing more than their personal preferences. 


other concern but to convince everyone else sh« ; 


could not care less what they had to say. | 
. - , Mee wi? - 
A crucial aspect of any debate is what legal theoris: e 8. sopetfcaiy and Oversimplification | 


determining the point of dispute. In many cases, dis; | Many matters are complicated and aifealt Gudlerstai 
cross purposes, because they have not defined anc ® without considerable thought and effort. Many peo _ erate quick to 
terms of the discussion. This leads to an endles: | assume that such ideas must be inherently false and contrary to the 
exchange, because neither party understands the othe: teachings of the Qur’an and Sunnah. If someone says someth 
that is difficult to understand, it is judged as being dec eptive | a 
obtuse. What is really happening is that people are taking 1 heir own 
iarcmsmecU ness intellectual limitations as a standard of truth. 
There is a lot of self-centeredness in our discuss: 
this what Allah warns about in the Qur’an when H 
Pharaoh said: “I but point out to you that which | 
do I guide you but to the Path of Right!” [Sarah Ghajir 1 3 Sometimes people wage a campaign to destroy the charactet of 
someone they disagree with. They begin spreading rumou s and 
accusations. They start to circulate distortions of their o ppone: at's 
ideas. It is almost as if their sole message to the world has become 
the defamation of their opponents. It is in this spirit that the ‘ 
following statements and others like them have be en procla timed on 


the air and posted on the Internet: x 


St hey ee. | La ee? el ok 


9, Defamation 4 


People become so full of their own opinion 
accommodate nothing else. It does not matter that 
true is merely a viewpoint and not an indisputa 
clearly stated in the Qur’an and Sunnah, nor a ma 
The most that can be said for their opinion is that 
be right. However, the individual becomes so en 
idea that it becomes a personal obsession, as if it \ | 
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“He has neither dignity with Allah nor with any m 


on Earth.” 


“He has no share in Allah’s mercy.’ 


Look at the presumption of these statements. I 
people who made them think they can pass judgement: 
behalf against His creatures. It gets even worse: 


“He has died, and surely his new abode is Hell, 
horrid place it is.” 


Statements like this have been spoken against t 
scholats and selfless preachers, as well many illustrio 
the past. Those who utter such calumnies do not paus: 
Allah may determine matters quite differently. T! 
statements like these: 


“Tie has deviant beliefs and a confused understan 
“He is a hypocrite.” 


“He is an unbeliever.”’ 


Those who make such statements must thin! 
themselves. Do they know the unseen? Ar 
revelation? These statements are actually full of self- 
such things about others, these people are, by impli 
themselves to be saved and true believers, whethe: 
aware of it. They are vainglorious. The Proph« 
pride is: “to disregard the truth and hold people in 


The topics that inspire such bold statement 
theoretical that people cannot be expected to agrex 
evidence exists on the issues is often contradicto: 
considerable interpretation. In any case, eve 
defending what we as Muslims hold to be the indis, 
is always wise to start our discussions around mat 
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agree. Look ow Allah in the Qur’an commands us to addre 
those who di disbelieve : in Islam: 


“Say: ‘01 %ople of the Scripture! Let us come to a mutual 
understar nding between us t0 worship none but Allah, associating 
nothing g with Hi m at all, and to refrain from taking some among 
ourselvt eS as s lords besides Allah.’ But if they turn away, then say: 


Hear winess labwe are Muslims’.” [S#rah_A/ “Imran: 64| 


ry 
oa bs : 
‘Say: WW: ee you sustenance from the heavens and the 


Earth?” Says Y, a And indeed it is either we or you Ww ho are on 
manifé error. You will not be questioned about our crimes, and 
we will not be Witegtioned about what you do’.” [Sarah Saba’: 24-25} 


Look at je choice of words here. When Allah tells us to speak 
“i : 
to them ¢ of our Own actions, He instructs us to say: “You will not bé 
questior ed a bout or crimes.” But when He tells us to speak about 
our innoce amet their actions, we are to use a softer tone 2 ad say: 
pa wet ory wy 
mot be questioned about what you do.” 


Allah also says: 


“Bachyof us acts according to his manner, be t YC 


— 


knows best who i is most rightly guided to the way.” |Sa#rabegeisr 


| er 


ns 


“Surely your Lord knows best those who err from tis way, and 
He knows best those who follow the right course.” |Si#ahia@-Oaglame 
| a 
“Have you considered if he were on the right way, Om cnjorried 
ri hteousness? Have you considered if he gives the lie toy the t 
y g 
and turnss(his) back? Does he not know that Allah seegy all)?” 


(Sirah “Alag: 11-14) 


a a gl - 
Composure and gentleness of tone, when accompaniedy by 
sound evidence and intelligent arguments, provide the best way, to 
refute falsehood and win hearts over to the truth. = 


In the small global village that the world hag) be CC me, we find 
ourselves at a great disadvantage to others. Our incessant : and futile 
bickering does nothing to alleviate our woes. Our enemies watch us 
as we tear into one another. What do we expéct them) to think of 

us? They can only say: “First, come to some agt -ement on what you uu 


g, - 


believe and wish to present, then come and talk to us about it: Solve 
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“He has neither dignity with Allah nor with any Monothe:. 
on Earth.” * 


“He has no share in Allah’s mercy.” 


Look at the presumption of these statements. It is as jf }}, 
people who made them think they can pass judgement on Allah, 
behalf against His creatures. It gets even worse: 


“He has died, and surely his new abode is Hell, and what 
horrid place it is.” 


Statements like this have been spoken against today’s leading 
scholars and selfless preachers, as well many illustrious scholars o| 
the past. Those who utter such calumnies do not pause to think tha 
Allah may determine matters quite differently. Then we have 


statements like these: 


“He has deviant beliefs and a confused understanding.” 
“Heisa hypocrite.” 


“Cle is an unbeliever.” 


Those who make such statements must think very highly of 


themselves. Do they know the unseen? Are they receiving 
revelation? These statements are actually full of self-praise. In saying 
such things about others, these people are, by implication, declanng 
themselves to be saved and true believers, whether or not they ar 
aware of it. They are vainglorious. The Prophet warned us tha 
pride is: “to disregard the truth and hold people in contempt.” 


The topics that inspire such bold statements are usually s0 
theoretical that people cannot be expected to agree on them. What 
evidence exists on the issues is often contradictory and open ( 
considerable interpretation. In any case, even when we at 
defending what we as Muslims hold to be the indisputable truth, ! 
is always wise to start our discussions around matters wherein 
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agree. Look at how Allah in the Qur’an commands us to address 
those who disbelieve in Islam: 


“Say: ‘O People of the Scripture! Let us come to a mutual 
understanding between us to worship none but Allah, associating 
nothing with Him at all, and to refrain from taking some among 
ourselves as lords besides Allah.’ But if they turn away, then say: 
‘Bear witness that we are Muslims’.”” [Sarah Al Imran: 64| 

“Say: ‘Who gives you sustenance from the heavens and the 
Earth?’ Say: “Allah. And indeed it is either we or you who are on 
manifest error. You will not be questioned about our crimes, and 
we will not be questioned about what you do’.” |S#rab Saba’. 24-25] 


Look at the choice of words here. When Allah tells us to speak 
to them of our own actions, He instructs us to say: “You will not be 
questioned about ovr crimes.” But when He tells us to speak about 
our innocence of their actions, we are to use a softer tone and say: 


“and we will not be questioned about what you do.” 


Allah also says: 

“Each of us acts according to his manner, but your Lord 
knows best who is most rightly guided to the way.” [Sarah al-Isra’ 
64) 

“Surely your Lord knows best those who err from His way, and 
He knows best those who follow the right course.” [Sarah al-Oalamr. 

“Have you considered if he were on the right way, or enjoined 
fighteousness? Have you considered if he gives the lie to the truth 
and turns (his) back? Does he not know that Allah sees (all)?” 
[Sarah “Alag: 11-14] 

Composure and gentleness of tone, when accompanied by 
sound evidence and intelligent arguments, provide the best way to 
refute falsehood and win hearts over to the truth. 


In the small global village that the world has become, we find 
ourselves at a great disadvantage to others. Our incessant and futile 
bickering does nothing to alleviate our woes. Our enemies watch us 
as we tear into one another. What do we expect them to think of 
us? They can only say: “First, come to some agreement on what you 
believe and wish to present, then come and talk to us about it. Solve 
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Recently, I received some feedback on an artick 
entitled “Between Myself and Ibn Jibrin”. I had thought 
article — which discusses matters that are still th« 


a 
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received letters from perceptive non-Muslim men and 
America who not only understood what I wrote, 

perceptive enough to read between the lines. Their con 
me know how carefully they considered what I was sayin 


many of its intended audience. 


The Right to Disagree 


Differences are, by Allah’s decree, an unavoidabk 
People differ in many ways. They are different eth: 
culturally. They have different personalities, dispo: 
mindsets. 

Allah says in the Qur'an: “And We created everyt! 
that perhaps you might take heed.” [S#rah a/-Dharyat. 49) 


He also says: “O humankind! Verily We created 
male and a female and made you into nations and tril 
know one another. Verily the most honoured of you ° 


those who are the most pious among you.” |S#ra/ a/-Fi 


We should note that Allah says He made us diffe: 
and tribes so we could get to know one another, not 
fight and wage war. Moreover, this getting to know 
(ta arf) does not just entail acquaintance. It means to) 
in positive ways for everyone’s mutual benefit. 


Human prosperity is not achieved by having 
people fulfilling all of their desires and aspirations ai 
expense. How often have the excessive goals and 
nation been so diametrically opposed to those of ano’ 
could only be fully realized with the other’s 
extermination? 
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On a more intimate level, we see that even a single individual 
has disagreements and conflicts within his or her self. Indeed, each 
of us differs from aay to day. Allah says: “You shall surely move 
from stage towstage. (Sarah al-Inshiqag: 19| and: “Indeed, your 
efforts are diverse. ” [Sarah al-Lay/: 4] 


Ay erson goes from childhood to adulthood to old age, 
experiencing sickness and health, prosperity and adversity. 


7 on’s perspectives and opinions change. Indeed, a wise 
‘js never content with his or her present level of knowle dge, 
ra s secking to improve it. We should not let our minds 
: sit Oners to the familiar and commonplace. 
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he Prophet Said: If | swear an oath to do something and 
then see that Something else brings with it greater good, then | offer 
an expiation for my Oath and do that which is better? [Sahib ake 
Bukhari ee) and Sahih Muslim (1649) aie 


It is one of Allah’s great blessings upon humé ty that He has 
given usfreedom of choice. In turn, Allah has made ui s accountable 
for the choices we make. If Allah had wished, He could ha ve made 
humanity like the angels who have no will except to obey. All: th 
desctibes them as follows: “1 They do not disobey ’s comma id 
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outlined for us the principles of proper manners and good ' the se eerie ssiso they could behave like that. Islamic Law came to 
conduct. We are expected to aspire to excellence 1n calling ot! ®  safeg vard a and Ipreserve the five basic human needs of religion, life, 
reason, dig litysand property. This is why the Law prohibits murder, 
adulte ery, lying ig, theft, Oppression, and other crimes. 
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most important of these etiquettes are as tollows: 


1, We must avoid censure and reproach. 
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utmost efforts to determine Allah’s ruling on a matter wil 
sin on account of the conclusions that they reach. In fact 


How to Disagree 


| ta 
és 


a | 
Wha at Ib n Rajab said has relevance for today. It is not right how 


some pec yple go. about compiling all the errors someone has made 
ug: 
to put ish aot lose errors in a book or on a website. It 1s wrong even if 


OT ee 


1 oe er son’s good Bpinions Hee pay: work. It is a form or 
eS, , it 


oe 
The strange thing is how people can go to great pains to avoid 
eatir ng anything funlawful or inadvertently seeing a dirty picture, but 
they cannot seem to control their tongues in the least bit when it 
comes to the reputations of others. They speak about the living and 


the des ad wi hout hesitation. Al-Dhahabi said: 


a 


Wh: Preyer colleagues may say against one another shouldiag@t 
be taken Seriously, especially when antagonism, rivalayenen 
~ ideological differences exist between them. FPewiianeme 
~ people tho, by Allah’s grace, can avoid Spee ing | 
ot ts in such situations. | know of no gene 
_ whose people were able to avoid ae 
ann and their most pious followers 
uld fill up volumes of pages with examples 


Tam saying. 


Not d b. Hanbal once asked some of his Students ere t 
had beens They replied that they had been tend Abi u aK ra 
classes) Now Abu Kurayb used to speak ill of A rad and criticize 
his views. However, Ahmad said to these students: ‘Quite 1 90 


manheis! Take knowledge from him and learn from hia 


A 
ae 


The students, in surprise, said: “He speaks so badly¢ bout | 
Ahmad replied: “What can I do about that? He is ust a man 
who is greatly troubled by me.’ | 


ALDhahabi had the follwing to say about Ibm 
controversial sheikh of the Dhahiri school of th ought: 


Fa 


lam sympathetic towards Ibn Ha zm be CC: "aus eons, love for 
authentic hadith and his knowledge « on that subject, thougt 


ut narr. ators and 


there are many things that he says about 
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defects in transmission that I do not agree with. H 


many views in Islamic Law about which I am cert 


mistaken. However, I do not consider him as an unb 
| pray that Alla! 


Or as a person who went astray. 
him and grants him clemency, as I pray for all Mu 
also admit to his brilliance and extensive knowledy« 


It is a simple matter of justice to accept the truth 
comes from your opponent, even if he or she happen 


rT? 


person of bad character or unorthodox beliefs, or pro! 
different religion. 

Ibn Taymiyah disapproved of the conduct of som 
Of the Sunnah when they refused to acknowledge the truth 
came from a peripatetic philosopher or scholastx 
simply because of their distaste for such people. He sa 
not permitted to refuse to acknowledge the truth when it ! 
by a Jew or Christian, or even a sectarian slanderer of th 
Companions. We are simply to reject falsehood and 
truth.” 

Sheikh Abd al-Rahman al-Sa di writes in his con 
the Qur'an: “When a scholar speaks about the staten 
people of deviance, he is obliged to give everyone th 
acknowledge the truth in what they say as well as | 
falsehood. He must consider how close to the truth th« 


far away.” 


3. We must be patient, forbearing, and respond to ab 
kindness. 

Allah says: “Good and evil are not equal. Repel « 
is better. Then he between whom and you ther 
hatred will become as a dear friend.” [Sarah Fussilat. 34 


This is how the Prophet won over the hearts of | 
true word, when accompanied with a sincere sm 
manners, can put an end to enmity. Allah says: “And | 
granted such goodness except those who exercise pat 
restraint — none but persons of the greatest good 


Fusstlat: 35] 


80 


them tomaccount. We should not seek to get revenge or go too far in 
defending ourselves. 


reprim and his followers. Once, he found out that people were 


keepin ag al 
‘What is ¥ vith | A tal people that they disdain doing something that 


l do, for by Allak 
Allah and fear Him 1 the most.” [Sahib al-Bukhari (6101) 
Mush ce " 
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We should ‘not be excessive in rebuking others and calling 
There issaliesson for us in the indirect way the Prophet used to 


walt. 
aoe rom certain activities that he permitted, so he said: 


» iam the most knowledgeable of them about 
and Sahib 


4. We mee roid bigotry and partisanship. 

| is wr : A ito become chauvinistic towards a certain a approach, 
school of th Bu ght, Or group. Chauvinism and bigotry blind people 
and nak ke them unable to differentiate truth from — The 
same fervor f with which a person loves aie can easily E 

turned me atred, This is why “Ali b. Abi Talib said, : he « 
you love ir moderation, for perhaps one day he” a ay | 
ie emy. And hate the one you hate in m oderatio 
one day 1 ie will become someone you love 
5 baybab (35876)] 

The objects of fanatical love and loyalty 'gften 
fanaticism they attract, but they are afflicted’ by mower 
followers. On the death of Ahmah b. Hanbalathemse 
Muhammad b, Yahya al-Naysaburi was so stricken vit ve orief 
he saidy It is the due of every household in Baghdad d to bewail 
death of Imam Ahmad.”’ 4 

AbDhahabi writes: “Indeed, al- Naysaburi spoke” ike creat or 
account of his grief and not according to the dictates of Islam, for 


wailing at the time of death is prohibited by Islamic Law? . 

His slip was mild. It was said that in Khorasan, somespeor 
thought that Ahmad b. Hanbal was an Oe and not a humar 
being. Others said that looking upon his face was like being 
engaged in worship for a_ year. Excesst ive ness lik 


reprehensible indeed. i 


yy 
it ~, 
r te 


» eae 
10 disd: aine d dali 


Ahmad himself was a very humble man w vi 2 
, Lx L 
ostentation. However, these extreme statements were made by 


‘4 
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people who should have known better, but who were « 
by the strength of their emotions. 


I read the following statement on a website: “Ibn 5 
Sunnah wa al-lamaah (the Muslim Community fol 
Sunnah). And if you wish, al-Albani as well.” 


Now, I will say without the least hesitation that b 


is very difficult to accept someone saying this one man « 
the entire Muslim community — whether he be Ibn Ba: 


has bestowed various gifts on various people and blesse: 
different aptitudes and knowledge of different things. To 
of this is in one man and that everyone is obliged to fol 
serious mistake. It goes against the very principles 


unqualified obedience, and no one has a monopoly on | 


When Ibn Baz was the Grand Mufti of Saudi A: 
not consider his opinion to be binding on th« 
considered the views of others to be as important a: 
opinions of everyone were to be evaluated, then 
rejected on the basis of the evidence. Ibn Baz neve! 
anything more than this for his own opinions. 


Chauvinism and bigotry cause people to deride th 
not with them in their bigotry. Once, a jurists fro: 
Kufah performed the pilgrimage and met with 
Western Arabia — people like Ata’, Ta’us, and 5S, 
When he returned to Iraq, he said: “O People of Is 
for I swear by Allah that you alone are the peop 
knowledge in this day and time. The jurists of West 
knowledge like your children... the smallest of your c! 


We often hear people speaking like this about 
they follow a different school of thought or affili 
with a different group. How often do we hear p 
someone has no knowledge or no worth whatsoever: 
unfortunate indeed. 


people are among the many great scholars of our time. [1 


Allah has placed abundant good in the Muslim comn 


Scholars followed. No one after the Prophet de: 
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Managing Dis agreement 

Conflict Management is a science that is studied today. 
Libel s can be filled with the number of books which have been 
written on the subject. With respect to disagreements among 
Musli ms on mz atters of religion, the following values should be 


upheld: ii f 


1. Adherence t Miereed-Upon Principles 


For p oc p)tais means strict adherence to the Qur’an and 
Sunnah y all par es. Allah repeatedly emphasizes this principle in 
te Qu an: NG yatever you disagree about, its resolution is 


1.” [Sirah a Shira 10] 


ol If you dis iptee about something, refer it back toy 


val 7 


. Messenger if you believe in Allah and the LaseD 
isd” 56 "4 - 


‘| . 


lah spe we fifically refers to the Qur’an wher 1 He say 
this Qur’ in gu ides to what is most correct.” [Sarah al] ra’. 9 


ee? 


it ) 
os 


Like wis , He makes specific reference to them SL innah wk 
says: * ruly you have in Allah’s Messenger an excel 
conduct { ‘or | those whose hopes are in Allah and’ the 


who rem ec Allah often.” iB urah al-Ahzab. 21\ 


Howeve oe be vigilant not to confuse our own Opinions 
interpre ons with the definitive pronouncements of nS C Se 
ind Sunnah. If we argue that the textual evidence is what: 
we must be aware that how we understand the texts may be” ‘igt 
wrong. Itis important to always keep this distinction in mind. 


2. Dialogue — 
Dialogue can only take place between parties who dis agree with 
one another, Allah has commanded us to argue in the) best m: nne: 
even when we are engaging those who disagree) with us 1m 
principles of faith, like the Jews and Christians. “Do ne not argue wi : 
the People of the Scripture except wat what is bes t, sav 
among them who perpetrate injustice.” [Sarah al- ‘Ank. -abut: 
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In the Qur'an, Allah relates to us the following dia 
occurred between Him and Satan with respect to Adam 
‘O Satan, what has prevented you from bowing down 
created with my own hand. Were you being prideful 
among the haughty?’ (Satan) said: ‘I am better than 
created me from fire and created him from mud’.”’ | 
76] 


Dialogue has etiquettes that must be observed, 


and nations. Most importantly, there must be a climate | 
where people are free to express their opinions. In sui 
false ideas perish and the truth thrives. 

Dialogue can turn adversaries and contentious r 
single harmonious community. Allah says: 


around you.” |Sarah_A/ ‘Imran: 159] 


Civil discussion is a way for people to arrive at th 
also a way to reconcile those who have difference 
political, religious, and ideological debates we watch o: 
some of them are sensible and clement. These rar¢ 
good to watch, because they teach people how to liste! 
the views of others. Unfortunately, usually the onl) 
participants is to gain support or display their di 
regardless of the truth and without seeking to 
productive conclusions. Watching such debates 1s at | 
time and at worst a way to polarize people and ma 
obstinate. Such debates neither dispel falsehood no: 
closer to the truth. They just provide media broa 
larger range of sensational programming. 


3. Consultation 
Allah commands us to engage in consultation. 

Messenger: “So pardon them and seek forgivenes: 

consult them in affairs.” [Sarah_A/ “Imran: 159) 


occurs between different groups and sects, or between 


Ah 


> “Tt was bv th 


As long as it is possible to engage in dialogue, those of 
are able to do so are obliged to do so in the best possible m 


: 
ft 


Allah that you were lenient with them (O Muhammad), | 
had been stern and fierce of heart they would have dispe: 
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He esescribes the believers who attain success as: “Those 
who hav re responded to their Lord, established prayer, and whose 
uirs are determi ied by consultation among themselves.” [S#rab a/- 


“x 
i@t —, 


Shira 


-— 


38] 


" 


4 ; 


iT. 


Wt consulted with his Companions whenever a 


‘The Prop! 
s welfare. It 


matter confro nted them that concerned the community’s 
is extremely 1 portant to instil the principle of Sn enltaten in our 
schools rah on the national level. The people must be able to 
active ly pz urtici : ite in deciding the policies of today and setting their 
cou se for | tomorrow. We must take extra care to include the 
you nger ge ner: ations in this process. [They must be allowed to voice 
th r conce ers. . Their pains and aspirations must be felt. We cannot 
7 Opinions on them and we must not marginalise 


; 


impc se our ov 
them. In. our present Situation, they must not be alienated. Iti 
duty o he: ar them out and to speak to them frankly and truth ful 


| a 
4.L stening : gto Each Other 
his is one of the most crucial elements Gffdia 
it requites “number of skills. The first of thes 
2 cr ile the other person is speaking 
i person n who is addressing you. Another is & 
also important to take notes not only of poin at 1X 
to, bu alse ) points that provide you with benehittt 
skill of knowing how and when to ask for claifie cation 
It is mportant for all speakers to be placed om 
ifthe discussion is between a teacher and student 
1, or a government official and a member 6f 
Every part to the discussion should be addressed ON 
name, or by the manner of address that is preferred by & 


question, — | 


In Mecca, in the early days of Islam, ‘Utbah p Ra abi 
up to the Prophet and said to him: * ‘My nephew, . you 
you know, a person of good background, fa nily, lin eee 
standing, and you have come to your peop sle with 7 
You have broken their unity, belittled their hopes, 7 
pods and their faith, and rejected their foref athe 


e 
1 


i , in 
“a uJ ™ ¢ 
ee.’ How to Disagree 


Bi 

a | 
The pri nciple of acting together upon what we have in 
common ensu res the general welfare. Muslims need to act upon this 
prince ple today more than ever. The scope wherein we agree in 
religious mat ters 4s wider than we might think. The scope in which 


our work dly ir aterests overlap with those of other people is even 
greater. Me. ast 

Allah en oins upon us to cooperate with everybody in 
3S s and picty. What matters is that our common 
is < | good one. He has forbidden us from cooperating 
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what I propose to you, and consider it. Perhaps you will find 
of it acceptable.” 


The Prophet replied: “Speak, father of al-Walid, 
listening.” 


He said: “My nephew, if wealth is what you ar 
through what you bring to us, then we will gather together | 
wealth what will make you the richest person among us. If 
want is prestige, we will make you our chief citizen and no d ighteay eave 


will be taken by us without your leave. Indeed, if kingship ende: ee aa 4 1) earl I 
; awe hae Do | h people in sin sssion, regardless of who they are. In 
desire, we will make you our king. we pe z ae G 


this wa’ “All h has defined for us the limits of cooperation, but He 
has f ot Pp plac ced restraints on who we can cooperate with. 


Fe eete nore ; Allah says: “Allah does not forbid yo i 
rege rd to those = who do not fight you for you aig n nor dr 
from your hor es, from dealing kindly and j vith th 
ah lov yes me ose who are just.” ’ [Surah al-Mumte ifn 


ays “© humankind! Verily We ¢ 
ule and made you into nations a 
ther Verily the most honoured Of 
€ the most pious among you.” [Sara 


He continued to make offers like this, and the P 
continued to listen in respectful silence until he had finished 
‘Utbah b. Rabi ah stopped talking, the Prophet said: “H 
finished, father of al-Walid?” When “Utbah confirmed th 
said what he needed to say, the Prophet started speaki 
listen to what I have to say.” Then he recited from the Q 

/ he came to the verse: “But if they turn away, say: | hav: 

of a scourge like the scourge that befell the people o! esd 
Thamud.” |S#rah Fussilat. 14] : 


These + Bes show us that our cooperation’y 


5. Acting Upon Points of Agreement : 
5~P to thos - wh 0 are far and near, to those who are fama 


This was an important principle of Rashid Rida. | those W BO > different. Likewise, we are prohpia fr 
Say: We must cooperate in matters wherein we agre« sin and t transgression with anyone, no matter how & 
one another in those wherein we disagree.”’ tous they ym nay be. 
Ibn Taymiyah made the point many times that if a : When 2 A ah says: “Help one another in righteousmess 


accepts Islam at the hands of some Muslims with mis; . piety” [ tab al-Ma’idah: 2\, He refrains from making any 
it is better than if that person had remained an unbeli ; to the other party we are to engage with, so that them 
said that if a sinner repents after hearing a weak hadith, . | encompass every act of righteousness conceivable. 

than if that person remained a sinner. Likewise, pra ; 


| This is why Prophet Muhammad said during he 

® peace treaty of Hudaybiyah between the Muslims 

. “Any provision they ask for that upholds§ All 
grant it,” ‘[Sabib al-Bukhari (2731)| 


Likewise he said about a covenant between 
factions that he was party to before the advent of. I 
called to honour it today, I will honour it? 7 Sunan 
(6/367)) This covenant was an alliance gOvE 


Muslim who is somewhat deviant in religious practic 
abandoning congregational prayer. [Maju al-! 


(23/353-354)} 


“1 
> 


7 te ey? 2 


> Referring to someone as the father of one of thei 
respectful form of address in Arabian culture 
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what I propose to you, and consider it. Perhaps you will fin 
of it acceptable.” 

The Prophet replied: “Speak, father of al-Wall 
listening.” 

He said: “My nephew, if wealth is what you ar 
through what you bring to us, then we will gather togethe: 
wealth what will make you the richest person among us. If ' 
want is prestige, we will make you our chief citizen and no « 
will be taken by us without your leave. Indeed, if kingship 
desire, we will make you our king.” 


-_ 


He continued to make offers like this, and th 
continued to listen in respectful silence until he had finis! 
Utbah b. Rabi ah stopped talking, the Prophet said 
finished, father of al-Walid?’”’ When Utbah confirm 
said what he needed to say, the Prophet started sp« 
listen to what I have to say.” Then he recited from the 
he came to the verse: “But if they turn away, say: I have 
of a scourge like the scourge that befell the peopl 
Thamud.” {Sarah Fussilat. 14] 


\ ) 


5. Acting Upon Points of Agreement 


This was an important principle of Rashid Rid: 
Say: We must cooperate in matters wherein we agre: 
one another in those wherein we disagree.” 


Ibn Taymiyah made the point many times that 1! 
accepts Islam at the hands of some Muslims with mis 
it is better than if that person had remained an unb« 
said that if a sinner repents after hearing a weak ha 
than if that person remained a sinner. Likewise, pra 
Muslim who is somewhat deviant in religious practi 
abandoning congregational prayer. [Majwu> al-Fai 


(23/353-354)] 


Referring to someone as the father of one of thei 
respectful form of address in Arabian culture. 


86 
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The - prin ciple of acting together upon what we have in 
comm jon € a1 ns the general welfare. Muslims need to act upon this 
principle toc y more than ever. The scope W herein we > apree in 
religic us matte mis wider than we might think. The scope in which 


& 
P ~ 


our wot orldly ir terests Overlap with those of other people is even 
a of 4 

Allah enjoins Upon us to cooperate with everybody in 
righte yusness ; and piety. What matters is that our common 
endea yur is a good One. He has forbidden us from cooperating 
with people i in sin and transgression, regardless of who they are. In 
this wa Allah has defined for us the limits of cooperation, but He 
has ne ph aced d eens on who we can cooperate with. 


Furtherm pre, Allah says: “Allah does not forbid you 
reparc to those who do not fight you for (your) faith, nor dr 
from your homes, from gealing kindly and ju: itl 
Allah. lov res th ose who are just.” [Sarah al-Mumtahan 


He als 0 says: “O humankind! Verily We 
male a ad 2 a female and made you into nations a 
know one an other. Verily the most honoured of y 
those v who ai re the most pious among you.” [S#rahi 


These erses show us that our cooperation with) pt 
to thost = who "are far and near, to those who z 
those who a e different. Likewise, we are prohibitéd#fromye 
sin and t rans 7 ression with anyone, no matter how f ‘arr iliar o 


ee a * 
Oe ‘ 


ww jl i t 


piety” [Si Me ae ‘dah be 2), He epee from making anyefes ference 
to the other party we are to engage with, so that the x ar 
encompass every act of righteousness conceivable. 


This i is why Prophet Muhammad said during the dez 
peace treaty of Hudaybiyah between the Muslir 0s aa t 
“Any provision they ask for that upholds Allah’ 
prant it.” [Sahih al-Bukhari (2731)| 


Likewise he said about a covenant between various M 
factions that he was party to before the adventi@e Islam: “ 
called to honour it today, I will honour it.” (Su | 
(6/367)) ‘This covenant was an alliance governing commercial 
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dealings known as the League of the Virtuous, and its 


provisions were respect for the principles of justice, 


collectively intervene in conflicts to establish justice. We can : 
how the Prophet honoured the principle of cooperation with 
who were openly opposed to his faith. How should we be, | 


with those who are not hostile to us? And furthermore, how 


we be with those who merely differ from us in their scho 


thought or in their opinions? 


6. Encouragement of Thinking 


The environment must be made conductive for inte! 


stimulation and growth. A climate of freedom is needed | 
ideas that are good and sound. Intellectual activity withers : 
dies in a climate where a person has to think a thousai 
before uttering a word because of the fear of reprisal f 
something the least bit suspect. 


Take the story of the Caliph Umar and the young Ibn 
‘Umar had alarmed the elders of society by seating Ibn 
among the men. They exclaimed: “How can you seat this ad 
among us when we have children his age?” 


Then Umar asked them about the meaning of 
chapter of the Qur'an entitled Sarah a/-Nasr. 


When the help of Allah and the victory comes, a 


the people entering Allah’s religion in droves, the: 


the praises of your Lord and seek His forgivene: 
He is ever ready to show mercy. 


None of the elders could provide an adequate answ: 
them said; “Allah is commanding us to praise Him an 
forgiveness whenever He helps us and grants us a vict 
admitted that they did not know, or simply remained sil 


Then Umar turned to [bn “Abbas and asked him. | 
insightfully and correctly replied: “I see it as foretell 
the death of Allah’s Messenger.” 
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‘The n Uma said to him: “What I know about this is the same 
as what you | nc » |\Sabth al-Bukhari (4294)| 


Muslims tox iday, especially those who wish to speak about Islam 


and work for. the religion, need to be able to express their opinions 


\ 


reely, without fear of persecution. 


A i 
Lic 


‘ 7 
: 


7. Welcomin Berticism 

This ¢ pplies to affairs of state and social concerns as well as 

ues relating 0 Islamic work and Islamic knowledge. We should 
: ways be OF en to submitting Our practices, habits and assumptions 
to a sober lobjective critical review. We can never assume that 
ot ‘ present sta re of attairs is the best that can possibly be achieyeg 
We all admit 1 at OUr present circumstances are in neg@ 
ea fonstructive and informed criticism is the “st Ste 
we must take to mabye Our situation. : 


— Som : eople think that dictatorship achie 
dictator hip cn be a political one that suppressed 

freec “dor n of expression, but it can also be intellec al 
opir nion- 1S | forc ed upon everyone and disagreement iS cen 


fact, dict atc rship ‘deceives people instead of unifying ther 


General ci rcumstances are constantly changi 1g 
produces pressures in society that the people must™tespor 
eo em, willi gly or unwillingly, into conflict with Tigipol 
or $C cial s ' wquo. People living under a repressive Tesi 
unable to dex Becp a natural response to societal change. In@yima 


there 5 going ee a rupture. 
i, 


What di statorship actually does is prevent the dey elopmef it of 
true Sc cial co nesion and initiative. This is why, when people rally 
do get their n eedom, they are ill equipped to cope with it or handle 
the r¢ SE mali y that comes with it. This leads to instabil ility anc 

in a > this state 
of af ais is | ie Bi asequence of freedom. It is just a | 
people must Npass through once they win theingiines dom 
instabi ity is not permanent. 
aie ; i 
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8. Enjoining Right Conduct and Forbidding Wrongdoing 


This is one of the hallmarks of the faithful. Allah 


are protecting friends of one another. They enjoin what | 
forbid what is wrong.” [Sarah al-Tawbah: 71) 


Carrying out this duty should be the crux of the r 
between scholars, students, Islamic workers, and the gene: 
However, the following points must be observed: 


A. No one should be denounced on account of 
that is open to scholarly disagreement. Those who 
different conclusions are deserving of Allah’s reward, | 
one opinion is actually correct in His eternal knowledg 
prohibition on denouncing someone does not mean 
must stop advising each other and expressing their disapp: 
certain point of view. Indeed, in some questions, th« 
clearly and unambiguously points to one correct answi 
cases, it is better to offer guidance and direction in an 
manner. 


B. A person who relies upon the expertise of ano! 
right to criticize a person who follows someone else. S 
them is arriving at their conclusions by relying on othe: 
no basis upon which to criticise one another. 


C. Good advice should be given politely. Advice, b 
nature, can be given in all matters. The great jurist Al-Sh 
never tell a man who disagrees with me to repent to /\ 
Opinion. Repentance is for sins, whereas this man 
rewarded with either a single or double reward.” When 
the examples al-Shafii and other scholars give in this | 
Can appreciate just how wide they regarded th 
disagreement to be. 


D. The potential benefits and harm that might 
denouncing something wrong must be taken into consid 


E. Forbidding something wrong should b 
gradually. It is difficult for people to change th 
famous jurist, al- Izz b. “Abd al-Salam makes the po 
positive results are to come out of enjoining the right 


the wrong, then it is not obligatory to do so. 
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J-S Shing a makes the same observation when he discusses the 
meaning of tl ne verse: © you who believe! Guard your own souls. 
If you” follov (ri Bht) guidance, no harm can come to you from those 


who strays [Sarah al-Ma ’idab. 105} 


it us a cessary tO exercise restraint and patience. Allah says: 

tershould be a group among you who has believed in 

that with v hich I have been sent and a group that has not believed, 

then be F atient mnt Allah judges between us. And He is the best of 
uudges.” (Surah al-A “raf. 87 


When we r sad about the life of the Prophet, and likewise if we 
look into a ic) Law, we find many examples of truces, peace 
preemer , anc covenants. This should make us always consider 
what co a faction the circumstances require. It is better for 
eople ta ‘live With each other amicably and without serious conflict. 


a” 


'G The practicality of the matter needs to be taken into 
account. T nis does Not just refer to material capabilities, but alsog 
the pra tical on utcomes of changing the situation. What gooe 
vhat harm will come of it? 


Prophet took this into consideration whenwhest 

the Kabah so that it could be Westoerea 

original : foun dations that Abraham had built it upon. | 
the greate r social welfare that would be secured 6 


Ka’ be ah as it w: aS. 
i 


= s 


9. Tr anspz arency 


Issuessmust be made clear and transparent. Disa 
shouldsnot be glossed over or trivialized. Sometimes,” 
temptec Overlook or dismiss serious problems jue | 
partiality for Others. This is like having a sick person g€ to 
hospiti | and being given a clean bill of health even thoughiall 
medical tes iS indicate that the patient is deathly ill. 


We must be frank and open about the matters wherein 
differ; HOwever, our purpose in doing so should me 
overcor es our differences or to at least preven hos« 
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8. Enjoining Right Conduct and Forbidding Wrongdoing 


This is one of the hallmarks of the faithful. Allah sz 
are protecting friends of one another. They enjoin what | 
forbid what is wrong.” [S#rah al-Tawbah: 71| 


Carrying out this duty should be the crux of the rel 
between scholars, students, Islamic workers, and the gene: 
However, the following points must be observed: 


A. No one should be denounced on account of an 
that is open to scholarly disagreement. Those wh 
different conclusions are deserving of Allah’s reward, : 
one opinion is actually correct in His eternal knowlec 
prohibition on denouncing someone does not mea 
must stop advising each other and expressing their dis ippr. 
certain point of view. Indeed, in some questions, th 
clearly and unambiguously points to one correct answet 
cases, it is better to offer guidance and direction in an 
manner. 


B. A person who relies upon the expertise of anotl 
tight to criticize a person who follows someone else. Si 
them is arriving at their conclusions by relying on othe: 
no basis upon which to criticise one another. 


CG. Good advice should be given politely. Advi 
nature, can be given in all matters. The great jurist Al-S 
never tell a man who disagrees with me to repent to 
opinion. Repentance is for sins, whereas this man 
rewarded with either a single or double reward.” Wh 
the examples al-Shafii and other scholars give in thi: 
Can appreciate just how wide they regarded 
disagreement to be. 


D. The potential benefits and harm that migh 
denouncing something wrong must be taken into con 


EB. Forbidding something wrong should be 
gradually. It is difficult for people to change the: 
famous jurist, al- Izz b. “Abd al-Salam makes the poin 
positive results are to come out of enjoining the tight 
the wrong, then it is not obligatory to do so. 


How 10 Disagree 


iryoul illo v a ght) Bisice no harm can come to you from tise 
who stray.” [Sa a) al-Ma tdab: 105) 


F, It ts nec @ssaty tO exercise restraint and patience. Allah says: 
‘And ae fersnould be a group among you who has believed in 
that wi vith which I shave been sent and a group that has not believed, 
ther bent fl Allah judges between us. And He is the best of 
judges.” | al al-A raf: 87) 


When we ! 3 fd about the life of the Pre yphet, and likewise if we 


look into I [slamic Mia we find many examples of truces, peace 
igreements, and covenants. This should make us always consider 
what course Oo action the circumstances require. It is better for 


people t 0 Ir VE W ith each other amic: ably and without serious conflict. 
oY 
‘@ The a) &: icticality of the matter needs to be taken into 


account. 1 Miissaoes NOt just refer to material capabilities, but also t@ 
the F prac tical outcomes of changing the situation. What good of 
what harm will come of it? 


“The - eiepbe: took this into consideration whenmhe 
from expe inding the Kabah so that it could be fest 
origir al found: tions that Abraham had built it upon. He 


the greater Social welfare that would be secured by I 
Kabat ats aS It W was, 


S 
re 
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9), Transpare ency 


Issues n st be made clear and transparent. Disag 
should not be glossed over or trivialized. Sometimes, oeaete 
tempted to lOverlook or dismiss serious problems due to 
partialityetor others. This is like having a sick person gom® 
hospit ‘a ‘ea being given a clean bill of health even though al 
medical tests indicate that the patient is deathly ill. 


We Must be frank and open about the matters wherein 
differ. Hoy yever, Our purpose in doing so should always|beite 
overcome Our differences or to at least prevent nose diftere 
from/causing harm. Clarity in articulating our disag 
not be mist: en for belligerence. 


- 
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10. Clarifying Misunderstandings 


Every effort must be made to ascertain that 
misunderstandings. Disagreements are often simph 
miscommunication. Sometimes the outlook or biases ot 
affects how the speaker’s argument is understood. Personal 


can get in the way. A lack of sufficient knowledge can also p: 


proper understanding. As a consequence, the broader 11 


of a certain idea or opinion go unappreciated. When people | 


what they need most is to understand each other proper 
must refrain from reacting emotionally and jumpin 
conclusions. 


11. Conflict Management as a Discipline 


The subject of conflict management must be serio. 
This is a contemporary discipline. Many books have 
Covering the management of a wide range of inte 
organizational, and societal conflicts. There is benefit to 


them. 


What this field of study teaches us is that, if ma 
intelligence, disagreement can be turned into an opp 
greater productivity and positive competition. It can lea 
complete solutions and a greater flow of expertise bet 
who hail from different disciplines. Conflict manageme 
harnessed effectively to increase production anc 
development. Muslims should avail themselves of th 
and its potential applications in public policy, ec 
Islamic work. 


The Hadith of the 72 Sects 


The Prophet (peace be upon him) said: “The Chil 
divided into 72 sects. My community will divide into 
all of them will be in the Hellfire save one.” 


The people asked him: “And which one will that 


He replied: “The one that follows what I and my | 
are upon right now.” [Suman al-Tirmidhi (2640,2641 


Dawid (4596, 4597) and Sunan Ibn Majah (3991-3993 
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a 
This hadith is quite famous and it is mentioned all of the time. 
y 
In factusearcely does anyone speak on the topic of disagreement 
wi out mes nti tioning it, though it is often cited inappropriately and 
(Owaudiencessswnho cannot fully appreciate its implications. 
The: efo re, I] w ish to discuss this hadith and elucidate more clearly 


what it is telling us. 


“hissnadithis mot recorded in either Sahih a/-Bukhari or Sahih 
A shim, This | ay mo means implies that the hadith is unauthentic. 
Hon ever, it 1: s possible that they did not mention it because it was 
not up to thei r arduous Standards of authenticity. [t can be found in 
the four Ss unan 1 works and in Musnad Ahmad with different chains of 
transmis fommoome hadith specialists have classified it as authentic 
or at lea St r sou nd, including al-Tirmidhi, al-Hakim, al-Dhahabi, [bn 
Taymt yah, al-s fauibi, and Ibn Hajar al- Asqalani. Others haw 
judged it tob ies including ibn Hazm and Ibn al-Wazir. | 


The “ ati Ieorrect Opinion is that it is authentic; 
conside ration the large number of ways it has reachedji 
ins of tra asmission Strenethening the deficieaaae 9 
Nevertheless, we should not behave as if it is the only Radite 


world that addresses this issue. 
re | 
Stance, the Prophet has conveyed to us / 


Ww always be among the Muslims a divi sly 
group ¥ wh ho wi prevail. They will neither be harmediibymte 
forsake them mor by those who go against them. . is 
case until | he = Command of Allah comes while they $i 
[Sahih al- Bu, chari (3640) and Sahih Muslim (1037)| 


! fe also ‘said: “Allah will bring forth for this communtiy 


start. one sty 100 years someone to renew the faith.” [Daag 


a 4291)] 


se authentically narrated statements from the Proph ct sk 
us hat at he truth will continue to prevail withing tk : 
, y and that it will continue to be rencwea : 


van Sunnah state this bry in ssumbiguol us mre | 
communities that followed the previous}senpt 
te own era, namely the Jews and the Christina This i 


= 
‘ 


“Na - ‘ 
a, . » 
“ ‘eh 
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10. Clarifying Misunderstandings . & | hadith is Guite famous and it is mentioned all of the time. 


in fete arcel y does anyone speak on the topic of disagreemen 


misunderstandings. Disagreements are often simpl\ Mihousmentioning it though it is often cited inappropriately at a: 
miscommunication. Sometimes the outlook or biases of ener io audiences “who Cannot fully appreciate its implications 
affects how the speaker’s argument is understood. Persona There fore, I wis sh to discuss this hadith and elucidate more pleay 


can get in the way. A lack of sutficient knowledge can also prevent what itis telling My S. 
proper understanding. As a consequence, the broader implications This hac dith Msenot recorded in either Sahih al-Bukhari or Sahil 
of a certain idea or Opinion go unappreciated. When people differ, | Masti 1, This by no means implies that the hadith is unauthentic 
what they need most is to understand each other prope: However, it 1 § possible that they did not mention it because it was 
must refrain from reacting emotionally and jumping to has not up t0 thi fduous standards of authenticity. It can be found in 
conclusions. the four Suna works and in Musnad Ahmad with different chains of 
tr missio n. Some Madith specialists have classified it as authentic 
Milcetict Management as a Discipline “nn les st o , including al-Tirmidhi. al-} lakim, al Dhahabi. Ibn 
_ Taym He @epmauoi, and [bn Hajar al- Asqalani. Others have 

The subject of conflict management must be serio judged it to be x weak, including ibn Hazm and Ibn al-Wazir. 
This is a contemporary discipline. Many books have . & 
covering the management of a wide range of 


Every effort must be made to ascertain that ther 
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The most correct Opinion is that it is authentic; taking inte 


Tf 3 : consideration : i e large number of w ays it has reached us, with songg 
Organizational, and societal conflicts. There is benefit to a ae i 
chains of trz anst ission strengthening the deficiencies of otheft 


them. 
Neverthe sles ss, we should not behave as if it is the only hadith 
What this field of study teaches us is that. if mat in : world the at adc | sses this } issue. 


intellisence, disagreement can be turned into an opp 
eS ‘i. sr rf For instan ne; ithe Prophet has conveyed to us Allah’s pror mi 
Greater productivity and positive competition. It can lead to mor that “ 
2 a Wheremwillalways be among the Muslims a divinely suppose 


complete solutions and a greater flow of expertise betv en, | 
De}, 2 a5 group who \ Il prevail They will neither be harmed by those Wig 
who hail from different disciplines. Conflict managen rote f 
Ofs e them nor by those who go against them. This will be the 


harnessed effectively to increase production ; 
) P case until the Command of Allah comes while they still prevail 


Cevelopmient. Muslims should aval BaexDSEIVes oa > | [Sabib al LBy Rhari (3640) and Sahih Mushm (1037)| 
and its potential applications in public policy, « | ) 


Teen eeee ee: te als oan = Allah will bring forth for this community at the? 


- of every 100 yeats Someone to renew the faith.” [Swan Abi 


awd (4 291)) i! 


The Hadith of the 72 Sects These 
aut hentically narrated statements from the Prophet show 
The Prophet (peace be upon him) said: ““The Chil rac! s ta the tr tm will continue to prevail within the Muslim 


‘oa 


divided into 72 sects. My community will divide into | ~ commu: ty and that i it will continue to be renewed and restored. 


all of them will be in the Hellfire save one.” Ra 
ir community is most high ly esteemed by Allah. The 


‘ « 66 hic > rt i and 
The people asked him: “And which one will that b 4 imandsunnah state this fact in unambiguous terms. It is bette 
than he communitics that followed the previous scriptures were e 


He replied: “The one that follows what I and my | : ne 
‘heir own era, lamely the Jews and the Christians. This is why Alfa 


are upon right now. [Swnan al-Lirmidhi (2040,2041 
Dawud (4596, 4597) and Sanan Ibn Majah (3991-3993 
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Says: You are the best community brought forth for huma 


[Sarah AL Imran: 110] 


[his is also why He says: “And likewise we mad 


balanced nation.” [S#rah a/-Baqgarah: 143} 


The Prophet on many occasions emphasized the fact 
Muslim community is the best community of faith on 
Therefore, no one should ever infer from the hadith abo 
sects that the previous communities of faith were le 
amongst themselves and therefore were somehow bett 


afflicted. 


Ibn Mas ud relates that he was with some peopk 
Prophet asked them: “Would you like to be one quart 
population of Paradise?” When they replied that they wou 
like that, the Prophet asked them: “Would you like to b« 
of the population of Paradise?” When they replied th 
like that, the Prophet asked them: “Would you like to be | 
the population of Paradise?” When they replied that the 
that, the Prophet said: “I swear by Him in whos 
Muhammiad’s soul, I hope that you will be half the pop 
Paradise. This is because none shall enter Paradis 
that has surrendered to Allah, and you are to the poly 
single white hair on the hide of a black bull or a singh 
the hide of a red bull.” [Sahih a/-Bukhan (3348, 652% 
Mushm (221)| 


In this hadith, the Prophet made it clear that 
denizens of Paradise will be from among his followe: 


re 


Moreover, Allah in His mercy has forgiven 
what it falls into by mistake or out of forgeti 
instructed by the Qur’an to offer the following supp 
Lord, do not impose blame on us if we forget o1 


Bagqarah: 286} 


The Prophet said: “Allah has pardoned my comn 
commits by mistake, out of forgetfulness, or out o! 
This is an indisputable principle of Islamic jurisprude: 
by all scholars and jurists. 


Moreover, Allah has spared this community fro: 
and impositions that the previous religious communi 
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| 5 ~ 
ok iged to follow Wevllah says: “He releases them from their heavy 
burdens and fro m the yokes that are upon them.” [Sarah al-A raf: 
57] — 
‘RKeturni ng t tc the hadith about the 73 sects, the fact that the 
Muslims will divide Sinto a larger number of sects has puzzled some 


oe, a "the ages. However, there are a number of 
‘ible a ansv ayo this puzzle. 


—‘Pirst fall, the Muslim era is the longest era for any religious 
con nunity with out another coming to succeed it. 


Secondly, the divisions within the Muslim community are far 
les ‘serious fhatethe divisions suffered by those who have gone 

ore M@ihemdericiencies brought about by the divisions among 
M slims are tr more than counterbalanced by the sood and the favour 
that the Muslims $ possess. 


- More OVEr, the existence of a sect does not require that the sect 
has m nany SSliowers » One person following his own ideas can 
ene :as ect. therefore. it is quite possible for there to be 72 

et scollectively constitute a small percentage of the 
1 community. 


The rea lf p sroblem exists with those who fancy themselves as” 
ssavedssectssto the exclusion of all others, declaring every one 
to be astray en | damning them. The Prophet warned us: “li 
says thatthe people are damned, then he is the damnedest 


ill” [Sabah Mi slim (2623)| 


| We mus t bear i in mind that the Prophet described tk 
1) ects as \ fuslims. He said: “My community will diy a nt 
sects,” This “means that the followers of those sects afemeelene 
unbel ievers nor polytheists. They are, in general, Musings 
belies vers. Th is does not mean that there cannot be a few hypoente 
and ur abelien yers among them. However, the overwhelming major 
of them bel eve, in spite of their deviance and their shortco ings , 
This is the way that most of the scholars have understood@ 
hadith 0. F tl i735 sects, including [bn Taymiyah and al-Shatibi. 


7 


he th reat Of the Hellfire mentioned in the hadith does ne 


\ d 
pei 


mean f 1a the threat is going to be carried out against ver : 
Taj iyah h makes the following observation: 


Hon lo Di sacre: 
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hadith of the 73 sects should be seen in the proper 


. Though we might view it as authentic, we should not 
oe neaning beyond what it actually says. We should not 
it to b e used to stir up arguments and agoravate divisions. 


This hadith ts no graver in its threat than the verse 

those who consume the orphans’ property unjustly merc 
take fire into their bellies and they shall be scorched | 
blazing flame.” [Sarah al-Nisa’.10| 


It is no graver than the verse: “Whoever do 
maliciously and wrongly We shall scorch in the Fire. 


al-Nisa’: 30) 


In spite of these verses, we do not bear witness that speci 
people are going to Hell, since people may repent for then 
they may have other good deeds to their credit that blot o 
sins. Allah may expiate them for their wrongs by afflictin 
with hardships or by other means. 


It was not the practice of our pious predecessors to « 
themscives with identifying these sects. Al-Shatibi emp 
point in his book a/Muwajfagat. {bn Taymiyah also stat 
number of his works. He says: 


— 


72 other sects who is 


Anyone from one of the 
is indeed an unbeliever in his heart. Those tron 
them who are not a hypocrites but who in fact 
Allah and His Messenger are not an unbeliever: 

of whatever mistakes in interpretation they ma 


7) 


When one of the faithful beseeches Allah 
Lord, forgive us and our brothers who ha’ 4 yy 
faith |from Sarah al-Hashr. 10), he is spea Ak in ; y 
Muslims of the past centuries, even thos | : 
mistakes in interpretation, acted contrary t 

committed some sins. They are still from hi: . 
preceded him in faith and they all come . 
of his supplication, even if they had bel 

72 other sects. Each one of these sects « 


-— 


ranks a large number of people who are 
They are believers who have gone s 
have sinned, making them worth 
punishment. 
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So Though we might vV1lew it as authentic. we should not 
nd its , meaning Beyond what it actually says. We should not 


tob ‘used to stir up arguments and aporavate divisions. 


This hadith is no graver in its threat than the vers« 
those who consume the orphans’ property unjust! 
take fire into their bellies and they shall be scorched by 4 
blazing flame.” [Sarah al-Nisa’.10] | slow i 


It is mo graver than the verse: “Whoever do 
maliciously and wrongly We shall scorch in the Fir 


al-Nisa’: 30| 


In spite of these verses, we do not bear witness thai 
people are going to Hell, since people may repent for th 
they may have other good deeds to their credit that bl 
sins. Allah may expiate them for their wrongs by afflict 
with hardships or by other means. 


It was not the practice of our pious predecessors to 
themselves with identifying these sects. Al-Shatibi emp! 
point in his book a-Muwafaqat. Ibn Taymiyah also 
number of his works. He says: 


Anyone from one of the 72 other sects who | 
is indeed an unbeliever in his heart. Those fro: 
them who are not a hypocrites but who in far 
Allah and His Messenger are not an unbelieve: 
of whatever mistakes in interpretation they ma 


When one of the faithful beseeches Allah 
Lord, forgive us and our brothers who have p: 
faith’ {from Sarah al-Hashr. 10\, he is speaking 
Muslims of the past centuries, even thos 
mistakes in interpretation, acted contrary to th 
committed some sins. They are still from hi 
preceded him in faith and they all come unde: 
of his supplication, even if they had belonge: 
72 other sects. Each one of these sects conta 
ranks a large number of people who are no! 
They are believers who have gone somewh 
have sinned, making them worthy of th: 
punishment. | 


If we consider the way the Qur’an and Sunnah speak 
concepts of division and disagreement, we can see tha 


disagreement is not always bad. Sometimes it is praisew 


sometimes it is blameworthy. 


Disagreements are differences in point ot 


are practical differences, where one person employs hi 


Division, on the other hand, results when peop! 
polarized into antagonistic groups. Allah says: “Be not 
who are divided amongst themselves...” [Sarah Al “Imre 


This is a clear prohibition of becoming divided. Ho 
verse continues: “...and fall into disagreement after clea 


that which is acceptable and unacceptable — or at the ve! 
disagreement might be excusable or inexcusable 


There is a clear standard here for distinguis! 
disagreements are acceptable or not. When the disagr« 
sound basis for it, any party to that disagreement will eit! 
praiseworthy position, or in one where he or she ai 


excuse for adopting a particular stance. 


It is because of this that the Prophet said: “If a 
ruling, exercising his best judgment, and he is corr 
receive a double reward If he gives a me exercis! 


judgment, and makes a mistake, then he will rece 
reward.” [Sahih al-Bukhani (7352) and Sahih Mu sin (1711 


Observe how the Prophet explicitly says the juc 
mistake”. In spite of being mistaken, he receives a sin 
for exercising his best judgment (z“zhad). This is Allah 


her best judgment, then the effort is blessed, whethe: 


arrives at the correct answer or makes a mistake. In th: 
encourages us tO exercise our judgment in matter: 
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Praiseworthy & Blameworthy Disagreement 


regarded differently. Division is always condemned. H 


understanding, or even in matters of taste or preference. T! 


efforts to a certain task while someone else focuses on ano! 


has come to them.” This indicates that disagreements ¢: 


person who is sufficiently qualified in knowledge exer 


Pratseworthy C» Blameworthy Disagreement 


possess SU ficient knowledge and proficiency. Allah encourages us 
a mising to bless for doing so, even if we make a mistake. 


rk 1° 


sagreements are praiseworthy as long as they based on 
eoinate : fents and evidence, matters which are open to 
debate where Mthose who hold differing opinions do so sincerely 

er EXerc: ing theit best efforts to arrive at the truth. By contrast, 
disz sreemen s based on vain desires, vested interests, and arrogance 
are blameworthy. Such disagreements lead people to become 


polar rized ad pivided among themselves. 


Diversity vs. Opposition 
There is, Minally, another way that people differ which as 
cert inly | praiseworthy. This is the diversity of human activity, wheEs 
peop! ¢ opt to devote their efforts to various good things. Co ider 
‘ mic work . Some people focus on Islamic legal matters: Other 
agage in calling people to righteousness. Some seek to reconeil 
an and bring about peace. Others deal with famullyimnatte 
dome tic f roblems. Sull others engage in relief workeSomente: 
Some build "mosques. Some practice medicine. The - list re 
Such « liffer Snces only serve to enrich and strengthenssocien 


B prisewor diversity encompasses the various scier 
xi ecialisations that society needs, like olicy, i 
and ecc omics. There need to Ayceis who excel in the : 


7 


- 


.o) rot 1C) wd GI 


r 


, cic chosen field ar ieee about creative solutic 
fulfil § s0 detys needs. The body of human knowledge grOwWwSeinethis 
way, as each generation of experts builds on what its predecessors 
contributed. | 


have CO 


Even 7 in the Islamic sciences, there is praisewort nee d 


ta 


We see this in the various wordings of our prescribed supplic: 
and in the Vatious ways we perform the night ae Wer Many acts of 
worship have a range of recommended practices associated) witl 


them, and it is recommended for a wors ine to put them 
practice at various times. 
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have been exploring and discussing since the time ot 


Predecessors, indeed since the time of the Companion 


possible in these questions to determine with certaint 


their opinions is correct. This is why some pe yple sa 


qualified jurist who exercises his or her judgement 1s 


) 
ee * 
—- . 


well-known assertion can be understood in two ways: 


- 
7 @ 
a 
- -a3 
—_ a — 


l. That each qualified jurist has actually arri 


correct answer. 


That each of them has done the right thi 
exercising their best judgment in the matter. 


The second understanding is the one tavoured 


rewarded by Allah, whether or not the answer arriv 


correct one. However, the reward is double if the jurist 


because of what the Prophet said. In either case, the ju 
for using the right approach. That does not mean that 
answer arrived at is right as well. 


This, then, is also a form of praiseworthy diversi 
of scholars have said that the disagreements of the | 
a mercy for the Muslims. [bn Qudamah writes tn | 
theology Lum ah al-l tigad: “Yheir disagreements ar 
source of flexibility. When they agree, their agreemen' 
we) 
proot. 


The Shafi 1 scholar Muhammad b. Abd al-Rahn 
entire book to this topic, entitled Ie Mercy S$/v 


Community through the Scholars’ Disagreements. 


Some people claim that the Prophet said: “M 
disagreement is a mercy.” This attribution is incorrec' 
line of transmission to establish it. However, th: 
statement is valid, since it pertains to the welc 
opinion that brings with it flexibility and lenienc) 


LOO 


Then there are questions of Islamic Law for which the: 
clear textual evidence. These are the questions which Muslim 


Scholars. The jurist who exercises his or her judgme 


Praiseworthy ¢» Blameworthy Disagreement 


Can Opposition Ever Be Praiseworthy? 
Sometimes, the types of Islamic peep issues we have been 


esrcsine their Best efforts with valid evidence and 


gle 


an intellectual SeStcy, se it becomes Bae orthy. 


rE cn 


ould consider the example the Companions set for us. 


Ibn Odeperformed the Pilgrimage during the reign of the 

Caliph “Uthman. “At the time when the pilgrims were gathered in 
Mina, Offered the noon prayer as a four-unit prayer. \ heny 

Ibn tid heatd about this, he exclaimed in astonishment ame 


a oe in Mina with the Prophet two units of prayer. | I did 

ewiseswith Abu Bakr and ‘Umar. Would that my ait of these 
i = ult that of two units of prayer accepted) by? » Allah.” [Sabi 
al- Bukhari (1084) and Sahih Muslim (695)) yk 


In “spite Of his astonishment at “Uthman? S 
open disagreement to it, he offered foru units 1 
When people asked him about this, he said:) “Disagreemen: 
worse, Sunan Abi Dawud (1960)) ay tee 


‘Uthman had various reasons why he went against the 
established practice of shortening the noon prayer from four to Dy 
units in Mina during the Hajj. These reasons have been discus at 
length by legal scholars like Ibn al--Arabi. Later scholars have n 
been convinced by “Uthman’s reasoning and his viewon oe m 
is regarded as being a weak one. Nevertheless, his acon di tid rs n 
lead the Muslims to become divided. Ibn Mas td cont inued t¢ to} 


behind Uthman. 


The Pious Predecessors would follow each other 1 pray er 
spite Of the disagreements they had with one another, even \ when 
the issue in dispute pertained directly to the validity of r prayer. One 
of these questions is whether medicinal CUP ings nvalidates ; 
person's State of ritual purity. Another is whe ther it PaaS ndator ry to 
recite “In the Name of Allah, Most Graa US, s, Most Mera ‘ful’ v shen 
commencing with a/Fathah in prayer. They prayed k behind one 
another, leaving it to the discretion of those who were leading 
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prayer at the time to act accord to the dictates of what the 


to be correct. 


Disagreement of a substantial nature, therefore, car 
praiseworthy. However, it can also be blamewort! 

praiseworthy when the issues themselves lend themsel\ 
multiplicity of opinion, especially when the plurality of » 

brings with it positive effects. One positive out 
disagreement is that it allows people to realize that the 
required to be of one mind on every issue. Another posi 


are more likely to take their assumptions for granted. WW! 
resistance to an idea, that is when people are forced 1 
their opinions. When this is done in an objective spirit a1 
the bounds of propriety, it leads to the development 
Stronger ideas and approaches to _ problem-solvi 
something good for society. 


Blameworthy Disagreement 


Alas, disagreement can also be blameworthy. This | 
when it is inspired by base motives. Some people en 
for its own sake, and do not take a stance because the 
the truth. They are not interested in pleasing Allah wit! 
say. [here is an old saying: “Be different and you will | 
Then there is disagreement born of stubborn obstinac\ 
from some people who adhere to a particular schoo! o! 
Islamic Law when they become more concerned 
their school’s opinions than with objective research 
disagreement, by its nature, leads to dissention. |! 
gotten to the point where some people refused to p 
imam who followed a different school of thought. I: 
kind of factional bigotry has even led to political strife 


The Hanbali jurist Ibn Muflih, in his landmark 
Fura’, writes the following: 


Ibn al-Jawzi mentions in his book a/-Sirr a 
witnessed some supposedly knowledgeable p 
like the common folk. He explained that whe: 
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is that it stimulates the mind. When people are in agreem 


, 
\\ 
’ 


a 


Praiseworthy <> Blameworthy Disagreement 


imam leads the prayer in a predominantly Shafi’ 1 mosque 
and f fails to commence by reciting “In the Name of Allah, Most 
s Most Meraful’ out loud, the followers of the Shafi 
al get anpry. Likewise, when a Shafi i imam prays in a 
ali mosque and reads the verse out loud, the followers 
anbali school get angry. This is a matter which is open 
| e iristic Opinion, and becoming obstinate about it is vain 
char viour that is contrary to the path of knowledge. 


Ibn “Aqil Says: Some people do not hesitate to perpetrate 
a Bo except when they are weak. In the days of Abu 
» the Hanbalis had the upper hand, so much so that 
they Biprerented the Shafiis from reciting out loud and 
offeri B the gunut supplication in prayer. Then when _ 
 Yus if died and al-Nazzim came to power, the Hanbalis 16s 
int ce, and then the adherents of the Shafii school 
began to persecute them with the weight of government 
fauthority. Some people went to prison. The Hanbalt masses 
became the brunt of slander and the jurists were accused of 


Ui 


i er etical beliefs about Allah.” 


. 


Wt ave though long about both groups: 
conduct themselves like people of knoy “led 
~ -vaing slorious conduct in the mosques, they bel laved 
lik e soldiers roaming about the land.” 


le are excused for their disagreement , in matters 
ic Law that are based on an earnest inve! stigati on inte 


— Ew 
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Tn fact, they are blessed for exerting the it best t efforts \ 
( es “Allah burdens no soul beyone the 1e 3 


Toy - : er, when clear evidence is presented that show: 
be wrong, and someone rei cgg that. evide ne 
nacy, then the disagreement turns blar : 
says: “Be not like those who are divic 
selves and fall into disputations after clear 
reached them. ” (Surah Al “Imran: 105] — 


A person who continues to hold 0 1 to a 
the ewidence to the contrary is blamewo hy. 


why 
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prayer at the time to act accord to the dictates of what they deemed 


to be correct. 


Disagreement of a substantial nature, therefore, can 
praiseworthy. However, it can also be blameworthy 
praiseworthy when the issues themselves lend themselv: 
multiplicity of opinion, especially when the plurality of view 
brings with it positive effects. One positive outco 
disagreement is that it allows people to realize that they a1 
required to be of one mind on every issue. Another positi 
is that it stimulates the mind. When people are in agreeme 


are more likely to take their assumptions for granted. When the 


resistance to an idea, that is when people are torced rr 
their opinions. When this is done in an objective spirit an 
the bounds of propriety, it leads to the development 
Stronger ideas and approaches to problem-solving 
something good for society. 
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“na at leads the prayer in a predominantly Shafi'l mosque 
and fails to commence by reciting “In the Name of Allah, Most 
Gracie OMS Most Meraful’ out loud, the followers of the Shafi’i 
school get angry. Likewise, when a Shafi i imam prays in a 
E fanbali imosque and reads the verse out loud, the followers 


of Ha abali School get angry. This is a matter which is open 


to jur istic Opinion, and becoming obstinate about it is vain 
be hav jour that is contrary to the path of knowledge. 


Ibn © Aqil Says: “Some people do not hesitate to perpetrate 
injus tice except when they are weak. In the days of Abu 
| Yusuf, the Manbalis had the upper hand, so much so that 
| they prevented the Shafiis from reciting out loud and 
offering - the gunut supplication in prayer. Then when Abuy 
| ee cd and al-Nazzam came to power, the Hanbalisq6s@ 
infle nce, and then the adherents of the Shafi schol 
began to persecute them with the weight of governm ent 
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authc ity. Some people went to prison. The Hanbaliamasses 


— 


i me the brunt of slander and the jurists were accuse “d of 


her tical beliefs about Allah.”’ 
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Alas, disagreement can also be blameworthy. This | 
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Moke ©. é F ej q have - though long about both cours They did not 
when it is inspired by base motives. Some people enjoy argument : cond. ct themselves like people of know ical nentiat 


for its own sake, and do not take a stance because they | 
the truth. They are not interested in pleasing Allah with 
say. There is an old saying: “Be different and you will | 
Then there is disagreement born of stubborn obstinac 
from some people who adhere to a particular schoo! of 
Islamic Law when they become mote concerned wit! a § Islamic Law that are based on an earnest investigation into th 
their school’s opinions than with objective research evidence. In n 1 fact, they are blessed for exerting theiaim sest efforts. X 
disagreement, by its nature, leads to dissention. | readin 1 the Qur'an: “Allah burdens no soul beyond Re extent of i 
gotten to the point where some people refused to pra _ bilities.” [Sirah al-Bagarah. 286| 


ima ifferent s 51 of of A this sgholl ame 
mam who followed a different school of thought. I: | | : fowever when clear evidence is presented that shows a/eertain 


kind of factional bigotry has even led to political strif« opinion to i. wrong, and someone rejects that eviden Oe iV? 
The Hanbali jurist Ibn Muflih, in his landmark 


sheer obstinacy, then the disagreement turns blamew ae his 
Fura’, writes the following: amon 


& nglorious conduct in the mosques, they oe mo: 
like s soldiers roaming about the land. 


™ 3 


Pec ale are excused for their disagreements in matters 


a , 
: . 1, : 
. : « 

=— 6 


why 4 Alla | says: “Be not like those who are aivia 
themse ves and fall into disputations after clear eyid 
reached them. ” (Surah Al Imran: 105} 


en who continues to hold on to a vie 


Ibn al-Jawzi mentions in his book a/Sirr a 
witnessed some supposedly knowledgeable peo 1 ae ae 
PP menowcageabl ] ; vidence to the contrary is blameworthy. This is espt 


like the common folk. He explained that when . | a s 
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for eras matters. [hey can put themselves in real danger, | 


. 7” . 
oan +» Oe alt, BD indnwte 6 ond et meting 


“Let those beware who go against his 
trial afflict 
[Sarah al-Nar. 63] 


order ee 
chastisement.”’ 


Ahmad b. Hanbal said: “I was looking through the Qu 


found that obedience to Allah’s Messenger is mentioned 


three times.’ Then her recited the verse above. 


: 
. 
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polytheism. It is feared that if a person rejects some o! 
Prophet said, his heart will be turned away from the 
will lead that person to perdition.” He then recited the 
no, by the Lord, they can have no real faith, until they mak: 


Muhammad) judge in the disputes between them.” 


Once someone said to 
aside from one of the Prophet’s hadith a 90 with 
opinion instead.” 


He replied: “How amazing it is that someone can hea 
and know for certain that its chain of transmission 
soundly to the Prophet, but then discard it and give prete: 


the opinion of Sufyan or someone else.” 


The founders of all four schools of thought 
Malik, al-Shafi i, and Ahmad — prohibited anyone to to 


opinions in contradiction to sound evidence. 


A Word of Caution 


There is a danger here that requires vigilance. It 
wrongly perceive 
evidence for a matter so they should now know th« 
have no excuse to persist in their old opinion. This ts ai 
fall into. The matter might seem clear to you becaus« 
reasoning. It may not appear the same way to som 
other person may be approaching the issue form a dif! 
and see things that you do not. 


It is always best to excuse the other person. Man 
open for debate, even if they look decisive to you, esp: 
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are matters wherein the Companions or the scholars who came 
aftemstheme differed. Even better than excusing the other person is 
io accuse yourself, for maybe the other person Is actually right. 


Sometimes it is hard to appreciate the other side of an 
arpumentuntil you know from what angle it is being approached. 
Once al-Shafi i and Ishaq al-Rahaway h debated the issue of whether 
theskigeObaldead animal was purified by tanning it. They did not 
debate the issue for a long time. However, al-Shafi i left from the 
areumentconvinced that Ishaq opinion was correct and Ishaq 
left having been won Over to al Shaft is view! This shows us they 
were sincere, objective, and open minded. Debates pet heated, and 
rarely does anyone enter into one with the intention of possibly 
adopting the Opponents point of view. 

The best Way to bridge your differences with someone elseasite F 
place yourself in their shoes and imagine yourself to be an adwocat te 
for their point of view. This will help you to see things from thei r 
vantage point. ai 

Indeed, One of the Successors said that the more knowlec ge 
you have, the more you will be able to indulgevthe Speen. ; of 
others. Experience shows this to be true. The opposites also true 1€. 
Those who possess the least knowledge and understanding at 3 
most stubborn and obstinate in their views. They are) also aa 
argumentative and insulting. 


pe 


The Shafi 1 jurist Abu Ishaq al-Shirazi observed that scholar 
are lesspattial to the school of thought they follow than meme ers 
of theygeneral public are. The scholars understand. the » various 
opiionsiand the arguments that back them up. They Gan peat 
the different points of view, whereas members of the general public — 
only have their identification with the school, and they one 


rs 
ore 


what they learn from the scholars they trust. This makes them» more) 
hostil€ to) differing opinions. When their knowledge grows, they 


become more accepting of disagreement. There is an old saying tha hat : 


ae 
goes: “Where a know ledgeable person is hesitant, an ROS Ota 3 
person is perfectly sure.’ ee i ah 


fi 
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Once a man came to the eminent Hanbali judge Aba Yala al 
Parra’ and said he wished to study Hanbali Law. Abu Ya la aske ; 
him where he came from and what school of law the people t 1 x a 


follow. He mentioned a land to the east and said that the peop s 
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there followed the Shafii school. Upon hearing this, Abu \ <M, . - 

advised him that if he studied Hanbali Law and went back | | Unity, Not Uniformity 

people, no one would listen to him, and he might cause dissent : 

among them. He then recommended him to go to Abu Ish Ee 

SemenAiiestnachan a Law from | Ee deccri] To Be of One Heart, Not of One Mind 

Shirazi and learn Shahii Law from him, and then des 

Shirazi in glowing terms. @ureheatts are unified when they are pure and filled with 

brotherly love, regardless of how much we may disagree. It is good 
: ; / pec | inds. That is what makes each of us 

promote a particular school of thought at any cost. Th« thatipeople have different minds. That is what make 

iob is to serve knowledge for Minie@entett here is no rf unique. @hat is what spurs us on to creativity and new ideas. It 

eet ; = yh 4 | | Four love for one another. 
obstinacy. Consider what Abu Musa Yunus al-Saddi said abou: ; should not destroy 


Shafi 1: This is what Islam teaches us. In the Qur’an and Sunnah, there 
q are numerous clear and unambiguous cexts exhorting to unit) and 
forbiddine division. This concept is a basic tenet of every Muslim’s 
fitennerprinciple Of coming together as a community on the basis 
of righteousness and Obedience to Allah is clear and undisputable, 
The general acts Of worship, like prayer, fasting, the pil Satie ang 


rr. 


the Id prayers, are all practical ex imples of this fact. 7a oil 
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This shows the right attitude. An Islamic scholar’s job 


I have never met anyone as sensible as al-Shafi 
debated an issue with him, after which we went ou! 
ways. Later on, he came up to me, took me by the | 
said: “©O) Abu Musa. isn’t it best for us to remain | 
even though there is a matter we can’t agree on RRS cthical feachings provide us\withiallanan aa 
since they are also among the indisputable tenets Of#faith: Thes are 
We can see how much al-Shafii valued brotherho: m™ vauessthat focus on the needs of all human beings, b oth 
not allow disagreements to get in the way of friendship : individually and socially, and these values cannot be realized e “cep 
: When people are communicating, working together, amd@ia 
differences in a positive manner. si 
Allah says: “By time; verily the human being Isat oa 
thosewho have faith, perform righteous deeds, and en njoin each 
other tortruth and enjoin each other to patience.” [ -“Asr. 1- 
3} "toa _ 


a > oe 


Here Allah swears an oath that peop aa are at loss, Hei aan 
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other to}truth and patience. Faith is an individual experi erice; but 
theact of enjoining each other to what is right is a colle one. 2 
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The advice of the Prophet on this matter can be found in many © 


hadith: Possibly, the most well known of these is: “Allah is'¢ leased. = 
with three things for you...(among them) that you hold £ ‘staal 4 
together, to the rope of Allah and do not becon me divided aca 


yourselves.” [Sahih Muslim (1715)| 


It i is possible for our hearts to be united, 
grasp. MOwever, it is impossible for us to be uni 
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think. Anyone who thinks the former depends on the latter is going eM faitheand worldly life. Among the things that the Muslims 
to have a bleak outlook on our chances for unity. must strive for is to convey Islam’s message and open people’s 
Every Muslim is cognizant of the truth that our hearts shoulc | neseaeeod minds to its teachings. Likewise, the odes of 
be unified. The problem is to put this truth into practice. Ma > F eve that of eee OUL efforts in att eflicient and 
people love their religion and a have strong desire for unity, but 3m BIE NG way. This can be achieved by economic and political 
they lack the ability to translate this desire into a reality. Such peop @ pera tion between SenELCS and through well-conceiyed 
— though they may lament the disunity of the Muslims — usua » @ senator Wprogtams that enjoy a degree of autonomy and have 
seek to unite people around their own perspectives, opinions, and i" he c ipabi ities to achieve goals on a scale larger than that of the 
choices, a task which it is impossible for them to achieve. Th » @ nation-state. 
should consider history, and see that people did not unit | 
those who were far superior to themselves. So how can the 


sO presumptuous to expect all the people unite around then 


iy 


Stumb ling y Blocks 


There are many tendencies that obstruct our prospects tor 
unity pope of these is the tendency to misinterpret the texts about 
hole ding fa Eto the community and apply them to a acai: 


What is needed is a framework that accommodates diff 
of opinion while uniting the people around the basic prin 
Islam, not around the opinions and interpretations otf 


iy RE organiza ion, Patty, Or group. This is, without doubt, twisting theses 
individual or group. 


Bo). Au . 

nadith to give the Opposite meaning to the one intended, so ye 
In past eras, Muslim unity was understood as polit Way canbenwielded to justify factionalism and divisiveness. Bachwane 
under a single government that ruled according to Islamic guic } “very PTC ip, patty, or sect sees these hadith as refernin \g © it anc 
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This was a reality in the time of the Prophet, the era of the | one. Its ‘members call the masses to follow them a 
Guided Caliphs, and during the following era of the Islamic | @ setheir | loys lty, and they regard anyone who refuses Cc Bi 
that stretched from the East to the West, and to wh: 
Muslims were loyal subjects. 
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Senate 
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fant and outside the fold of Islam. They seeSiitasit aa du 
| ims to follow them to the exclusion of % I oth 
This is why we find an impressive number of hadit! cones anyone who dies without joining them 1s “dyin ying 
stern about preserving this unity. For instance, the Prophe' e | state of ignorance before the advent of Islam", ances = 
“Whoever abandons the community one handspan and di wig wil suave mio defence before Allah on the Day 4 F Re ssurtect 


State has died as a person in the state of ignorance before | | M: ay people have fallen victim to this way Ofvthinia 
|Sahth al-Bukhari (7054) and Sahih Mushm (1849)| v ns us spot this when he says: 


That was a bygone era. The great Muslim polity has tu if theyhavess [Sarah al-Mu minun.53) 
many countries that work together and squabble with ea | | other of these tendencies is for a person to en 
a manner that is so familiar to us all. Yet, the obligation for | ning other legitimate efforts in Islamic work, eff 
unity remains, even if it cannot be realized in the politic: er deviant, nor pseuiced, nor contrary to 
remains as an obligation, because the Islamic 
governance exists to preserve the religious rights 
welfare of the people. This is agreed upon by all th 
Islamic political theory. 
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, Bown ideas in the Senoanh taken or in spe cific cider ils. The 

: they apply the textual evidence to spect 
0 . This i is something unavoidable ar d ine -vitable. It is wre 
These goals remain, but they are transferred to preser . | * " fson to lash Out in speech and it 


essential meaning of unity, which is the wellbeing of 1 
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think. Anyone who thinks the former depends on the latter is going 


to have a bleak outlook on our chances for unity. 


Every Muslim is cognizant of the truth that our hearts 
be unified. The problem is to put this truth into practice 
people love their religion and a have strong desire tor unit 


they lack the ability to translate this desire into a reality. Such peop! 


— though they may lament the disunity of the Muslims 
seek to unite people around their own perspectives, opinions 
choices, a task which it is impossible for them to achiev 
should consider history, and see that people did not unit 
those who were far superior to themselves. So how can the’ 
sO presumptuous to expect all the people unite around them: 


What is needed is a framework that accommodates diffe: 
of opinion while uniting the people around the basic princi 
Islam, not around the opinions and interpretations of 
individual or group. 


In past eras, Muslim unity was understood as politi 
under a single government that ruled according to Islami 
This was a reality in the time of the Prophet , the era of the 
Guided Caliphs, and during the following era of the Isla 
that stretched from the East to the West, and to wh 
Muslims were loyal subjects. 


This is why we find an impressive number of hadi 
stern about preserving this unity. For instance, the Pro) 
“Whoever abandons the community one handspan and di 
state has died as a person in the state of ignorance befor 
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That was a bygone era. The great Muslim polity has ' 
many countries that work together and squabble with ea 
a manner that is so familiar to us all. Yet, the obligation 
unity remains, even if it cannot be realized in the politica 
remains as an obligation, because the Islami 
governance exists to preserve the religious rights 
welfare of the people. This is agreed upon by all th 
Islamic political theory. 
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tein faith lana) worldly life. Among the things that the Muslims 
mt st stri 7e foris to convey Islam’s message and open people’s 
heattag r nd minds to its teachings. Likewise, the purpose of 
cade der ship _ is that Of Ofganising our efforts in an efficient and 
effective way. @his can be achieved by economic and political 
cooperation cen countries and through well-conceived 
internationa programs that enjoy a degree of autonomy and have 
the ¢: ipabi lities tovachieve goals on a scale larger than that of the 
nation-s Sta ite 
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| There are many tendencies that obstruct our prospects for 
unity. One of these is the tendency to misinte rpret the texts about 
holding fas ietothe COmmunity and apply them to a specific 
organiza tion, Patty, Of proup. This is, without doubt, twisting these 
nz adith to give the Opposite meaning to the one intended, SO theyll 
can be wielded to justify factionalism and divisiveness. Lachiaae 
very, grout patty, Or sect sees these hadith as referringatom ae 1 
alone iC. Its: members call the masses to tollow them and | to giv {) ae 
the: ir loys ulty, and they regard anyone w ho refuses tornado so Es) sb 
ecal fitrant and outside the fold of Islam. They sees itasuthe 
the Me fuslin s)t0 follow them to the exclusion of all ae S. 
con sic Get F anyone who dies without Joining, them as “ayiOg 2 t 


who w will ha lave no defence before Allah on the Day of Resurres tie 
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“Many people have fallen victim to this way of thimiimoaall 
was us of this when he says: “Every sect rejoices Intnat 
they have.’ ® Sarah al-Mu'minan:53) 


Ano | ier Of these tendencies is for a person to enga 
undermir ing other legitimate efforts in Islamic work, efforts 
are neither t deviant, nor misguided, nor contrary to Islamia ; 
that are by and large correct. Such efforts may depat from fn 
derson’s own ideas in the approach taken or in specific etails. 
may diff 1 in how they apply the textual evidence to Spec 
situations. This is something unavoidable ng inevitable. It 
for ; a person to lash out in speech and injwaiting again t the 
effortssor try to bring them to an end of to)go) around 
people agai St participating in them. We sho ild rather “esl wa 
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going forward together, if just in the way that tratfic flows in 
multiple lanes on a highway without cars crossing each other’ 


paths. 


Even if sometimes crossing paths is unavoidable, even citi 


with the best traffic management have their share of accidents and 


traffic jams. But then there are bridges and tunnels that allow traffi 
to cross paths quickly and smoothly. It is the same with lite. Tho 
who disagree can still find ways to build bridges between then 
they can get on with their work without unnecessary friction 
entanglements. 


A third negative tendency is to conceive of Muslim uni 
being based on agreement in everything. This makes Muslin 
an unattainable ideal that has no connection with reality. 


What Are Clear Principles? 


When we speak about unity in an Islamic context, 
talking about being united on the unambiguous valuc: 
principles that all Muslims accept. These are of three ways to 
such a principle: 


1. A concept that is fixed and established. It is neit! 
to modification or substitution, nor has it been abr 


2. A concept that is articulated in clear language an 
explained, leaving no room for ambiguity o1 
meanings. 


3. An established rule to which other, secondary r 
referred and in light of which they are assessed. 


These indisputable principles, and no others, ar 
upon which we call Muslims to unite themselves. Th 
basic, clear matters upon which the Prophet’s Companio 
Pious Predecessors who followed them were unanimou 
These principles include the obligation to worship 
prohibition of unbelief, polytheism and _ hypocris 
prohibition of oppression, usury, sexual licentio 
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Opriation of an orphan’s inheritance, and all other sins that 
peated 3 in the Qur’an and Sunnah 


They ‘e include the five pillars of Islam (the testimony of faith, 
fasting, Zakah, and the pilgrimage to Mecca) and the six 
oe (belief in Allah, His angels, His scriptures, His 

e rs, the Last Day, and divine decree). They also include the 

oral ¢ ichings that were brought by Prophet Muhammad and all 
ther t Prophets who came before him, like the need for honesty, 
ice, and respect for parents 

These clear, indisputable principles ensure the realisation of 

Ipleaims, Lhe first of these is the protection of the Muslims’ 

oy. pnsure belief in Allah, His angels, His scriptures, His 
ie Sand divine decree. They ensure belief in Paradise and 
| ithat this belief entails. Likewise, they ensure obediem 
0. Al ih in ieitha they enjoin Muslims to seek Allah’s pleasure im hei 
vorldly liv ves to attain salvation in the Hereafter. This is realised 
if a eving Muslims who have true faith in Allah and H 
essenger and follow the light that was revealed to them Suck 
: “0 ») ple wi ‘1 surely find success. . 


Th m ond aim that is realised is the oe of peor 
worldly y welfare. The scholars refer to this matter aS protects 
ive Universal needs: faith, life, honour, wealth, add re reas rt 
schol lars add social cohesion, freedom, and hu man di 


fy, 0 el Ao o 


1 . . * A , 
list. This i § perfectly acceptable, because the Te pests vho i 


the five u versal needs were not implying an abse al 


ee 
Every y command and prohibition found in IT fee 


around d the preservation of these five universal nee ds. e need: 
are mare for Muslims and non-Muslims equally, for the m tmercyae 
Islam is intended for all. That is why Islamic Law ensures these 
rights to. non-Muslims who live under Muslim rule an c all those 
who come among the Muslims with peaceful intentions. 
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Teachings Everyone Can Agree On 


There is a tendency to focus our attent von on 
disagreement. This is what gets talked ak out and s 
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what the syllabi of schools and universities focus” a I 
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impression that everything is divisive, and his is ¢ 
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going forward together, if just in the way that traftic flow: 
multiple lanes on a highway without cars crossing each other 
paths. 

Even if sometimes crossing paths is unavoidable, even 
with the best traffic management have their share of accident 
traffic jams. But then there are bridges and tunnels that allow traffi 
to cross paths quickly and smoothly. It is the same with life. Th 
who disagree can still find ways to build bridges between thi 
they can get on with their work without unnecessary frict 
entanglements. 


A third negative tendency is to conceive of Muslim \ 
being based on agreement in everything. This makes Mus! 
an unattainable ideal that has no connection with reality. 


What Are Clear Principles? 


When we speak about unity in an Islamic contex 
talking about being united on the unambiguous valu 
principles that all Muslims accept. These are of three ways 
such a principle: 


1. A concept that is fixed and established. It is neithe: 
to modification or substitution, nor has it been abro 


2. A concept that is articulated in clear languag« 
explained, leaving no room for ambiguity 
meanings. 


3. An established rule to which other, secondan 


referred and in light of which they are assessed 


These indisputable principles, and no others, ar 
upon which we call Muslims to unite themselves. Th 
basic, clear matters upon which the Prophet’s Compan: 
Pious Predecessors who followed them were unanimo 
These principles include the obligation to worship 
prohibition of unbelief, polytheism and _hypocris’ 
prohibition of oppression, usury, sexual licentiou 
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misa ppt EP flation of an orphan’s inheritance, and all other sins that 
ede ly stated in the Qur'an and Sunnah 


—~pf 


They nclude the five pillars of Islam (the testimony of faith, 
| ph fast ing, y Zakah, and the pilgrimage to Mecca) and the six 
of F faith (belief in Allah, His angels, His scriptures, His 
Messenge: s, the Last Day, and divine decree). They also include the 
noral teachi fps that were brought by Prophet Muhammad and all 
the other T Prophets who came before him, like the need for honesty, 
just Ce, | eee for parents 


These clear, indisputable principles ensure the realisation of 
m0 noble ms. dhe first of these is the protection of the Muslims’ 
faith, Uey, ensure Delief in Allah, His angels, His scriptures, His 
Messe ngers. and divine decree. They ensure belief in Paradise and 
H | and al that this belief entails. Likewise, they ensure obedienge 
to Alla ih in th a@tthey enjoin Muslims to seek Allah’s pleasure in rei 

ic oridly lives to attain salvation in the Hereafter. This is realisedue 
1¢ be liev1 ng Muslims who have true faith in Allah andi 
esseng u er and follow the light that was revealed to thémpssuae 


peop le will Il surely find success. 

“The: second aim that is realised is the protection ofr sec] 
worldly welfare. The scholars refer to this matter AS prs tecting tl 
five unix versal needs: faith, life, honour, wealth, aye 
schol: ars add ‘social cohesion, freedom, and human cae mit 
list. This : perfectly acceptable, because the scholars whoude 
the fi yeuniversal needs were not implying an abseil eich: other 


4 . 
£ 


fee ia 
‘Byer ‘command and prohibition found in 1s =a x 
around | he preservation of these five universal needs: 
y | ed for Muslims and non-Muslims equally, forthe 
| Si enced for all. That is Ww hy Islamic Law ¢ ens 


_) 


€ is a tendency to focus our 
nent. This is what gets talked ak out | Pai stuc 
th € syllabi of schools and universities focus on. It creates 
impress sion that everything is divisive, and his is dispiriting to 
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of people. It minimises our perception of the values that we shar 
These are far greater than people realise, and they can bring ou 
hearts together. 


“Abd Allah b. Mas ad said: “Whoever would be pleased | 


receive the advice that Muhammad gave at the end of his life should 
read the following verses of the Qur'an.” He then recited verse 
151-153 from Sw#rah alAn-am. \Sunan al-Tirmidhi (3070)\ Thes: 


verses read: 


Say: Come, I will rehearse to you what Allah ha: 
prohibited you: Do not worship anything along with Hir 
Be good to your parents. Do not kill your children 
want, for We provide sustenance for you and for them. D 
not approach indecent acts, whether openly or in secret. D 
not take a life that Allah has made sacred except 
dispensation of justice. Thus does Allah command yo 
perhaps you may learn wisdom. And do not approa 
orphan’s property except to improve it until he attain 
age of majority. Give full weight and measure. No bu 
do We place on a soul greater than it can bear. Whe 
you speak, speak justly, even if a near relative ts conce 
and fulfil the covenant of Allah. Thus does Allah co: 
you that you may remember. This is My way, 
straight. Follow it. Do not follow other paths. | 
scatter you all away from His Path. Thus does He 
you that perhaps you may fear Him. [Sarah al-A» 


153] 


Likewise, Ibn Abi Shaybah quotes Kab al-Ahbar sa 
first of the Torah to be revealed was ten verses, and t! 
verses that were revealed in the Qur’an near the end of! 
An am. Yhey are referred to as the Ten Commandment: 
the crux of all the divinely revealed scriptures.” |Musan) 
Shaybah (35855)| 


All the Prophets came with Allah’s Message. Thi 
manifestations of the Message shared a lot in common 
differed with each other in matters. Among the things | 
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a =the Ten Commandments that ensure for humanity 
th fare Of both their religion and worldly life. As for the matters 
Fi out wh ich they differed, these were subsidiary issues relating to 
legal detai S)Of what is permissible or impermissible. Such rulings 
ve reves led by Allah for a specific period of time and were thus 


ttor jodification, substitution, and abrogation. 


is is why Ibn Abbas said: “In Sarah al-An am there are clear 


ind v inamb aes verses. These are the foundation of the Book.” 


cited: ey o> I will rehearse to you what Allah has 
fh: Risiced you... |Mustadrak al-Hakim (3291)| 


le 
ats seems as if Ibn Beppas had been asked about the passage of 
ir’s ibwhich reads: ~...in it are clear and unambiguous verses; 
Bndation a he Book” and this was the answer that 


i 
a 
) 


ietabati quotes a similar statement from Ibn “Abbas inks 
itary on the Quran: “The clear and unambiguous wersesmare 
iteemvetses /7077 Surah al-An am, and likewise the 


. _, &) 


—— Pays ~ 
ea re. ' 
oe 


San Lord has decreed that you worship none butisiimnmane 
that you be kind to your parents. If one or bothw@e the 
attain old age during your lifetime, do not say tol t 

Word Of contempt, nor repel them, but addresg§ 

rms of honour. And out of kindness. lower > ae 
re of humility and say: “My Lord, bestow on the : 
mercy as they cherished me in childhood.” Youre 
Knows best what is in your hearts. If you do deedSmar 
nigh eousness, verily He is Most Forgiving to those vho 
Gitoeto him again and again. And render to kinfolk thei 
f ights "and to those in want and the w ayfarer, but do noe 
squar ader your wealth like a spendthrift. Verily spendthritts 
are the brothers of devils, and Satan is ungrateful to his} 

ord. Eyen if you have turned away from them seekingyour 
es mercy that you hope for, speak to them kindiiwords 
tease. Make not your hand tied stingily to your nec 
| retcl ‘it forth to its utmost reach so that you be 
blameworth} ‘ and destitute. Verily, your Lord 


Sustenance in abundance for whoever He wishésmanaune 
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of people. It minimises our perception of the values that we 
These are far greater than people realise, and they can bring ou 
hearts together. 


“Abd Allah b. Mas ud said: “Whoever would be pleased 
receive the advice that Muhammad gave at the end of his life sh 
read the following verses of the Qur'an.” He then recited | 


151-153 from Surah al-Anam. |Sunan al-Tirmidhi (3070) 
verses read: 


Say: Come, I will rehearse to you what Allah has 
prohibited you: Do not worship anything along with Hi 
Be good to your parents. Do not kill your children | 
want, for We provide sustenance for you and for the: 
not approach indecent acts, whether openly or in sec: 
not take a life that Allah has made sacred except 


dispensation of justice. Thus does Allah command 


perhaps you may learn wisdom. And do not appro 
Orphan’s property except to improve it until he atta 


age of majority. Give full weight and measure. N. 


do We place on a soul greater than it can bear. Whe 
you speak, speak justly, even if a near relative is co: 
and fulfil the covenant of Allah. Thus does Allah co: 


you that you may remember. This is My wa 
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qhemweltareror both their religion and worldly life. As for the matters 


ibout whic ch they differed, these were subsidiary issues relating to 


le su tails | of what is permissible or impermissible. Such rulings 


ae Dy Allah for a specific period of time and were thus 
bh ecttor Beaification, substitution, and abr pation. 


This is why Ibn Abbas said: “In Sarah al-An am there are clear 
and in ambi agus vetses. [hese are the foundation of the Book.” 
recite ad: a Come, | will rehearse to you what Allah has 
prohibited you.. i |Mustadrak al-Hakim (3291) )| 


as if Ibn “Abbas had been asked about the passage of 
he Que: Be reads: ~...in it are clear and unambiguous verses: 
memmenoundation of the Book” and this was the answer that 


Da, 
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pam quotes a similar statement from Ibn Abbas ingkig 
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iiestameenverses 7077 Sarah al-An am, and likewise thes verses in 
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of ¥ 


x 
Yo ur Bord has decreed that you worship none butll 
fiateyou be kind to your parents. If one or bothi@e f the 


attai 1 old age during your lifetime, do not say to” 
word NOt contempt, nor repel them, but address@ th 
terms Of honour. And out of kindness. lower to fHenamehe 
wing ‘of humility and say: “My Lord, bestow on he you 
153] q mercy as they cherished me in childhood.” Yours 

Seeaaows best what is in your hearts. If you do iced a 

r ighte eousness, verily He is Most Forgiving to those Whe 
turn to him again and again. And render to kinfolk thei 
rights Bnd to those in want and the w ayfarer, but do nar 
squa ader your wealth like a spendthrift. Verily spendthrifts 
are the brothers of devils, and Satan is ungrateful tomhis 
d. Even if you have turned away from them seekig By 


straight. Follow it. Do not follow other paths 
Scatter you all away from His Path. Thus does H¢ 
you that perhaps you may fear Him. [Sarah a/--1 


Likewise, Ibn Abi Shaybah quotes Ka b al-Ahba: 
first of the Torah to be revealed was ten verses, and t 
verses that were revealed in the Qur’an near the end 
An am. Vhey are referred to as the Ten Commandm« 
the crux of all the divinely revealed scriptures.” {Musa 


Shaybah (35855)| Lord’ ‘Ss mercy that you hope for, speak to them Kim@iy 
All the Prophets came with Allah’s Message. Lhe | of €a Sc. Make not your hand tied stingily to yo mee 
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withholds it as well, for he is Well-Aware of His servant 
and sees all that they do. Do not kill your children for | 
of want. We shall provide sustenance for them as well as 
you. Truly killine them is a great sin. Nor approach adulter 
It is a deplorable act and an evil way. Nor kill a soul tl 


Allah has made sacred except in the dispensation of ju: 
If anyone has been slain wrongly, We have given his n 
kin authority in the matter, but let him not excce 
bounds in the matter of taking life, for he is support 
the Law). Nor approach the orphan’s wealth ex: 
improve it until he attains the age of majority. Ful! 
pledges, for every pledge will be asked about. Gi 
measure when you measure and use a balance that : 
This is better and fairer in the final estimation. D 
pursue what you have no knowledge of, for sur 
hearing, the sight, and the heart all will be question: 
walk on the Earth haughtily, for you cannot rend th 
asunder nor reach the mountains in stature. The e\ 
such things is hated by your Lord. These are an 
precepts of wisdom that your Lord has revealed 
Take not with Allah any other god, lest you be thro 
Hell, blameworthy and rejected.” [Sarah al-Isra’. 23 


These verses give definition to matters which 
indisputable, and indispensable, upon which all unity mu: 
basis. There are in fact ten clear and indisputable princip| 
in these texts: 


1. The obligation of worshipping Allah alon 
prohibition of polytheism. 

2. The obligation of showing kindness to one’s paren 

5. The obligation of safeguarding life and the pro! 


murder, regardless of whether the victim is one’s own ch 
relative, or a stranger. 


4. The prohibition of indecent acts, both thos« 
openly indecent like drinking, fornication, and adulte: 
that are secret, like the malice, hatred, envy, and hypocri: 
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“Hy 
harb our _ the heart and those acts of indecency that one conceals 


en 


Tor hers. 


5. Th le obligation of both safeguarding wealth and giving those 
who @remmeedy what they are entitled to. This includes the 


prohibition Of transeressing against the property of orphans. 


6. The Obligation of fulfilling one’s contracts and covenants, 
regardles $5 Of whether it is a covenant with Allah or with another 
humanbei ng, though the more resolute the covenant, the more 


/. 7.T. fhe obligation of ee justice in both word and deed — 
and this As One Of the greatest principles — and the obligation of 
justice - in giving weights and measures. Allah says: “So establish 
vos vith j justice and do not rig the balance to make the measugé 


deficient (4 [Sarah al-Rahman: 9} 


Bice T le prohibition of arrogance and unethical behaviour 
¥ can dist inguish such behaviour and recognize it on acco count ¢ 
commoi a humanity, our reason, and our innate dispo sitions, 


ie 9. TI € necessity of following the Soa at epee of oe 
avoidi ng ¢ paths that are deviant. Allah says: his is My way, l 

stra ight Follow i it. Do not follow other paths) They willisea 

all aw ay from His Path.” [Surah al-An am W535) This i is f 


per erally to following Islamic teachings and voiding base ed 


10; The necessity of not pursuing matters about whick 
no k Promledee. We must feel responsible for what we choc 
listen to and see, and also for our hearts and ton rues, since 
says: * «for surely the hearing, the sight, and the > heart all will 


que es att stioned.” [Sarah al- Isra’ :36] 


Ma ly people feel that they must form an ‘opi inion on 

sr, even though they may not have the abilit y or experienc 
. Maybe they are too young Or Dossess snenege | 
tanding of the pertinent issues. as >¢ they | have not 
tter in sufficient depth or too “pun with other 
ant concerns. 


These, then are ten matters we can all agree on. Ibn T 
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Gh, The obligation of both safeguarding wealth and giving those 
vho are needy what they are entitled to. This includes the 
; ooo, r against the property of orphans. 


| _ The ¢ obligation ot ae one’s contracts and covenants, 

\llah or with another 
‘ in being, though rie more ae the covenant, the more 
serious s the 1 matter will be. 


The ¢ obligation of upholding justice in both word and deed — 
and ei one Of the greatest principles — and the obligation of 
justic e in giving Weights and measures. Allah says: “So establish 
Welentsewith justice and do not rig the balance to make the measuge 
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stre ght. Follow it. Do not follow other pathe ne y oat cane 


all away Mirom His Path.” [Sarah al-An am. 133 this is re 
penera ly to following Islamic teachings and avo ding b ] 


7‘ 10.7 1e necessity of not pursuing matters"about ar ck 
no know ledge. We must feel responsible for whatiwerc 
listenyto)and see, and also for our hearts and tOMpueSsyisinee 
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in Allah, the angels, the scriptures, and the Prophets. Th  @ nl Fe extra Wepditions or opinions ; are AUS as well. 
also agreed on the fundamental matters of conduct, lik - 9 ee 

those mentioned in Surah al-An‘am. Surah al-A’raf and by Consider young students of Islam. When they first embark on 
al-Isra’. This is part of the universal religion that their studies ) they take the opinions and judgments of their teachers 
Messengers came with. and she Sikhs as statements of fact, because they do not yet have the 
abi lity to investigate matters on their own. However, when they 
idvanc Sinetneir studies and grow in knowledge to the level where 
Allah says: “He has established the same religion for you thai § they can fedo their Own research, they start disagreeing with the 
He enjoined on Noah — that which We have sent by inspiration | y nersona _ judgments and opinions of the sheikh. The unity of 
you, and that which We enjoined on Abraham, Moses, and | opinion Mhatpeonce existed between sheikh and student ceases to 
mamely to remain steadfast in religion, and make no divisio > | exist, This s does not mean that the affection and respect that exists 
therein. What you call the idolaters to is dreadful to them. A | Detw: een t fem must decrease or turn to resentment. If their bond 1s 
chooses to Himself those whom He pleases, and guides to Hai ss bee on the essential principles they share, and not on they 


those who turn (to Him).” [Sarah al-Shura: 13) | fsonal Opinions, it will endure. 


When we consider the ten matters that have been enjoined o: q } y lity Based On something as ephemeral as staunch adhe 
Us, we see that they are crucial for our religious and wor | )a particular geen is a ene unity. The same goes fc t uni 
wellbeing. They do not refer to minor issues and detailed ru @ ased es of J 
contentious matters that are Open to different understa: | | a arular set of eer ctances. tae for instances alg eroup 
These ate essential values that are not open to abrogat i people 2 that unite around the idea of resung, : ween the 
alteration. They are vital teachings that all other reter b i : prostrations in prayer, or reading aloud in praye er, or pertorn 
People take them for granted because they are not pro! | qun taking their issue of choice to be a fu dam nte ahconde ion 
Instead, they focus on issues where people disagree. Iro: : faith, When unity is based on comethiaaalia ’ is, it is desti 
people forget these essentials and fail to put them into pz S | en With the passage of time, pec le’s ideas change 
their lives precisely because they are so well accepted | ther points of view and the evidence ‘upon ¥ yhich 
points Of view are based. Those secking t g the truth oO abje =ctl 
change their views when they are convine ed th at another opir 
Establishing Unity more correct, breaking up the unity based on commonal 

Building Muslim unity on the basis of the general prec q opinion that once existed. ; aa 
we have outlined is the best way to ensure that it lasts, be q i 
are cleat and unambiguous and because all other matte: | 
reter back to them. Equally important is that these pri | 
permanent and unchanging and leave no room fo: | People can never come together unles 3S ihe Ga 
criticism. Iherefore, if we go forward on these princi | tolerate differences of opinion. Even proph ets differe 
not have to worry about falling into dispute about them 2 . | other, in spite of the fact that revel Gono Allah would 
down the road. Unity built on such sound principles ; q them day and night. Look at story of | Moses and his 


A 
enduring and impervious to disintegration. When unit q Aaron. When Moses was abou - to leave to goa and s 


, ‘t 4 | ee | tee | 
on these principles, it is threatened with collapse whe | q Lord, he instructed his brother, Say ring: “Act ena benalit 


people involved grow in understanding or their ci: q the people. Do right and follow not the way of thos 


mischief.” |S#rah al-A ‘raf: 142] “eee ea: pt 
— ose ate he 


Accepting Differences is Essential for Unity y 
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All of the Messengers agreed on matters of belief like beliet 
in Allah, the angels, the scriptures, and the Prophets. The, 
also agreed on the fundamental matters of conduct, lik 
those mentioned in S#rah al-An am, Sirah al-A raf, and Sire 
al-lsra. Vhis is part of the universal religion that all of th 


Messengers came with. 


Allah says: He has established the same religion for you that 


He enjoined on Noah — that which We have sent by inspiratio: 
you, and that which We enjoined on Abraham, Moses, and }. 


mMamely to remain steadfast in religion, and make no divisior 


therein. What you call the idolaters to is dreadful to them 
chooses to Himself those whom He pleases, and guides to Him: 
those who turn (to Him).” [Sarah al-Shura: 13) 


When we consider the ten matters that have been enjo: 
us, we sce that they are crucial for our religious and 
wellbeing. They do not refer to minor issues and detailed rulir 
contentious matters that are open to different unders'! 
These are essential values that are not open to abrogat 
alteration. They are vital teachings that all other reter b: 
People take them for granted because they are not prob! 
Instead, they focus on issues where people disagree. lro: 
people forget these essentials and fail to put them into prac' 
their lives precisely because they are so well accepted. 


Establishing Unity 


Building Muslim unity on the basis of the general pre: 
we have outlined is the best way to ensure that it lasts, be 
are clear and unambiguous and because all other matter: 
refer back to them. Equally important is that these pri 
permanent and unchanging and leave no room foi 
criticism. Therefore, if we go forward on these principle: 
not have to worry about falling into dispute about them : 
down the road. Unity built on such sound principles } 
enduring and impervious to disintegration. When unit 
on these principles, it is threatened with collapse whe: 
people involved grow in understanding or their cir 
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re. The Same can be said for unity that is built on the right 
ncipl [es fextra conditions or opinions are imposed as well. 


puke : 
, a 


Cor asi der young Students of Islam. When they first embark on 


their studie: s, they take the opinions and judgments of their teachers 


and she ikhs fas statements of fact, because they do not yet have the 
ability to investigate matters on their own. However, when they 
adv an ce i a their Studies and grow in knowledge to the level where 
they ¢: an do their Own research, they start disagreeing with the 


personal udgments and opinions of the sheikh. The unity of 


opinion that Once existed between sheikh and student ceases to 
exist. This does mot mean that the affection and respect that exists 
yetwee: sn them must decrease or turn to resentment. If their bond is 
bs ised 1 the essential principles they share, and not on the 
“one a Pinions, it will endure. “ 


‘. Unity | based On something as ephemeral as staunch adhere 
to a particular Opinion is a fragile unity. The same goes tong unit 
Dé yased on A “specific way of applying the general principlesié f Islan 
toa par ticular Set of circumstances. Take for instance, a group 
le that unite around the idea of resting bap ween at 
ost: ations In prayer, or reading aloud in prayer 
taking their issue of choice to be a fundaments 
fut . Wh len unity is based on something like this | 
| apart. t With the passage of time, peopl whys eae a 
lez rn other points of view and the evidence upon whict 
poing s of view are based. Those seeking the truth objects 
age their views when they are convinced thatano pe opi 
Bs eorrect, breaking up the unity based on comme 
opi . once existed. 
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+. ple can never come together n 

ite differences of opinion. Even fp ophetsn 

, in spite of the fact that revelé it on from Allal in w 
them day and night. Look at the story of Moses ind I his 

n. When Moses was about to leave to go see speak w 

La he instructed his brother, saying.) « “Act on my beh 
the people. Do right and follow not the way of those 
mischief.” [Sarah al-A ‘raf: 142] 
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But after Moses departed, the Israelites took a calf for worship. 
“The people of Moses in his absence took for worship the body of 
a calf which they made out of their golden ornaments.” |Sara/h a: 
Ai raf. 148) Aaron forbade them from this, warning them that their 
deeds were from Satan and exhorted them to follow his brother. All 
the same, he remained with them. 


When Moses returned and saw what he saw, he became anger 
“He threw down the tablets and seized his brother by the hair of his 
head and dragged him towards him.” |S#rah al-A ‘raf. 150| 


He then rebuked him on his decision to stay with them, saying 
“O Aaron! What kept you back, when you saw them going wron 
from following me? Have you disobeyed my order?" [Sarah [aH 
92-93] Moses was criticizing Aaron for the stance that he took 


Aaron replied: “O son of my mother! Seize me not b\ 
beard nor by the hair of my head. Truly I feared lest you should s 
"You have caused a division among the Children of Israel and 
did not observe my word’.” |S#rah TaHa. 94) He made it clea 
Moses that he was looking at the matter from a different angi 
thought it best not to cause division between them and to 
among them until Moses returned and gave a decision on 
affair. 


Oatadah, a scholar from the students of the Compa 
commented on this verse: “Ihe righteous people before 
hated division.” 


Aaron’s overriding concern was for maintaining the 
the Israelites until Moses returned and decided upon a co 
action. During that time, he did his utmost to advise them. Hi 
have two prophets disagreeing on how to deal with diffi 
unforeseen circumstances. 


This matter required these two prophets to use thi 
discretion. They had to gauge for themselves what was ir 
interest of the faith. They were not disputing the t 
monotheism — the message towards which all the prophet 
nor were they disagreeing on whether or not to reject p 
and its adherents. Such rejection is part of the testimony) 
They only disagreed as to what course of action would 
best results, considering the circumstances. (May Allah prot 
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er falling so far into ignorance as to presume Moses and 


ee were, disaprecing on the principles of faith. That is 
‘imp ossit ble for the prophets of Allah.) 


: Another Case in point is what went on between Moses and 
~‘Khic dr. siheit story is related in the chapter of the Qur’an entitled 


‘Surab bal ab, Moses objected to Khidr’s behaviour on three 
‘se epara te occasions. He objected to Khidr drilling a hole in the poor 
fishe men’ s)boat. He objected to his killing what appeared to be an 
innocent boy. Finally, he objected to his not taking compensation 
fone rep airing a wall in a town of _ pas people. Khidr then 


rs “aes o explained that it was rev ae from All: ih, saying: “‘I did 
not d ., of my Own accord.” | Sarah al-Kahf. 82). 


The story of Moses and Khidr gives us an important léss sor 
about hoy ¥ to work with each other in spite of our disagrecmegiaal I 


aa 


also gives Hus a lesson in patience and self control, Deca e mo: 


oe le find it difficult to be patient about things they do 
a} 
al 


r’ 


é le: and. Khidr had instructed Moses not to ask about 


r. 


‘ion fro il he was ready to speak about them. NowsMosesmy 
one of th 1e ‘major prophets. The first time he objectee 1, it WwW 

for rgetfult ness, the second time it was out of what he $ saw 
‘ites n of Allah’s Law, and the third time he slipped 


required | to depart. At this point Khidr graciously: explair 
why he ¢ ag he did. 


We Blso have the story of the dispute between Mose 
\dam . 4 Abi Hurayrah relates that Prophet Muhamimiadisaid 


y ‘ 


Bidis pute occurred between Adam and Moses: 3. Moses 
«Q Adam! You are our father and you have broughed 
to us all. You got us expelled from Paradise.” 


Adam replied: “O Moses! Allah chose you for r His 

and wrote them for you with His hands) Dor 
fiticize me for a matter that F ah had de cre 
Biipdred years before He created ne?” 


1uS did Adam win his dispute Wi h Mc ses 
EE ukbari (6614) and Sahih Mushm (2 52) )] 


- 


How to Disagree 


What happened here is that Moses and Adam — somewhere 
and somehow — met and had a disagreement. Moses rebuked Adam 
for something he had done and Adam countered his criticism with 
something else, and Prophet Muhammad gave a judgment in 
Adam’s favour. He did so because Adam used Allah’s decree as a 
defence for something that had already passed, something that 
Adam had already repented for and for which Allah had forgiven 
him. 

We also have the story of David and Solomon when two 
women came to David for a judgment. One of the woman lost het 
child to an attacking wolf and she claimed that it was the othe: 
woman's child who had died. They both went to David, each 
claiming that the remaining child was hers. David awarded custod 
of the child to the older of the two women. 


When they left, Solomon met with them: “What did the ki 
decide in your case?” 


10 


The younger woman replied: “He awarded the child to th 


older woman.” 


Solomon said: “Bring a knife.” When the younger w 
asked why, he said: “I will divide him between the both of you 


The older woman was agreeable to the idea, but the young 
woman cried: “Don’t do that! He can stay with the older woman.’ 


At this point, Solomon realized who the mother was 
restored the child to the younger woman. He then turned to 
older woman and said: “If he was really your son, you would 
have agreed to have him cut in half.” [Sahih al-Bukhanri (3427 


Sahih Mushm (1720)| 


We also have the story where David and Moses disagre: 
what to do about the case when a flock of sheep overran a t1 
farmland. Allah says about this: “And We made Solom 
understand (the case); and unto each of them We gave 


and knowledge.” [S#rah al-Anbiya’. 79) 


Then there is the story of the meeting between Mo 
Muhammad during Muhammad’s ascension. When P: 
Muhammad passed by Moses on his return from his meeti: 
his Lord, he informed him that Allah had enjoined upon | 


his followers fifty obligatory prayers a day. Prophet 
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uniq €. s Tt is la mistake to assume that somebody 


Unity, Not U Nijormily 


: Tt 


mpondec Geek nad to deal with the severest situations with the 


~Ghil dren of Israel and I can tell you that your people will not be 


able: to be Saritmat. Go back to your Lord and ask Him to lighten the 


a , - ay 
D irde on. % 


| Prophet Muhammad returned, and Allah reduced the number 
a, for him and when he went back, Moses told him the 


same } hing. This happened two more times until at length when the 
_ prayer Sa were feduced to five, he refused to return to his Lord and 


ask for an other reduction. He said: “I feel ashamed to PO back to 
gy | ord ac fin about this matter.”’ |Sabib al-Bukhari (349) and Sahih 


Mu (Sit) 7 (16 ) 
» 


In thi § story, we see Moses making an appeal. He attempted to 


-convin ce hi iyeave a Suggestion, and even applied some pressure. 


No doubt, Moses had a basis tor what he said in the experience hes 


had miimethe Children of Israel and what he 
shortcomir. ings and weaknesses. 


bol 


saw of their 


4 ee ne third time. After ee a rie? hi umed to gouk pares j 


Lord: igair with that request. There was a great wisdom Bemimaetnis 
efusal. bec Pause his followers have the special distinctionaimg@estatue 
of being t the Carriers of the final Message and they have pie ities not 
posse ssed by ‘tthe Children of Israel. | 
EY : 

Allah has made the personalities of differen t individua 
ho Is sterner 

sot Ousematters is more God-fearing. Often such Beh rnnes 


~~ 


nere ely aepect of that person’s personality and note a ret] 
nat per, 0) n V's aos: 


During sthe Battle of Badr, Allah’s Messengef ask 


Comp: anions s what they though should be done with the prise 
of war. ; 


pabupBakr said: “O Messenger of Allah! They are yOumpes 
a SumeKinsmen, so spare them and take your time wit n the 


Perk haps Al ah will forgive them.” 


WWmar said: “O Messenger of Allah! They € expelled y 


hey rejec ted you. Bring them forward and smite theieme 
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‘Abd Allah b. Rawahah said: “O Messenger of Allah! Look for ; ’ Be Can see sternness and severity in the same way. This is why 


: | the c | 
a valley filled with dry brush. Make them enter it, then set them @ tet fophet said: “Allah makes some people’s hearts so hard.. 


afire.”’ ‘ This harc ess and sternness is not Se amiss since it 1s not 
ey): ‘ aoe DisObstinacy and extremism and it does not seek to deny 

Al-’ Abbas said: “You have broken your ties of kinship. eople their rights. It is sternness for the s: a of Allah. 

The Prophet then went inside without saying anything. The 
people began saying to each other things like: “He will act upon th 
opinion of Abu Bakr.” and: “He will take the opinion of “Uma 
and: “He will accept the opinion of “Abd Allah b. Rawahah.” 


Thi isnot like the reprehensible hard-heartedness mentioned 
imumewerse: Lnenceforth were your hearts hardened. They became 
like. stone Or even worse in hardness.” [Sarah al-Bagarah. 74| We are 


talk ing a out Sternness On truth and anger for the sake of Allah. 
The Prophet chose to follow Abu Bakr’s opinion. But whe: 


. Ana | Justas Abu Bakr is an example of proper gentleness, “Umar is 
he came outside, this is what he said: 


g@usexammpic Or proper sternness. Abu Bakr, though, is better than 
‘Umar. ‘since Allah's Messenger said that if Abu Bakr’s faith ya 


Allah makes some people’s hearts so gentle th weighed | against the faith of all the Muslims combined, his we uld 
~ . = >is sattS ye © that ur 7 
become gentler than milk, and Allah pit oo people’s outweigh Mtheirs. He is the Muslim who carries the epithets iddiq 
a5 ae Ta a rf which most upright in faith. He is st 

hearts so hard that they become harder than stone. © AI _ ch means the Pug e 1 the best of 
PAE ATee eit emArahamtacho said) “And wh 3 .y fatter the Prophet, and he has virtues shared by y none ott 

! are like 4 : Said: d whoevet . 
a. 


follows me is from me, and whoever disobeys me, = i ntleness is better, and that is why Abu Bakeisubene 
You, O Allah, are Forgiving and Merciful.” And Abu Bal i” eit ser in character to the Prophet, about whom 1 Allah s 
you are also like Jesus who said: “If you punish them, th —@ was by “the mercy of Allah that you were leniéniay with, ther 
they are indeed Your servants, and if you forgive them, t! _ aa fuh am Mad), for if you had been stern and fierce of heart 
indeed You are the Mighty, the Wise.” 8 would h: ve dispersed from around you.” |S#rah Aram 


O Umar! You are like Noah who said: “Do not leave of | > = This is also why the Prophet said: “Allah genleg an 
unbelievers anyone on Earth!”” And Umar, you are al: | grants $ te ithose who are gentle what He does nGt@ranttort 
Moses who said: “My Lord! Make their hearts harde: We aeseverc, or to those who exhibit any other behawioume 
they will not believe until they see a painful punishm« > | Baha (6256) and Sahih Muslim (2165)| 


[Sunan al-Tirmidhi (1714)| : Th he point being made here, however, is that Melthen gent 


nor s everity alone can be taken as an indication of relipious piety 


ya ae : 7 | sent le | mM and a stern persor cligi ous. Ge 
Gentleness in this case is praiseworthy, because it is fo! SS <— person could be equally fehpiot s : 
but at the same time we can recognize it as a personality t @ Opto ale express their religiousness with the gentlenessithatwalann 
: : | i, i | | laced w ithin them, while stern people r reliciou 
person might simply be gentle and hope the best for the p = | if ht 1 arene, pC PS express their religie 
1: . , | 3 tae ough the sternness that ih ‘their persona 
wishing they accept Islam, become believers, and fear Allab » | ll ae 4 Bs ke ; parts ai as eee 
| : : = ‘Ler q of th rough their deeds x about a lot of good 
Bakr is a good example of this type of person. This is why - | ae 5 » CaN Oe about a lot of goc 


Messenger said: “Allah makes some people’s hearts so 9 = | We have seen disagreements that 


Pegs 


His gentleness was not outside the bounds of Islamic Law. as ° = | Ophets as well as a disagreement) t! aat occurred be 


< 


be the case if he gave them his approval to commit sin ~~ =Compar ions of Prophet Muhammad concerning prisone! 
transgress against Allah’s laws. ih he Com mpanions disagreed on numerous Other matters a 


sot saf 
MITOVFIIIT) 
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many in fact that we would be hard pressed to try and enumerate Pe) elton 4 ha ads in supplication while standing in prayer. They 

them all. : -disag reed about the exact times of the prayers. They disagreed 

Rie! abou it many aspects of how to perform the pilgrimage. They 

= Hs ea)  @disagre sonmmmatters pertaining to Zakah. We can read about these 

Similarities & Differences "7 and n man’ y other Meeeoncns 2 in the books of Islamic Law. The 
It is fruitless to deny the existence of disagreement. It is like 

denying human nature. The best thing to do is to acknowledge it: 4 { wep ase Bicis for the student ae flarnic Law to decide dbout these 

existence and try to place it into a proper framework to ensure it . # a atters oa ewbasis Of the sound principles and methods of that 

never infringes upon the necessary principles of faith that our Pious eaiscipiines “s 

Predecessors were unanimous about. There is nothing wrong with @ : 

setting other guidelines for disagreement as the situation require: 

so that matters can be studied and reviewed properly, as long a 


basic, indisputable principles of the religion are left intact. 


ar , ~ i ) 
ae they agreed that the Qur’an and Sunnah are 
lGmaterautnoritics in Islam, and they agreed on essential ethical 

rinciples, hough some excelled others in putting those principles 


| | Gerctic. As the saying foes: >a \ person’ Ss true character 1s 
For example, the Pious Predecessors were unanimously agreed J . evel le din an argument.’ 


on the fact that prayer is an obligatory pillar of Islam and tl 
belieye so is an essential part of faith. At the same tin 
disagreed about many details related to the performance ot! 
and the conditions for its valid performance. If any o' 
secondaty points is taken as a basis for unity, the: 
polarization, and antagonism will be the inevitable result 


The Pious Predecessors were also unanimously ag 
fact that the Quran was revealed by Allah and that its tex: 
They all recognized the authority of the Qur’an. They d 
however, on the interpretation of many of its verses. They d 
as to whether or not a particular verse was abrogated b 
They differed about the different ways of reciting the Q 


They also agreed about the authority of the Sunn 
says: Lake what the Messenger gives you and retrain tr 
prohibits you.” |S#rah a/-Hashr. 7|\ They disagreed on wh« 
certain hadith were authentic. They differed about ho 
the meanings of two hadith that apparently contradict 
They disagreed on how to understand some of th« 
some of the reasons for the differences of opinion 
even in matters that seem to us so obvious that wx 


that they disagreed about them at all. 


For instance, they disagreed about how the call to 
be executed, in spite of the fact that it had been called 
day every day since the time of the Prophet. The\ 


: 
‘ 
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Conclusion 


This book is a call to put our disagreements into perspec 
and get them under control, to rise above petty Ae tion and ( 
consider what we all have in common. It ts a call to —— to 
unity and mutual affection, and to see one another a wa oe 
possible light. It is an invitation to good manners. Allah ia 
“Speak with the people in a goodly manner.” [Sarah al- Berea # s 


The greatest obstacles to our society’s renewal, and the greatest 
causes of our backwardness and depression, are our Sal es 
divisive disagreements. These disagreements Be hasise si 
communities, blur the distinction between people and issues ae: 
confuse religious beliefs with political aims. People cannot “i ffor 
without becoming belligerent foes. 


This situation has weakened the Muslim world, stymied ou 
productivity, and made our nation-states ineffectual. It is a serio 
matter, and this book 1s meant as @ warning cry. May Allah make 
ose who are heedful and have faith, since “Signs 


, 


among, th 
e of no avail to a people without faith.” [Sarab Yu 


warnings af 
101] 

© Allah! Unite us and bring our hearts together upon the t 
Reconcile us in our differences and protect us from the evil we | 
within ourselves as well as the evils of the world. O Allah, You: 


the path of righteousness. 
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It seems like everyone can talk about the 
etiquettes of disagreement In Islam, but few 
of us are able to put them into practice. It Is 
easy to expect others to exhibit proper 
decorum when they disagree with us, but we 
fail to uphold the same high standards when 
we differ with them. 

This is why we need to study the etiquettes of 
disagreement in earnest. This art needs to be 
taught in our schools, colleges and mosques. 
Our youth should be given practical training 
in debate so they can make these etiquettes a 
habit and even an aspect of their piety. 

Yes, knowing how to disagree Is an act of 
devotion, because in doing so, we obey Allah 
and put the Sunnah of our Prophet into 
practice. 

This is something we all need to do. Political 
leaders need to observe the etiquettes of 
disagreement to uphold the rights of the 
populace, even those who dissent. Educators 
need these etiquettes so they can respect 
their students and teach them to be strong, 
independent thinkers. Parents need to 
observe these etiquettes so their children can 
grow up as healthy individuals with their own 


thoughts and ideas. 


’ ’ SS 
Sa or AIL / Oadah 


